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PREFACE. 



to the eev. canon stanley. 
Mt dbab Stanley, 

I dedicate these sermons to you, not that I 
may make you responsible for any doctrine or 
statement contained in them, but as ttie sim- 
plest method of telling you how much they owe 
to yomr book on the Jewish Church, and of ex- 
pressing my deep gratitude to you for publishing 
that book at such a time as this. 

It has given to me (and I doubt not to many 
other clergymen) a fresh confidence and energy 
in preaching to my people the Gospel of the Old 
Testament as the same with that of the Kew; 
and without it, many of these sermons would 
here been very different from, and I am certain 
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yery inferior to, what they are now, by the help of 
your admirable book. 

Brought up, like all Cambridge men of tlie 
laat generation, upon Faley's 'ETidences,' I had 
accepted as a matter of course, and as the 
authoritatiTe teaching of my University, Paley's 
opinions as to the limits of Biblical criticism,* 
quoted at large in Dean Mihnan's noble preface 
to his last edition of the ' History of the Jews ;* 
and especially that great dictum of his, 'that 
' it is an unwarrantable, as well as unsafe rule, 
' to lay down concerning the Jewish history, that 
' which was never laid down concerning any other, 
' that either every particular of it must be true, 
' or the whole false.' 

I do not quote the rest of the passage; first 
because you, I doubt not, know it as well as I ; 
and next, in order that if any one shall read these 
lines who has not read Paley's 'Evidences,' he 
may be stirred up to look the passage out for 
himself, and so become acquainted with a great 
book and a great mind. 

A reverent and rational liberty in criticism 

(within the limits of orthodoxy) is, I have al- 

* ' Evidences,' Part III., Cup. iu. 
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ways supposed, the right of every Cambridge 
man : and I was therefore the more shocked, for 
the sake of free thought in my Univereity, at the 
appearance of a book which claimed and exer- 
cised a licence in such questions, which I must 
(after careful study of it) call anything but 
rational and reverent. Of the orthodoxy of the 
book it is not, of course, a private clergyman's 
place to judge. That book seemed dangerous to 
the University of Cambridge itself, because it was 
likely to stir up from without attempts to abridge 
her ancient liberty of thought ; bat it seemed still 
more dangerous to the hundreds of thousands 
without the University, who, being no scholars, 
must take on trust the historic truth of the 
Bible. 

For I found that book, if not always read, yet 
still talked and thought of on every aide, among 
persons whom I shoidd have fancied careless of its 
subject and even ignorant of its existence, but 
to whom I was personally bound to give some 
answer as to the boflk and its worth. It was 
making many unsettled and unhappy; it was 
(even worse) pandering to the cynicism and 
frivolity of many who were already too cynical 

D,niz=rtNGoogle 



and tiiToloas ; and, much as I shrank &om de- 
scending into the arena of religions conttorersy, I 
felt bound to say a few plain words on it, at least 
to my own parishioners. 

Bnt how to do eo, witbont patting into their 
heads thonghta which need be in no man's head, 
and perhaps shaking the very faith which I was 
trying to buOd up, was difficnlt to me, and, I 
think, wonld have been impossible to me, but 
for the opportune appearance of your admirable 
book. 

I could not but see that the book to which I 
have alluded, like most other modem books on 
biblical CTiticism, was altogether negatire ; was 
possessed too olten by that fanaticism of disbelief 
which is juBt as dangerous as the fanaticism of 
belief ; was picking the body of the Scripture to 
pieces so earnestly, that it seemed to forget that 
Scripture had a spirit as well as a body ; or, if it 
confessed that it had a spirit, asserting that spirit 
to be one utterly different from the spirit which 
the Scripture asserts that it possesses. 

For the Scripture asserts that those who wrote 
it were moved by the Spirit of God ; that it is a 
record of God's dealings with men, which certain 
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men were inspired to perceive and to write down : 
whereas the tendency of modem criticism is, 
withoat doubt, to assert that Scripture ia in- 
spired by the spirit of man ; that it ctmtains the 
thonght« and discoTcries of men concerning Grod, 
which they wrote down withoat the inspiration of 
Gk>d ; which difference seems to me (and I hope 
to others), ntterly infinite and incalcuhible, and to 
involve the question of the whole character, honour, 
and glory of God. 

There is, without a doubt, something in the 
Old Testament, as well as in the Kew, quite differ^ 
ent in kind, as well as in degree, &om the sacred 
books of any other people ; an unique element, 
which has had an unique effect upon the human 
heart, life, and civilization. This remains, after 
all possible deductions for ' ignorance of physical 
' science,' ' errors in numbers and chronology,' ' in- 
' terpolations,' 'mistakes of transcribers,' and so 
forth, whereof we have read of late a great 
deal too mndi, and ought to care for them and 
for their existence, or non-existence, simply no- 
thing at all; because, granting them all — (thougM 
the greater part of them I do not grant, as 
far as I can trust my critical faculty) — there 
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remftms that unique element, beside wliich all 
these accidents are but as the spots on the sun, 
compared to the great glory of his life-giving light. 
The unique element Ja tliere ; and I cannot but 
still believe, after much thought, that it — the powers 
ful and working element, the inspired and Divine 
element^ which has converted, and Etill converte 
millions of souls— is just that which Christendom 
in all ages has held it to be — the account of 
certain ' noble acts ' of God's, and not of certain 
noble thoughts of man : in a word, not merely the 
moral, but the historic element ; and that, there- 
fore, the value of the Bible teaching depends 
on the truth of the Bible story. That is my belief. 
Any criticism which tries to rob me of that^ I 
shall look at fairly, but very severely indeed. 

If all that a man wants is a 'religion,' he 
ou^t to be able to make a very pretty one for 
himself, and a &esh one as often as he is tired of the 
old. But the heart and soid of man wants more 
than that, as it is written, ' My soul is athirst for 
' God, even for the living God.' Those whom I 
liave to teach want a living God, who cares for men, 
works for men, teaches men, punishes men, for- 
gives men, saves men irom their sins ; — and Him 
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PKEPACK xi 

I have found in the Bible, and nowhere else, 
save in the fetcto of life which the Bible alone 
interprets. 

In the power of man to find out God I will 
never believe. The' religious sentdment,' or 'God- 
consciousnesB,' so much talked of now-a-days, 
seems to me (as I believe it will to all prao- 
tioal common-sense Englishmen), a faculty not 
to be depended on ; as fallible and corrupt as any 
other part of human nature ; apt (to judge from 
history) to develop itself into ugly forms, not only 
without a revelation irom God, but too often in 
spite of one, — into polytheisms, idolatries, witch- 
crafts, Buddhist asceticisms, Phoenician Moloch- 
sacriGces, Popish inquisitions, American spirit- 
rappings, and what not. The hearts and minds 
of the sick, the poor, the sorrowing, the truly 
human, all demand a living God, who has re- 
vealed himself in living acts; a God who has 
taught mankind by facts, not left them to discover 
him by theories and sentiments; a Judge, a 
Father, a Saviour, an Inspirer ; in a word, their 
hearts and minds demand the historic truth of the 
Bible, — of the Old Testament no less than of the 
New. 
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ril PEEFACE. 

What I needed, therefore, for my guidance Was 
a book which should believe and confess all this, 
without condemuing or ignoring free criticism and 
its results ; which should make use of that criti- 
cism not to destroy but to build up ; which em- 
ployed a thorough knowledge of the Old Testament 
history, the manners of the Jews, the localities of 
the sacred events, to teach men not what might 
not be in the Bible, but what was certainly therein ; 
which dealt with the Bible after the only fair and 
trustful method ; that is, to consider it at first ac- 
cording to the theory which it sets forth concerning 
itself before trying quite another theory of the 
commentator's own invention ; and which combined 
with a courageous determination to tell the truth, 
the whole truth, and nothing but the truth, that 
Christian spirit of trust, reverence, and piety, 
without which all intellectual acuteness is but 
blindness and folly. 

AH this, and more, I found in your book, en- 
forced with a genius which needs no poor praise 
tX mine ; and I hailed its appearance at such a 
crisis as a happy Providence, certain that it would 
be, what I now know by experience it has been, a 
balm to many a wounded spirit, and a check to 
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many a wMidering intellect, inclmed, in the 
radiness of youth, to throw away the truth it 
already had, foe tlie sake of theories which it hoped 
that it might possibly Teriiy hereaftei. 

• With your book in my hand, I have tried to 
Tnite a few plain setinons, telling plain people 
what they wiU find in the Pentateuch, in spite of 
all pr^ent doubts, as their fathete found it before 
them, and as (X trust) their children will find it 
after them, when all this present whirlwind of 
controyerey has past, 

' Ab dust that ligbQy nses vp, 
' Aod is Ugbtlj laid sgain.' 

I have told them that they will find in the 
Bible, and in no other ancient book, that living 
working God, whom their reason and conscience 
demand ; and that they will find that he is none 
other than Jesus Christ our Lord. I have not 
apologized for, or explained away, the so-called 
' Anthropomorphism ' of the Old Testament. On 
the contrary, I have frankly accepted it, and even 
gloried in it, as an integral, and I believe invalu- 
able, element of Scripture. I have deliberately 
ignored many questions of great interest and dif- 
ficulty, because I had no satis&ctory solution of 
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them to offer: but I have said at the same 
time that those qnestions were altogether unim- 
portant, compared with those salient and fonda- 
mental points of the BiUe histoiy on which I was 
preaching. And therefore I have dared to bid 
my people relinqnish biblical criticism to those 
who have time for it ; and to say of it with me, 
as Abraham of the planets, ' Oh, my people, I am 
' dear of all these things ! I tnm myself to him 
' who made heaven and earth.* 

I do not wish, believe me, to make you respon- 
sible for any statement or opinion of mine. I am 
painfully conscious, on reviewing for the press 
sermons which would never have been published 
save by special request, how imperfect, poor, and 
weak they seem to me — how much worse, then, 
fliey will appear to oliher people ; how much 
more may he said which I have not the wit 
to say I But the Bible can take care of itself, 
I presume, without my help : all I can do is, to 
speak what I think, as far as I see my way ; to 
record the obligation toward yon under which 
I, with thousands more, now lie ; and to express 
my hope that we shall be always found to- 
gether fellow-workers in the cause of Truth, 
and that to you and in you may be fulfilled those 



PEEPACE. XT 

Boble and tender wordB, in which you have spoken 
of Samuel, and of those who work in Samuel's 
spirit: — ■ 

'In later times, even in our own, many names 
' spring to our recollection, of those who have 
' trodden or (in different degrees, some known, 
' and some unknown) are treading the same 
' thankless path in the Church of Germany, in the 
' Church of France, in the Church of Bussia, in 
' the Church of England. "Wherever they are, 
' and whosoever they may be, and howsoever they 
' may be neglected, or aasailed, or despised, they, 
' like their great prototype and likeness in the 
' Jewish Church, are the silent healers, who bind 
' up the wounds of their age in spite of itself; 
' they axe the good physicians who bind together 
' the dislocated bones of a disjointed time ; they 
' are the reconcilers who turn the hearts of the 
' children to the fathers, or of the others to the 
' children. They have but little praise and re- 
' ward firom the partisans who are loud in indis- 
■ discriminate censure and applaiise. But, like 
' Samuel, they have a fiar higher reward, in the 
' Davids who are silently strengthened and nur- 
' tured by them in Naioth of Bamah, — in the 
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' glories of a new age, which shall be uaihered io 
' peaceMly and happily, after they have been 
' laid in the grave.'" 

That such, my dear Stanley, may be your work 
and year destiny, ia the earnest hope of 

Tours affectionately, 

0. KINGSLEY. 

Evereley Bedory, 
Jidy 1, 1863. 

* Leotvea on the Jewish Chuich, Lect xriii. p. 101. 



D,niz=rtNGoO«^lc 



CONTENTS. 



I. aOD IN CHRIST I 

n. THE LIKBNB8B OF OOD l8 

III. THE VOICE OF THE LOED GOD .. .. 33 

rv. noah'b FLOOD 47 

T. ABB&HAU 59 

TI. JACOB AMD ESAU 72 

Til. JOSEPH 84 

Tin. THE BIBLE THE GREAT CIVILIZEB .. 96 

IX. M0SE6 109 

S, THE PLAGUES OF EGYPT I23 

XI. THE GOD OF THE OLD TESTAUEMT 

IS THE GOD OF THE NEW .. .. 137 

XII. THE BIBTHNIGHT OF FBEEDOM .. 149 
b 

Dinlz-MNGoOgIc 



xtW contents, 

Xni. KOEAN, DATHAN, AND ABIKAM .. .. 159 

XIV. BALAAM 172 

XV. DEUTERONOMY 184 

XVI. NATIONAL WEALTH I97 

XVIL THE ODD OF THE BAIN .. ,. .. 2IO 

XTIII. THE DEATH OF MOSES 222 



i.GcHl'^lc 



SERMON L 

GOD IN CHRIST. 

(8^piaage$iTna Stmdai/.) 



In tlie beginning QoA created the heaven and the sarth. 

TT7E have begun this Sunday to read the book 
' ' of Genesis. I trust that you will listen to 
it as you ought — with peculiar respect and awe, 
as the oldest part of the Bible, and therefore the 
oldest of all known works — the earliest human 
thought which has been handed down to us. 

And what is the first written thought which has 
been handed down to us by the Providence of 
Almighty God? 

' In the beginning God created the heaven and 
' the earth.' 

How many other things, how many hundred 
other things, men might have thought fit to write 
down for those who should come after ; and say — ' 
This is the first knowledge which a man should 
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a GOD IN CHEIST. [eEHB. 

have ; this is the root of all wisdom, all power, all 
wealth. 

But God inspired Moses and the Prophets to 
write as they have written. They were not to 
tell men that the first thing to be learnt was, how 
to be rich ; nor how to be strong ; nor even how 
to be happy : but that the first thing to be learnt 
was, that God created the heaven and ihe earth. 

And why first? 

Because the first question which man asks — the 
question which shows he is a man and not a brute 
— always has been, and always will be — Where am 
I ? How did I get into this world ; and how did 
this world get here likewise 7 And if man takes 
vp with a wrong answer to that question, then the 
man himseH ia certain to go wrong, in all manner 
of ways. For a lie can »ev^ do anything but harm, 
or breed anything but harm ; and lies do breed, aa 
fast as the blight on the trees, or the smut on the 
ccwn : only being not according to nature, ot the 
laws of God, they do not breed as natural things do, 
after their kind : but, belonging to chaos, the king- 
dom of disorder and misrule, they breed fresh lies 
unlike themselves, of all strange and unexpected 
sbapeB ; so that when a man takes up with one 
lie, there is no saying what other lie he may not 
take up with beside. 

Whereibre the first thing man has to learn is 
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l] god in oheist. 3 

troth concerning the first human question, Where 
am I ? How did I come here ; and how did this 
world come here? To which the Bible answers 
in its first line — 

' In the banning Grod created the heaven and 
' the eartii.' 

How Giod created, the Bible does not tell us. 
"Whether he created (as doubtless he conld have 
done if he chose) this world suddenly out of no- 
tiiing, full grown and complete ; or whetJber he 
created it (as he creates you and me, and all living 
and growing things now) ont of things which had 
been before it — that tbe Bible does not t^ us. 

Perhaps if it had told us, it would hare drawn 
away our minds to think of natural things, and 
what we now call science, instead of keeping our 
minds fixed, as it now does, <hi spiritual things, and 
above all on the Spirit of all Spirits ; Him of 
whom it is written 'God is a Spirit.' 

For tbe Bible is umply the revelation, or nn- 
TeUing, of God, It is not a book of natural 
sdence. It is not merely a book of holy and 
TirtuouB precepts. It is not merely a book wherein 
we may find a sdieme of salvation for our sonls. 
It is the book of the revelaticm, or unveiBng, of 
the Lord God, Jesus Christ ; what he was, what 
he is, and what he will be for ever. 

Of Jesus Christ ? How is he revealed in the 
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4 GOD IN CHRIST. [bkbM. 

text, ' In the beginniiig God created the heaven 
' and the earth 7" 

Thus : — If yon look at the first chapter of 
Grenesis and the beginning of the second, you 
frill see that Grod is called therein by a difTerent 
name IJom what he is called afterwards. He is 
called God, Elohim, The High or Mighty One or 
Ones. After that he is called the Lord God, 
Jehovah Elohim, which means properly. The 
High or Mighty I Am, or Jehovah, a word which I 
will explain to you afterwards. That word is 
generally translated in onr Bible, as it was in 
the Greek, ' The Lord ; ' because the later Jews 
had such a deep reverence for the name Jehovah, 
that they did not like to write it or speak it ; hot 
called God simply Adonai, the Lord. 

So that we have three names for God in the 
Old Testament 

First El, or Elohim, the Mighty One : by which, 
80 Moses says, God was known to the Jews before 
his time, and which sets forth God's power and 
majesty — the first thing of which men would think 
in thinking of God. 

Next, Jehovah. The I Am, the Eternal, and 
Self-existent Being, by which name God revealed 
himself to Moses in the burning bush — a deeper 
and wider name than the former. 

And lastly, Adonai, the Lord, the living Bnler 
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I.] GOD IN CHHIST. 5 

and Master of the world and men, by which he re- 
vealed himself to the lat^ Jews, and at last to all 
mankind in the person of our Lord Jesus Christ 

Now I need not to trouble your mind, or my 
own, with arguments as to how these three differ- 
ent names got into the Bible. 

That is a matter of criticism, of scholarship, with 
which you have nothing to do: and you may 
timnk Crod that you have not, in such days as 
these. Your business is, not how the names got 
there, which is a matter of criticiEon, but why they 
have been left there by the providence of God, 
which is a matter of simple religion; and you 
may ^thank God, I eay again, that it is so. For 
scholarship is Martha's part, which must be done, 
and yet which cumbers a man with much serving : 
but simple heart religion is the better part which 
Mary chose ; and of which the Lord has said, that 
it shall not be taken from her, nor from those who, 
like her, sit humbly at the feet of the Lord, and 
hear his voice, without troubling their souls with 
questions of words, and endless genealogies, which 
eat out the hearts of men. 

Therefore all I shall say about the matter is, 
that the first chapter of Genesis, and the three 
first verses of the second, may be the writing of a 
prophet older than Moses, because they call God 
Elohim, which was his name before Moses's time ; 
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6 GOD IS CHRIST. [bxrh. 

and that Moses may Iiave used them, and worked 
tiiem into the book of GenesiB ; while he, in the 
part which he wrote himself, called God at first by 
the name Jehovah £l<Jum, The Lord God, in 
order to ehow that Jehovah and El were the same 
God, and not two different ones; and after he had 
made the Jews understand that, went on to call 
God simply Jehovah, and to nee the two names, 
as they are need throt^h the rest of the Old 
Testament, interchangeably : as we say sometimas 
God, sometimes the Lord, sometimes the Deity, 
and so forth ; meaning of coarse always the same 
Being. 

That, I think, is the probable and simple ac- 
connt which tallies most exactly with the Bible. 
As for the five first books of the Bible, the 
Pentateuch, having been writtoo by Moses, or at 
least by lar the greater part of them, I cannot see 
the least reason to doubt it 

The Bible itself does not say so ; and therefore 
it is not a mattor of faith, and men may have 
their own opinions on the matter, without sin or 
false doctrine. But that Moses wrote part at least 
of them, our Lord and bis Apostles say e^ressly. 
The tradition of the Jews (who retdly ought to 
know best) has always been that Moses wrote 
either the whole or the greater part. Moses is 
by fer the most likely man to have written 
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I.] GOD IN OHBIBT. 7 

them, of all of whom we read in Scripture, We 
have not the least proof, and, what is more, never 
shall or can have, that he did not write them. 
And, therefore, I advise yon to believe, as I do, 
that the nniversal tradition of both Jews and 
Christiana is right, when it calls these books, the 
books of Moses.* 

But now no more of these matters : we will 
think of a matter quite infinitely more important, 
&nd that is. Who is this Giod whom the Bible 
reveals to us, from ibe very first verse of Genesis? 

At least, he is one and the same Being. Whether 
he be called El, Jehovah, or Adonai, he is the 
same Lord. 

It is the Lord who makes the heavens and the 
earth, the Ixffd who puts man in a Paradise, lays 
on him a commandment, and appears to him in 
visible shape. 

It is the Lord who sped£S to Abraham : though 
AbrahMn knew him only as El-Shaddai, the Al- 
mighty God. It is the Lord who things the 
Israelites ont of Egypt, who gives them the law 

* I moat Bay that alt attempta to pat a later date oa Uiese 
books aeem to me 1o fail simplj from want of evidence. I moat 
Wf , aUo, tiiat all attempts to diatiuguiah between ' Jeboviatio ' 
and ' Eloliistio ' documenta (with the exception, peihapa, of the 
first chapter of Oeneeia) eeem to me b> fail likewise; and that 
Qie tbeor; of aD Elohistic and a Jehovistic aeot Ikas received its 
reductionan ad aliurdma in a certain recent criticism of the 
FBalme, 
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on Siiuu. It is the Lord who speaks to Samael, 
to David, to all the prophets, and appears to 
Isaiah, while his glory fills the Temfde. In what- 
ever 'divers manDere' and 'many portions,' afl 
St Paul says in the Epistle to the Hebrews, he 
speaks to them, he is the same Eeing. 

And Psalmists and Prophets are most careful to 
tell ns that he Is the God, not of the Jews only, 
but of the Gentiles ; of all mankind — as, indeed, 
he must be, being Jehovah, the I Am, the one 
8elf-esisteiit aoA Eternal Being; that from his 
throne he is watching and judging all the nations 
upon earth, fashioning the hearts of all, appointing 
them their bounds, and the times of their habita- 
tion, if haply they may seek after him and find 
him, though he be not far from any one of them ; 
for in bi'm they live and move and have their 
being. 

This is the message of Moses, of the Psalmists 
and the Prophets, just as mudi as of St. Paul on 
Mars' Hill at Athens. 

So begins and so ends the Old Testament, reveal- 
ing throughout The Lord. 

And how does the New Testament begin ? 

By telling us that a Babe was bom at Bethlehem, 
and called J^us, the Saviour. 

But who is this blessed Babe ? He, too, is The 
Lord. 
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'A Saviour, wMeh is Christ the Lord.' And 
from thence, through the Gospels, the Acts, the 
Epistles, the Bevelation of St. John, he is the Lord. 
There b no manner of doubt of it. The Apostles 
and Evangelists take no trouble to prove it. They 
take it for granted. They call Jesus Christ by 
the name by which the Jews had for hundreds of 
years ctdled the El of Abraham, the Jehovah of 
Moses. The Babe who is bom at Bethlehem, who 
grows up as other^ human beings grow, into the 
man Christ Jesus, is none other than the Lord 
God who created the universe, who made a 
covenant with Abraham, who brought the Israelites 
out of Egypt, who inspired the prophets, who has 
been from the beginning governing all the earth. ' 

It is very awfuL But you must believe that, 
or put your Bibles away as a dream — New Testa- 
ment and Old alike. Not to believe that fiilly 
and utterly, is not to believe the Bible at alL 
For that is what the Bible says, and has been sent 
into the world to say. It is, from beginning to end, 
the book of the revelation, or unveiling, of Jesus 
Christ, very God of very God. 

But some may say, ' Why tell us that ? Of 
' course we believe it. We should not be Christians 
' if we did not.' 

Be it so. I hope it is so. But I think that it 
is not so easy to believe it as we fancy. 
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We believe it, I Uiink, more firmly than our 
forefathers did five huDdred yeais ago, on some 
points ; and th^efore we haYe got rid of many 
dark and blasphemous euperBtitions about witches 
and devils, about the evil irf the earth and of our 
own bodies, of marriage, and of the common 
duties and bonds of humanity, which tormented 
them, because they could not believe fully that 
JcEius Christ had created, and still ruled, the world 
and all therein. 

But we are all too apt still to think of Jesus Christ 
merely as some one who can save our souls when 
we die, and to forget that he is the Lwd, irfio is 
and has been always ruling the woiid and all man- 
kind. 

And from thie come two bad consequences. 
People are apt to speak of the Lord Jesus — or at 
least to admire jveachers who speak of him — as if 
he belonged to thran, and not they to him ; and, 
therefore, to speak of him with an irreverence 
and a familiarity which they dared n<^ use, if they 
really beheved that this same Jesus, whose name 
they take in vain, is none other than the Living 
God himself, their Creator, by whom every blade 
of grass grows beneath their feet, every planet 
and star rolls above their heads. 

And next — they fancy that the Old Testament 
speaks of our Lord Jesus Chrisl^ only in a few 
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mysterious prophecies — smiie of «4ucli there is 
reason to suE^tect they quite misinterpret. They 
are slow ot heart to beliere all that the Scriptures 
have spoken, of him of whom Mosee and the 
Prophets did write, not in a few scattered texts, 
but in every line of the Old Testament, from the 
first of Genesis to the last of Malachi. 

And therefore they belieTe less and less, 
that JesuB Christ is still the Lord in any real 
practical sense — not merely the Lord of a few 
elect or s»nts, bat the Lord of man and of the 
earth, and of the whole universe. They think 
of him as a Lord who will come again to judg- 
ment — which is true, and awfully true, in the 
very deepest sense : but they do not think of him 
— in eptd ol what he himself and his apostles 
declared of him — as The Living Working Lord, to 
whom all power is given in heaven and earth, 
and not merely over the souls of a few regenerate ; 
as the Alpha and Omega, the first and the last, 
of whom St. Paul says, that ' the mystery of Christ 
' has be^i hid from the beginning of the world in 
' God, who created all things by Jesus Christ ' • • • 
' That, in the dispensation of the fiilneBB of times, 
'he might gather together in one all things in 
' Christ, both which are in heaven, and which are in 
' earth.' They fill their minds with fancies about 
the bo(^ of Revelation, most of which there is 
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reason to fear, are little else bat fancies : while 
they overlook what that book really does say, 
and what is the best news that the world ever 
heard, that he is the Prince of the kings of the 
earth. 

Therefore they have fears for Christ's Bible, 
fears for Chibt's Church, fears for the fete of the 
world, which they could not have if they would 
recollect who Christ is, and believe that he is able 
to take care of his own kingdom, and power, and 
glory, better than man can take care of it for him. 
Surely, surely, feith in the living Lord who rules 
the world in ri^teousness is fast dying out among 
as; and many who caU themselves Christian* 
seem to know leas of Christ, and of the work 
which he is carrying on in the world, than did 
the old Psalmist, who said of him, "The Lord 
' shall endure for ever; he hath also prepared 
' his seat for judgment. For he shall judge the 
' world in righteousness, and minister tmejudg- 
' ment among the people.' He iashioneth ' the 
< hearts of all of them, and understandeth all 
' their works.' 

Who can say that he believes that, who holds 
that this world is the devil's world, and that sinful 
man and evil ^irits are having it all their own 
way till the day of judgment ? 

Who can say that he believes that, who fells 
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into pitiable terror at every new discovery of 
science or of scholarship, for fear it should destroy 
the Bible and the Christian faith, instead of believ- 
ing that all which makes maoifest is light, and that 
all light comes from the Father of lights, by the 
providence of Jesus Christ his only begotten Sou, 
who is the hght of men, and the inspiration of 
his Spirit, who leadeth into all truth ? 

And how, lastly, can those say that they beheve 
that, who will he, and slander, and have re- 
course to base intrigues, in order to defend that 
truth, wid that Church, of which the IJord himself 
has said that he has founded it upon a rock, and 
the gates of hell shall not prevail against it ? 

But if you believe indeed the inessage of the 
Bible, that Jesus Christ is the Lord who made 
heaven and earth, then it shall be said of you, as 
it was of St. Peter, ' Blessed art thou : for flesh 
'and blood hath not revealed it to thee, but my 
' Fattier which is in heaven.' 

Yes. Blessed indeed is he who believes that ; 
who believes that the same person who was bom 
in a stable, had not where to lay his head, went 
about healing the sick and binding up the broken 
heart, suffered under Pontius Pilate, was crucified, 
dead, and buried, and rose again the third day, 
and ascended into heaven — ascended thither that 
he might fill all things; and is none other 
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than the Lord of the earth and of men, the 
Creator, the Headier, the Saviour, the Guide, the 
King, the Jadge, of all the world, and of all worlds 
past, preeent, aud to come. 

Fca: to him who thoa beUeves shall be fulfilled 
the promiee c^ his Lord : ' Gome Tmto me, all ye 
' that are veasj and heavy laden, and I will give 
' yon rest.' 

He will find rest onto Ins 9onL Beet irom 
that first and last question, of which' I said that 
all men, down to the lowest savf^e, ask it, simply 
becanse they are men, and not beaate. Where 
am I P How came I here 7 How came this world 
here likewise ? 

For he can answer : 

' I am in the kingdom of the Babe of Bethldiem. 
He pat me here. Aud he pat this world here 
likewise : and that is enough for me. He created 
all I see or can see — I care little how, jHovided 
that He created it ; for then I am sore that it most 
be very good. He redeemed me and all mankind, 
when we were lost, at the price of his most 
precious blood. He the Lord is King, therefore 
will I not be moved, though the earth be shaken, 
and the bills be carried into the midst of the sea. 
Yea, though the snu were tamed to darkness, and 
the moon to blood, and the stars fell from heaven, 
and all power and order, all belief and custom of 
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'mankindr were turned upside down, yet there 
'would still be One above wbo roles the world in 
' dg^teoosnees, whose eye k on thnn that fear 
' him and pat their trust in hia mercy, to deliver 
' their soul from death, and to feed them in the 
' time of dearth. Darkness may cover the land for 
' awhile, and gross darkness the people. But while 
' I sit in darkness, the Lord diall be my light, tlU 
' the day when be shall say ooce more, " Let there 
' be light," and light shall be.' 

Yes. To the man wbo is a good man and true ; 
who has any hearty Christian feeling for his 
fellow-men, and is not merely a selfish wperatitious 
person, caring for nothing but what be calls the 
safety of his own soul, — ^to the mau, I say, who 
has anything of the loving spirit of Christ in 
him, what question can be more important than 
this, Is the world well made or ill? Is it well 
governed or ill ? Is it on the whole going rights 
or going wrong? And what can be more com- 
fotiixtg to such a man, than the answer which the 
Bible gives him at the outset ? — 

This world is well made, in love and care ; for 
Christ the Lord made it, and behold it was very good. 

This world is going right, and not wrong, in 
spite of all appearances to the contrary ; for Christ 
the Lord is King. He sitteth between the cheru- 
bim, be the earth never so unquiet He is too 
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strong, and too loving, to let the world go an^ 
way but right Parts of it will often go wrong 
here, and go wrong there. The sin and igno- 
rance of men will disturb his order, and rebel 
f^;ainst his laws; and strange and mad things, 
terrible and pitiable things will happen, as they 
have happened ever since the day when the first 
man disobeyed the commandment of the Lord. 
Bat man cannot conquer the Lord ; the Lord will 
conquer man. He will teach men by their neigh- 
bours' sins. He will teach them by their own 
sins. He will chastise them by sore judgments. 
He will make fearful examples of wilful and con- 
ceited sinners ; and those who seem to escape him 
in this Ufe, shall not escape him in the life to 
come. But he is trying for ever every man's 
work by fire; and against that fire no lie will 
stand. He will bum up the stubble and chaff, 
and leave only the pure wheat for the use of luture 
generations. His purpose will stand. His word 
wiU never return to him void, but will prosper 
always where he sends it. He has made the 
round world so sure that it cannot be moved, 
eitherby man or by worse than man. His everlast- 
ing laws will take effect in spite of all opposition, 
and bring the world and man along the path, and 
to the end, which he purposed for them in the 
day when Ctod made the heavens and the earth, 
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and in that even greater day, when he said, ' Let 
' us make man in our image, after our Hkenese,' 
and man arose upright, and knew that he was not 
as the beasts, and asked who he was, and where ? 
feeling with the hardly opened eyes of his spirit 
after that Lord from whom he came, and to whom 
he shall return, as many as have eternal life, in 
the day when Christ the Lord of life shall have 
destroyed death, and put all enemies under his 
feet, and given up the kingdom to God, even the 
Pather, that God may be all in alL 
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SERMON IL 

THE LIKENESS OF OOD. 

(Triaily Sitrtday.) 



And God Raid, Let us make man in our image, iiAei: onr 
Ukeneea. 

r|i±llS is a Iiard saying. It is difficult at times to 
-*• believe it to be tnia 

If one looks not at what God has made man, 
bat at what man has made himself, one will never 
believe it to be true. 

When one looks at what man has made himself; 
at the back streets of some of our great cities ; at 
the thousands of poor Germans and Irish across 
the ocean bribed to kill and to be killed, they 
know not why ; at the abominable wrongs and 
cruelties going on in Poland at this moment — the 
cry whereof is going up to the ears of the God of 
Hosts, and surely not in vain ; when one thinks of 
aU the cries which have, gone up in all ages &om 
the victims of inan's greed, lust, cruelty, tyranny, 
and shrillest of all from the tortured victims of his 
superstition and fanaticism, it is difficult to answer 
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the sneer — ' BelieTe, if you can, that this foolish, 
' unjust, cruel being called man, is made in the 
' likeness of God. Man was never made in the 
' image of God at aU. He is only a ctmninger sort 
' of animal, for better for worse — and for worse as 
' often as for better,' 

Another says, not quite that. Man was in the 
likeness of God once ; but he lost that by Adam's 
fall, and now he is only an animal with an immor- 
tal soul in him, to be lost or saved. 

There is more truth in that latter notion than 
in the former : but if it be quite right ; if we did 
lose the likeness of God at Adam's fall, how comes 
the Bible never to say so ? How comes the Bible 
never to say one word on what must have been the 
most important tiling which ever happened to man- 
kind before the coming of onr Lord Jesus Christ ? 

And how comes it also, that the New Testa- 
ment says distinctly, that man is still made in the 
likeness of God ? For St. Paul speaks of man, as 
' the likeness and glory of God.' And St James 
says of the tongue 1 'Therewith bless we God, even 
'the Father; and therewith ' (to our shame) 'curse 
'we men, which are made in the likeness of Ood.' 

But the great proof that' man is made in the 
image and likeness of God, is the incarnation of 
our Lord Jesus Christ ; for if human nature had 
been, as some think, something utterly brutish and 
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devilish, and utterly unlike God, how could God 
Iiave become man without ceasing to be Grod? 
Christ was man of the sabetance of his mother. 
That substance bad the same human nature as we 
have. Then if that human nature be evil, what 
follows? Something which I shall not utter, for 
it is blasphemy. Christ has taken the manhood 
into God. Then if manhood be £vil, what follows 
again ? Something more which I shall not ntter, 
for it is blasphemy. 

But man is made in the image of God; and 
therefore God, in whose image he is made, could take 
on himself his own image and likeness, and become 
perfect man, without ceasing to be perfect God. 

Therefore, my friends, it is a comfortable and 
wholesome doctrine, that man is made in Uie 
imf^ of God, and one for which we must thank 
the Bible, For it is the Bible which has revealed 
that truth to us, in its very beginning and outset, 
that we might hare, from the first, clear and sound 
notiops concerning man and Giod. The Bible, I 
say ; for the sacred books of the heathen say most 
of them nothing thereot 

Man has, in all ages, been tempted, when he 
looks at bis own wickedness and folly, not only 
to despise himself — which he has good reason 
enough to do — but to despise his own human 
^ture, and to cry to God, ' Why hast thou made 
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* me thus ? He baa cursed his own human nature. 
He has said, ' Surely man is most miseraUe 
'of all the beasts of the field.' He has said, '1 
' must get rid of my human nature — I must give 
'up wife, family, human life of all kinds, I 
'must go into the deserts and the forests, and 
' there try ta foi^t that I am a man, and become 
' a mere spirit or angel.' So said the Buddhists of 
Asia, the deepest thinkers concerning man and 
God of all the heathens, and so have many said 
since their time. But so does the Bible not say. 
It starts by telling us that man is made in God's 
likeness, and that therefore his human nature is 
origioally and in itself not a bad, but a perfectly 
good thing. All that has to be done to it, is to be 
cured of its diseases ; and the Bible declares that 
it can be cured. Howsoever man may have fallen, 
he may rise. Howsoever the likeness may be 
blotted and corrupted, it can be cleansed and re- 
newed. Howsoever it may be perverted and 
turned right round and away &om God and good- 
ness to selfishness and evil, it can be converted, and 
turned back again to God. HowBoever utterly far 
gone man may be from original righteousness, still 
to original righteousness he can return, by the grace 
of baptism, and the renewing of the Holy Spirit. 

And what in us is the likeness of God ? That 
is a deep question. 
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Only one answer will I make to it to-day. 
Whatever in us is, or is not, the likeness of God, 
at least the sense of right and wrong is ; to know 
right and wrong. So says the Bible itself : ' Behold 
' the man is become as one of us, to know good and 
' evil.' Not that he got the likeness of God by his 
fell, of course not, but that he became aware of 
his likeness, and that in a very painful and common 
way — by sinning against it ; as St. Paul says ui 
one of his deepest utterances, ' By sin is &e know- 
' ledge of the law.' 

And you may see for yourselves how human 
nature can have God's likeness in that respect^ and 
yet be utterly fallen and corrupt, 

For a man may — and indeed every man does — 
know good and yet he unable to do it, and know 
evil, and yet he a slave to it, tied and bound with 
the chains of his sins till the grace of God release 
him from them. 

To know good and evU, right and wrong — to 
have a conscience, a moral sense — that is the like- 
ness of God of which I wish to preach to-day. 
Because it is through thai knowledge of good tmd 
evil, and through it alone, that we can know God, 
and Jesus Christ whom he has sent It is through 
our moral sense that God speaks to us ; through 
our sense of right and wrong ; through that I say, 
God speaks to us, whether in reproof or encourage- 
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meat, in wrath or in love ; to teach ua what he is 
like, and to teach us what he is not like. 

To know God, — That is the side on which we 
must look at this text on Trinity Sunday. If 
man be made in the image of God, then we may 
he able to know something at least of God, and 
of the character of God. If we have the copy, 
we can gu^a at least at what the original is like. 

From the character, therefore, of every good 
man, we may gness at something of the character 
of God. But &om Uie character of Jesus Christ 
onr Lord, who is the very brightness of his Father's 
glory and the express image of his person, we 
may see perfectly — at least perfectly enough for 
all our needs in this life, and in the life to come 
— what is the character of God, who made heaven 
and earth. 

I beseech you to -remember this — I beseech you 
to believe this, with your whole hearts, and minds, 
and souls, and especially just now. 

For there are many abroad now, who will tell 
you, man can know nothing of God. 

Answer them ; ' If your God be a God of whom 
' I can know nothing, then he is not my God, 
' the God of the Bible. For he is the God who 
' has said of old, " They shall not teach each man 
' his brother, saying. Know the Lord, for all shall 
' know Me, from the least unto the greatest" He 
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' is the God, who, through JeBUS Cbriat our Lord, 
' accused and blamed the Jews beeanse they did 
' not know him, which if they could not know him 
' would have .been no feult of theirs. Of doctrines, 
' and notions, and systems, it is written, and most 
' truly, "I know in part, and I prophesy in part," and 
' again, " If a man thinketh that he knoweth any- 
' thing, he knoweth nothing yet as he ought to 
' know." But of God it is written, " This is life 
' eternal, to know thee, the only true God, and 
' Jesus Christ, whom thou hast sent.' " 

But they will say, man is finite and limited, 
God is infinite and absolute, and how can the 
finite comprehend the infinite ? 

Answer : ' Those are fine words : I do not under- 
' stand them ; and I do not care to understand them. 
' I do not deny that God is infinite and absolute, 
' though what that means I dq not know. But I 
'find nothing about his being infinite and absolute 
' in the Bible. I find there that he is righteous, 
' just, loving, mercifid, and forgiving ; and that he 
' is angry, too, and that his wrath is a consuming 
* fire, and I know well enough what those words 
' mean, though I do not know what infinite and 
' absolute mean. So that is what I have to think 
' of, for my own sake and the sake of all mankind.' 

But, they will say, you must not take these words 
to the letter ; man is so unlike God, and God so 
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unlike man, that God's attributes muet be quite 
different from man's. When you read of God'a 
love, justice, anger, and so forth, you must not 
think that they are anything like man's loye, 
man's justice, man's anger ; bnt something quite 
different, not only in degree, but in kind : so that 
what might he unjust and cruel in man, would not 
be BO in God. 

My dear friends, beware of that doctrine ; for 
out of it have sprung half the fenaticism and su- 
perstition which has disgraced and tormented the 
earth. Beware of ever thinking that a wrong 
tiling would be right if God did it, and not you. 
And mind, that is flatly contrary to the letter of 
the Bible. In that grand text where Abraham 
pleads with God, what does he say ? Not, ' Of 
' course if Thou choosest to do it, it must be right,' 
but 'Shall not the Judge of all the earth do 
' RIGHT 7 Abraham actually refers the Almighty 
God to his own law ; and aaserte an eternal rule of 
right and wrong common to man and to God, 
which God will surely never break. 

Answer : ' If that doctrine be true, which I will 
' never believe, then the Bible mocks and deceives 
* poor miserable sinful man, instead of teaching 
' him. If God's love does not mean i«al actual love, 
' — God's anger, actual anger, — God's forgiveness, 
' real forgiveness, — God's justice, real justice, — 
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' God's trutt, real truth, — God's faithfulQess, real 
' faittfulnesa, what do they mean ? Nothing which 
' I can understand, nothing which I can trust in. 
' How can I trust in a Grod whom I cannot under- 
' stand or know ? How can I trust in a love or a 
' justice which is not what / call love or justice, 
' or anything like them ? 

' The saints of old Baid, I know in whom I have 
' helieved. And how can I belieye in him, if thn« 
' is nothing in him which I can know ; nothing 
' which is like man, — nothing, to speak plainly, 
' like Christ, who waa perfect man as well as 
' perfect Grod ? If that he so, — if man can know 
' nothing really of God, he is indeed most miserable 
' of all the beasta of the field, for I will warrant ^ 
' that he can know nothing really of anything else. 
' And what is left for him, but to remain for this 
' life, and the life to come, in the outer darkness of 
' ignorance and confusion, misrule and misery, 
' wherein is most literally — as one may see in the 
' history of every heathen nation upon earths 
' wailing and gnashing of teeth. 

' If God's goodness be not like man's goodness, 
' there is no rule of morahty left, no eternal 
' standard of right and wrong. How can I tell 
' what I oughf to do ; or what God expects of me ; 
' or when I am right and when I am wrong, if you 
' take from me the good, plain, old Bible rule, that 
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man can be, and nmst be, like God ? The Bible 
rule is, that eTerything good in man must be ex- 
actly like something good in Grod, because it is in- 
apired into him by the Spirit of God himself. Our 
Lord Jesus, who spoke, not to philosophers or 
Scribes and Pharisees, but to plain human beings, 
weeping and sorrowing, suffering and sinning, like 
U8, — told them to be perfect, as our Father in 
heaven is perfect, by being good to the unthanklul 
and the evil. And if man is to be perfect, as his 
Father in heaven is perfect, then his Father in 
heaven is perfect as man ought to be perfect. He 
told us to be merciful as our Father in heaven is 
merciful. Then our Father in heaven is merciful 
with the same sort of mercy as we ought to show. 
We are bidden to foi^ve others, even as God for 
Christ's sake has forgiven ne : then if our forgive- 
ness is to be like God's, God's forgiveness is like 
ours. We are to be true, because God is true : 
just, because God is just. How can we be that, if 
God's truth is not like what men call truth, 
God's justice not like what men call justice ? 
' If I give up that rule of right and wrong, I 
' give up all rules of right and wrong whatsoever.' 
No, my friends ; if we will seek for God where 
he may be found, then we shall know God, whom 
truly to know is everlasting life. But we must 
not seek for him where he is not, in long words 
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and Qotions of philosophy spun cat of men's brains, 
and set np as if they were real things, when words 
and notions they are, and words and notions they 
will remain. We must look for God where he is 
to be found, in the character of his only b^otteu 
Bon, Jesus Christ, who alone has revealed and 
nnTeiled God's character, because he is the bright- 
ness of God's glory, and the express image of his 
person. 

What Christ's character was we can iind in the 
Holy Gospels ; and we can find it too, scattered and 
in parts, in all the good, the holy, the noble, who 
have aught of Christ's spirit and likeness in them. 

Whatsoever is good and beautiiul in any 
human soul, that is the likeness of Christ. What- 
soever thoughts, words, or deeds are true, honest, 
jusl^ pure, lovely, of good report ; whatsoever is true 
virtue, whatsoever is truly worthy of praise, that is 
the likeness of Christ ; — the likeness of Mm who was 
full of all purity, aU tenderness, all mercy, all self- 
sacrifice, all benevolence, all helpfolness ; fiill of 
aU just and noble indignation, also, against oppres* 
sors and hypocrites who bound heavy burdens and 
grievous to be borne, hut touched them not them- 
selves with one of their fingers ; who kept the key 
of knowledge, and neither entered in themselves, 
or let those who were trying enter in either. 

The likeness of an aU-noble, all-just, all-gracious, 
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all- wise, all-good humaa being ; that is the likenesa 
of Christ, and that, therefore, is the likeness of God 
who made heaven and earth. 

All-good ; utterly and perfectly good, in every 
kind of goodness which we have ever seen, or can 
erer imagine — that, thank Grod, is the likeness and 
character of Almighty God, in whom we live and 
move, and have our being. To know that he is 
that — all-good, is to know his character as fax as 
sinful and sorrowful man need know ; and is not 
that to know enough? 

The mystery of the ever-blessed Trinity, as set 
forth 80 admirably in the Athanasian Greed, is a 
mystery ; and it we cannot know : we can only 
believe it, and take it on trust : but the character 
of the ever-blessed Trinity — Father, Son, and Holy 
Ghost, we can know : while by keeping the words 
of the Athanasian Creed carefnlly in mind, we may 
be kept from many grievous and hortful mistakes 
which will hinder our knowing it. We can know 
tliat they are all good, for such as the Father is 
such is the Son, and such the Holy Ghost. That 
goodness is their one and eternal substance, and 
majesty, and glory, which we must not divide by 
^ncying, witli some, that the Father is good in one 
way and the Son in another. That their goodness 
is eternal and unchangeable ; for they themselves 
are eternal, and have neither parts nor passions. 
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That their goodness is incompTebeiisible, that is, 
cannot be bounded or limited by time or space, or 
by any notions or doctrines of onrs, for they them- 
selves are incomprehensible, and able to do abun- 
dantly more than we can ask or think. 

This is our QoA, the God of the Bible, the God 
of the ChuFcb, the G-od who has revealed himself 
in Jesos Christ our Lord. And him we can 
believe utterly, for we know that he is faithful and 
true; and we know what tAot means, if there is any 
truth or faithfulness in us. We know that he is 
just and righteous ; and we know what that means, 
if there is any justice and uprightness in ourselves. 
Him we can trust utterly ; to him we can take all 
our cares, all our sorrows, all our doubts, all our 
sins, and pour them out to him, because he is 
condescending ; and we know what that means, if 
there he any condescension and real high-minded- 
1M8S in ourselves. We can be certain, too, that he 
will hear us, just because he is so great, so 
majestic, so glorious ; because his greatness, and 
majesty, and glory is a mortd and spiritual gre^ 
ness, which shows itself by stooping to the meanest, 
by hstening to the most foolish, helping the 
weakest, pitying the worst, even whUe it is bound 
to punish. Him we can trust, I say, because 
him we can know, and can say of him. Let the 
Infinite and the Absolute mean what they may, 
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I know in whom I have belieYed — God the Giood. 
Whateyer else I cannot understand, I can at 
least ' understand the lovingkindneas of the Lord ;' 
however high his dwelling may be, I know that 
he humhleth himself to behold the things in 
heaven and earth, to take the simple out of the 
dust, and the poor out of the mire. Whatever 
else God may or may not be, I know that gracious 
is the Lord, and righteons, yea, our God is merciful. 
The Lord pteserveth the simple, for I was in 
misery, and He helped me. Whatsoever fine 
theories, or new diacoverieB, I cannot trust, I 
can trust him, for with him is mercy, and with 
the Lord is plenteous redemption ; and he shall 
redeem hia people from all their sins. However 
dark and ignorant I may be, I can go to him for 
teaching, and say. Teach me to do the thing that 
pleaseth thee, for thou art my God ; let thy loving 
Spirit lead me £3rth into the land of righteousness. 
The land of righteousness. — The one true 
heavenly land, wherein God the righteous dwelleUi 
from eternity to eternity, righteous in all his ways, 
and holy in all his works, and therefore adorable in 
all his ways, and glorious in all his works, with a 
glory even greater than the glory of his Almighty 
power. On that glory of his goodness we can gaze, 
though afar off in degree, yet near in kind, whUe 
the glory of his wisdom and power is far, far beyond 
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my understanding. Of the intellect of God we can 
know nothing ; but we can know what is better, 
the heart of God. For thai glory of goodness we 
can understand, and hww, and eympaUme with in 
our heart of hearts, and say, If this be the likeuesa 
of God, he is indeed worthy to be worshipped, and 
had in honour. Praise the Lord, oh my soul, for 
the Lord is good. Einga and all people, princes 
and all judges of the world, young men and maidens, 
old men and children, praise the name of the Lord, 
for his name only is excellent, because his name is 
good. Lift up your ey^ and look upon the face of 
Christ the God-man, crucified for you ; and behold 
therein the truth of all truths, the doctrine of all 
doctrines, the gospel of all gospels, that the 
'Unknown,' and 'Lifinife,' and 'Absolute' God, 
who made the unlveree, bids you know him, and 
know this of him, that he is good, and that his 
express image and likeness is — Jesus Christ, his 
Son, our hoxd. 
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SERMON m. 

THE VOICE OF THE LOBD GOD. 

(Praiched alio at the Chapel Soyal, St. Jamei. Sexoi 
Swaday.) 



And they heard the voice of the Lord God walking in the 
gaiden in Uie cool of the dsiy. 

rpHESE worda would startle us, if we heard 
■^ them for the first time. I do not know but 
that they may startle us now, often as we have 
heard them, if we think seriously over them. 
That God should appear to mortal man, and speak 
with mortal man. It is most wonderful. It is utterly 
imlike anything that we have ever seen, or that any 
person on earth has seen, for many hundred years. 
It is a miracle, ia every sense of the word. 

Wten one compares man as he was then, weak 
tmd ignorant, and' yet seemingly so flavoured by 
God, so near to Grod, with man as he is now, strong 
and cunning, spreading over the earth, and re- 
plenishing it; subduing it with railroads and 
steamships, with agriculture and science, and all 
strange and crafty inventious, and all the while 
never visited by any Divine or heavenly appear- 
ance, but seemingly left utterly to himself by 
D 
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God, to go his own way and do hie own will upon 
the earth, one asks with wonder. Can we he 
Adam's children? Can the God who appeared 
to Adam, be our God likewise, or has God's plan 
and role for teaching man changed utterly ? 

No. He is one God ; the same God yesterday, 
to-day, and for ever. His will and purpose, his 
care and rule over man, have not changed. 

That is a matter of &ith. . Of the faith which 
the holy Chorch commands us to have. But it 
need not be a blind or unreasonable faith. That 
our God is the God of Adam; that the same 
Lord God who taught him teaches us likewise, 
need not be a mere matter of faith : it may be a 
matter of reason likewise ; a thing which seems 
reasonable to us, and recommends itself to our 
mind and conscience as true. 

Consider, my friends, a babe when it comes into 
the world. The first thing of which it is aware 
is its mother's bosom. The first thing which it 
does, as its eyes and ears are gradually opened to 
this world, is to cling to its parents. It holds &8t 
by their hand, it will not leave their side. It is 
afraid to sleep alone, to go alone. To them it 
looks up for food and help. Of them it asks 
questions, and tries to leant irom them, to copy 
them, to do what it sees them doing, even in 
play ; and the parents in return lavish care and 
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teudemess on it, and will not let it ont of their 
sight. But after a while, as the child grows, the 
pajents will not let it he so perpetually with them. 
It moBt go to school. It must see its parents 
only very seldom, perhaps it must he away from 
them weeks or montlxa. And why ? Not that 
the parents loTe it less : but that it must learn to 
take care of itself, to act for itself, to think for 
itself or it will never grow up to be a rational 
human being. 

And the parting of the child from the parents 
does not break the bond of love between them. 
It learns to love them even better. Neither does 
it break the bond of obedience. The child is 
away Irom its parents' eye. But it learns to obey 
them behind their back ; to do their will of its 
own will ; to ask itself — What would my parents 
wish me to do, were they here? and so learns, if 
it will think of it, a more true, deep, honourable 
spiritual obedience, than it ever would if its 
parents were perpetually standing over it, saying 
do this, and do that. 

In after life that child may settle far away from 
his father's home. He may go np into the 
temptations and bustle of some great city. He may 
cross to far lands beyond the sea. But need he 
love his parents less ? need the bond between theia 
be broken, though he may never set eyes on them 
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again? God forbid. He may be settled iar 
away, with children, bTisiness, interests of his 
own ; and yet he may be doing all the while his 
father's will. The lessons of God which he learnt 
at his mother's knee may be still a lamp to his 
feet and a light to his path. Amid all the hnstle 
and labour of business, his Other's face may still 
be before his eyes, his father's Toice still sound 
in his ears, bidding him be a worthy son to him 
still ; bidding him not to leave that way wherein 
he shonld go, in which his parents trained him 
long, long since. He may feel that his parents 
are near him in the spirit, though absent in 
the flesh. Yes, though they may have passed 
altogether out of this world, they may be to him 
present and near at hand ; and he may be kept from 
doing many a wrong thing and encouraged to do 
many a right one, by the ennobling thought, 
My father would have had it so, my mother would 
have had it so, had they been here on earth. 
And though in this world he may never see them 
E^aiu, he may look forward steadily and long- 
ingly to the day when, this life's battle over, he 
shall meet again in heaven those who gave him 
life on earth. 

My friends, if this be the education which is 
natural and necessary from our earthly parents, 
made In God's imag^ appointed by God's eternal 
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laws for each of us, wKy should it not be the 
education which God himself has appointed for 
mankind ? All which is truly human (not sinfiil 
or fallen) is an image and pattern of something 
Divine. May not therefore the training which 
■we find, by the very &ct8 of nature, fit and 
necessaiy for our children, be the same as Ood's 
training, by which he &shioneth the hearts of the 
chiMren of men ? 

Therefore we can believe the Bible when it tells 
us that so it is. That God began the education 
of man by appearing to him directly, keeping him, 
as it were, close to his hand, and teaching him by 
direct and open revelation. That bs time went 
on, God left men more and more to themselves 
outwardly: but only that he might raise their 
minds to higher notions of religion, — that he 
might make them live by &ith, and not merely 
by sight ; and obey Mm of their own hearty free 
will, and not merely from fear or wonder. And 
therefore, in these days, when miraculous appear- 
ances have, as far as we know, entirely ceased, yet 
God is not changed. He is still as near as ever 
to men ; still caring for them, still teaching them ; 
and this very stopping of all miracles, so &r &om 
being a sign of God's anger or neglect, is a part of 
his gracious plan for the training of his Church. 

For consider — Man was first put upon this earth, 
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with all things round him new and strange to him ; 
seeing himself weak and unarmed before the wild 
beasts of the forest, not even sheltered from the 
cold, as they are ; and yet feeling in himself a 
power of mind, a cunning, a courage, which 
made him the lord of all the beasts by virtue of 
his mind, though they were stronger than he 
in body. All that we read of Adam and Eve in 
the Bible is, as we should expect, the histoi^ of 
children, — children in mind, even when Hiey were 
£iII-grown in stature. Innocent as children, but, 
like children, greedy, fanciful, ready to disobey at 
the first temptation, for the very silliest of reasons ; 
and disobeying accordingly. Such creatures— 
with such wonderful powers lying hid in them, 
such a glorious future before them ; and yet so 
weak^ so wilful, so ignorant, so unable to take 
care of themselves, liable to be destroyed off the 
face of the earth by their own folly, or even by 
the wild beasts around, — surely they needed some 
special* and tender care from God to keep them 
from perishing at the very outset, till they had 
learned somewhat how to take care of themselves, 
what their business and duty were upon this earth. 
They needed it before they fell ; they needed it 
still more, and their children likewise, after they 
fell : and if they needed it, we may tmst God 
that he afforded it to them. 
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But again. Whence came this strange notion, 
which man alone has of all the living things which 
we see, of BeUgrni ? What put into the mind of 
man that strange imagination of beings greater 
than himself, whom he could not always see ; but 
who might appear to him? "What put into hig 
mind the strange imagination that these unseen 
beings were more or less his maxtera ? That they 
had made laws for him which he must obey ? 
That he most honour and worship them, and do 
them service, in order that they might be tavour- 
able to him, and help, and bless, and teach him ? 
All nations, except a very few savages, (and we 
do not know hut that their forefothers had it hke 
the rest of mankind,) have had some such notion 
as this ; some idea of religion, and of a moral law 
of right and wrong. 

Where did they get it ? 

Where, I aak again, did they get it ? 

My friends, after much thought I answer, there 
is no e:q)lanation of that question so simple, bo 
rational, so probable, as the one which the text 
gives. 

' And they heard the voice of the Lord God.' 

Some, I know, say that man thought out for 
himself, in his own reason, the notion of G!od ; 
that he by searching found out Grod. But surely 
that is contrary to all experience. Our experience 
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18, that men left to themselves forget God ; lose 
more and more all thought of God, and the 
unseen world ; believe more and more in nothing 
but what they can see and taste and handle, and 
become as the beasts that perish. How then did 
man, who now is continaally forgetting God, 
contrive to remember God for himself at first ? 
How, unless God himself showed himself to man ? 
I know some will say, that mankind invented for 
themselves false gods at first, and afterwards 
cleared and purified their own notions, till they 
discovered the true God. My friends, there is a 
homely old proverb which will well apply here. 
If there had been no gold guineas, there would 
be no brass ones. If men had not first had a 
notion of a true God, and then gradually lost it, 
they would not have invented false gods to sup- 
ply his place. And whence did they get, I ask 
again, the notion of gods at all ? The simplest 
answer is in the Bible ; — G^ taught them. I can 
find no better. I do not believe a better will ever 
be found. 

And why not? 

Why not? I ask. To say that God cannot 
appear to men is simply silly ; for it is limiting 
God's almighty power. He that made man and all 
heaven and earth, cannot he show himself to man, 
if he shall so please ? To say that God will not 
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appear to man because man is so '.Jnmgnificatit, 
and this earth such a paltiy little speck in the 
heavens, is to limit God's goodnees ; nay, it is to 
show that a man knows not what goodness means. 
What grace, what Tirtne is there higher than con- 
descension ? Then if Grod be, as he is, perfectly 
good, must he not be perfeotly condescending — 
ready and wiUiug to stoop to man, and all • the 
more ready and the more willing, the more weak, 
ignorant, and sinful this man is? In fact, the 
greater need man Jias of God, the more certain 
is it that God will help him in that need. 

Yes, my friends, the Bible ia the revelation of 
a God who condescends to men, and therefore 
descends to men. And the more a man's reason 
ia Bpiritoally enlightened to know the metming of 
goodness, and holiness, and justice, and love, the 
more simple, reasonable, and credible will it seem 
to him that God at first taught men in the days 
of their early ignorance, by the only method by 
which (as £ir as we can.conceive) he could have 
taught them about himself; namely, by appearing 
in visible shape, or speaking with audible voice ; 
and just as reasonable and credible, awful and 
unfathomable mystery though it is, will be the 
greater news, that that same liord at last so con- 
descended to man that he was conceived by the 
Holy Ghost ; bom of the Yii^in Mary ; sufiered 
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under Fontiua Filate ; was crucified, dead, and 
buried; and rose the third day, and ascended 
into heaven. Credible and reasonable, not indeed 
to the natural man, who looks only at nature, 
-which he can see, and hear, and handle ; but 
credible aod reasonable enough to the spiritual 
man, whose mind has been enlightened by the 
Spirit of Crod, to see that the things which are 
Been are temporal, but the things which are not 
seen are eternal ; even justice and We, mercy and 
condescension, the divine order, and the kingdom 
of the Living God. 

And now one word on a matter which is tor- 
menting the minds of many just now. It is often 
said that all that I have been saying is contrary 
to science. That this science and understanding 
of the world around us, which has improved so 
marvellously in our days, proves that the appari- 
tions and miracles spoken of iu the Kble cannot 
be true; that God, or the angels of God, can 
never have walked with man in visible shape. 

Now, my friends, I do not believe this. I 
believe tiie very contrary. I entreat you to set 
your minds at rest on this point ; and to believe 
(what is certainly true) there is nothing in this 
new science to contradict the good old creed, that 
the Lord God of old appeared to his human 
cluldxen. It would take too much time, of 
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course, to give yoa my reasons for saying tliie : 
and I must therefore ask you to take on trust 
from me wken I tell you solemnly and earnestly 
that there is uoUiiug in modem Bcieuce which 
can, if rightly understood, contradict the glo- 
rious words of St. Paul, that God at sundry 
times and in divers manners spake to the fathers 
by the prophets, and hath at last spoken unto 
lis by a Son, whom he hath appointed heir 
of all things : by whom also he made the worlds, 
who is the brightness of his glory, and the express 
image of his person, and upholdeth all things by 
the word of his power : even Jesus Christ, God 
blessed for ever. Amen. 

What, then, shall we think of these things ? 
Shall we say — ' How much better off were oar 
* forefiithers than we 1 Ah, that we were not left 
' to ourselves ! Ah, that we lived in the good old 
' times when God and his angels walked with men 1' 

My triends, what says Solomon the Wise?— 
' Inquire not why the former times were better 
' than these, for thou dost not inquire wisely 
' concerning this.' . 

It is very natural for ns to think that we could 
become more easily good men, more certain of 
going to heaven, if we saw divine apparitions and 
heard divine voices, A very natural thought. But 
natural things are not always the best or wisest 
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tMngB. Spiritual things are sorely higlier and 
deeper than natural things. It is uattual to wish 
to see Christ, or some heavenly being, with oar 
natural eyes and senses. Bnt it is spiritnal, and 
therefore better for onr souls, to be content to see 
him by faith, with the spiritual eyee of our heart 
and mind, to lore him with all our heart and 
mind and soul, to worship him, to put our 
whole trust in him, to call upon him, to honour 
his holy name and his word, and to serve him truly 
all the days of our life. 

Natural, indeed, to wish that we were back 
again in the old times. But we must recollect 
that these old times were not good times, but 
bad times, and for that very reasou the Lord took 
pity ou them. That they were times of dark- 
ness, and therefore it was that the people who 
sat in great darkness, and in the valley of the 
shadow of death, were allowed to see a great light. 
And that after that^ the fnlness of time, the very 
time which the Lord chose that he might be in* 
camate ot the Virgin Mary, and came down upon 
this earth in human form, was not a good time. 
On the contrary, the fulness of time, 1863 years 
^;o, was the very wickedest, most faithless, most 
unjust time that the world had ever seen, — a time 
of which St. Paul said that there were none 
who did good, no> not one ; that adders' poison 
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was under all lips, and all feet swift to shed blood, 
and that the way of peace none had known. 

Better, far better, to lire in times like these, in 
which there is (among Christian nations at least) 
no great darkness, even though there be no great 
light; times in which the knowledge of the 
true God and his Son Jesus Christ is spreading, 
elowlf but surely, over all the earth ; and with 
it, tiie fruit of the knowledge of the Lord, justice, 
mercy, charity, fellow-feeling, and a desire to 
teach and improve all mankind, such as the world 
never saw before. These are the fruits of the 
Scriptures of the Lord, and the Sacraments of 
the Lord, and of the Holy Spirit of the Lord ; and if 
that Holy Spirit be in our hearts, and we yield 
our hearts to his gracious motions and obey them, 
then we are really nearer to the Lord Jesus 
Christ than if we saw him, as Adam did, with our 
bodily eyes, and yet rebelled ^laiust him, as Adam 
did, in our hearts, and disobeyed him in our 
actions. Of old the Lord treated men as babes, 
and showed himself to their bodily eyes, that so they 
might learn that he was, and that he was near 
them. But us he treats as grown men, who know 
that he is, and that he is with us to the end of 
the world. And if he treats us as men, my 
friends, let us behave ourselTes like men, and 
not like silly children, who cannot be trusted by 
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themselYes for a moment lest they do wrong or 
come to harm. Let ub obey G!od, not with eye- 
Beirice, juat aa long as we fancy that his eye is on 
H8, but with the deeper, more spiritual, more 
honourable obedience of &ith. Let ms obey him 
for obedience' sake, and honour him for very 
honour's sake, as the young emigrant in foreign 
lands obeys and honours the parents whom he will 
never see again on parth ; and let us look forward, 
like him, to the day when him whom we cannot 
see on earth we may, perhaps, be permitted to Bee 
in heaTCD, as the reward — and for what higher 
reward can man wish ? — of &ith and obedience. 
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SERMON IV. 

NOAH'S FLOOD. 
( Quiaquagainta Sunday.) 



tl/Jbl all know the history of Noah's flood, 
' ^ What haYe we learnt from that history ? 
"What were we intended to learn from it ? What 
thoughts should we have about it? 

There are many thoughts which we may have. 
We may thinli how the flood came to pass ; what 
means God used to make it rain forty days; 
what is meant by breaking up the fountains of the 
great deep. We may calculate how large the ark 
was ; and whether the Bible really means that it 
held all kinds of living things in the world, or 
only those of Noah's own coimtry, or the animals 
which had been tamed and made useful to man. 
We may read long arguments as to whether 
the flood spread oyer the whole world, or only 
orer the country where Noah, and the rest of the 
sons of Adam, then lived. We may puzzle oiuselves 
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concerning the rainbow of which the text speaks. 
How it was to be a sign of a covenant from God. 
Whether man had ever seen a rainbow before. 
Whether there had ever been rain before in Noah's 
country. Or whether he did not live in that land 
of which the second chapter of Genesis says, that 
the Lord had not caosed it to rain upon the earth, 
but there went np a mist irom the earth and 
watered the face of' the groand, as it does still in 
that high land in the centre of Asia, in which old 
traditions put the garden of Eden, and from which, 
as far as we yet know, mankind came at the be- 
ginning. 

We may puzzle our minds with these and a 
hundred more curious questions, as learned men 
have done in all t^es. But — diall we become 
really the wiser by so doing? More learned we 
may become. But being learned and being wise 
are two different things. True wisdom is that 
which makes a man a better man. And will such 
puzzling questions and calculations as these, settle 
them how we may, make us better men ? Will 
they make ns more honest and just, more generous 
Mid loving, more able to keep our tempers and 
control our appetites ? I cannot see that. Will 
it make us better men merely to know that there 
was once a flood of waters on the earth ? I can- 
not see that If we look at the hiUs of scmd 
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and gravel round as, a little common sense will 
show us that there have been many floods of 
waters on the earth, long, long before the one of 
which the Bible speaks: but shall we be better 
men for hnowing that either ? I cannot see why 
we should. Now the Bible was sent to make us 
bett«r men. How then will the history of the 
flood do that? 

Easily enough, my friends, if we will listen 
to the Bible, and thinking less about the flood 
itself, think more about him who, eo the BiUe 
tells U8, sent the flood. 

The Bible, I have told you, is the revelation of 
the living Lord God, even Jesus Christ ; who, in 
his turn, reyeals to us The Father. And what we 
have to think of is, how does this story of the 
flood reveal, unyeil, to us, the living Lord of the 
world, and his living government thereof? Let us 
look at the matter in that way, instead of puzzling 
ourselves with questions of words and endless 
genealogies which minister strife. Let us look at 
the matter in that way, instead of (like too many 
men now, and too many men in aJl ages) being ao 
busy in picking to pieces the shell of the Bible, 
that we forget that the Bible has any kernel, and 
so let it slip through our hands. Let us look at 
the matter in that way, as a revelation of the 
living God, and then we shall And the history of 
It 
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the flood fiill of godly doctrine, and profitable for 
these times, and for all times whatsoerer, 
. Grod sent a flood on the earth. 

True; but the important matter is, that Qod 
sent it. 

God set the rainbow in the clond, for a token. 

Trae. Sat the important matter is that Cfod 
set it thera 

Important ? Tea What more important then 
to know that the flood did not come of itself, that 
the rainbow did not come of itself, and therefore 
that no flood comes of itself, no rainbow comee 
of itself; nothing comes of itself, but all comes 
straight and immediately from the one Living 
Iiord God? 

A man may say — But the flood must hare been 
caused by clouds and rain ; and there must have 
been some special natural cause for their falling 
at that place and that time ? 

What of that ? 

Or that the fountains of the great deep must 
have been broken up by natural earthquakes^ such 
as break up the crust of the earth now. 

What of that ? 

Or that the rainbow must have been caused by 
the sun's rays shining through rain-drops at a certain 
angle, as all rainbows are now. What of that ? 
Very probably it was : but if not — What of that? 
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What we ought to koow, and what we ought to 
care for ie, what the Bible tells ue without a doubt, 
fhathowevertheycame, Godsentthem. However 
they were mode, God made them. Their manner, 
their place, their time was appointed exactly by 
God for a moral purpose. To do something for 
the immortal souls of men ; to punish sinners ; 
to preeerre the righteous ; to teach Noah and his 
children after him a moral lesson, concerning 
righteousness and sin — oonceming the wrath of 
God againel sin — concerning God, that he governs 
the world and all in it, and does not leave the 
world, or mankind, to go on of themselves and 
by theniBelves. 

Tou see, I trust, what a message this was, and 
is, and ever will be for men; what a messf^e 
and good news it must have been especially for 
the heathen of old time. 

For what would the heathen, what actually did 
the heathen think about such sights as a flood, or 
a rainbow? 

They thought of course that some one sent 
the flood. Common sense taught them that. 

But what kind of person must he be, thought 
they, who sent the flood ? Surely a very dark, 
terrible, angry God, who was easily and suddenly 
provoked to drown their cattle and flood their lands. 

But the rainbow, so bright and gay, the sign of 
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coming fine weather, could not belong to the same 
God who made the flood. What the fancies of the 
heathen about the rainbow were, matters little to 
us : but they fancied, at least, that it belonged to 
some cheerful, bright, and bind God, And so with 
other things. Whatever was bright, and beautiful, 
and wholesome in the world, like the rainbow, be- 
longed to kind gods ; whatever was dark, ugly, 
and destroying^ like the flood, belonged to angry 
gods. . 

Therefore, those of the heathen who were 
religious, never felt themselveB safe. They were 
always afraid of having offended some god, they 
knew not how ; always afraid of some god turning 
^;ainst them, and bringing diseases against their 
bodies ; floods, drought, blight, against their crops ; 
storms against their ships, in revenge for some 
slight or neglect of theirs. 

And all the whfle they had no clear notion that 
these gods made the world ; they thought that 
the gods were parts of the world, just as men are, 
and that beyond the gods there was some sort of 
Fate, or necessity, which even the gods jnnet obey. 

Do you not see now what a comfort — what a 
spring of hope, and coun^e, and peace of mind, 
and patient industry — it must have been to the men 
of old time to be told, by this story of the flood, 
that the G^ who sends the flood sends the rain- 
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bow also ? There are not two gods, nor many gods, 
but one Grod, of whom are all things. Light and 
darkneas, storm or sunshine, barrenness or wealth, 
come alike firom him. Diseases, storm, flood, 
blight, all these show that there is in God an 
awfulness, a sternness, an anger if need be — a> 
power of destroying his own work, of alteriag hia^ 
own order ; but sunshine, fruitfulness, peace, and 
comfort, all show that love and mercy, beauty uid 
order, are just as much attributes of his essence 
as awfiilness and auger. 

They tell us he is a God whose will is to love, to 
bless, to make his creatures happy, if they will allow 
him. They tell us that his anger is not a capri> 
cious, revengeful, proud, selfish anger, such as that 
of the heathen gods: but that it is an orderly 
anger, a just anger, a loving anger, and therefore 
an anger which in its wrath can remember mercy. 
Out of God's wrath shineth love, as the rainbow out 
of tiie storm; if it repenteth him that he hatli 
made man, it is only because man is spoiling and 
ruining himself, and wasting the gifts of the good 
world by his wickedness. If he see fit to destroy 
man out of the earth, he will destroy none but 
those who deserve and need destroying. He 
will save those whom, like Noah, he can trust to 
begin atresh, sjid raise up a better race of men 
to do his work in the world. If God send a 

I i,."i,G(Hl«^lc 



54 HOAHB FLOOD. [bbik. 

flood to destroy all living tliinga, any when or 
anywhere, he will show, by putting the rainbow 
in the doud, that floods and destniction and 
anger are not his rule ; that his rule is sunshine, 
and peace, and order; that though he found it 
necessary once to ciu-se the ground, once to sweep 
away a wicked race of men, yet that eveai that 
was, if one dare use the words of God, against 
bis ^acious will; that bis wUl was from die be- 
ginning peace on earth, and not floods, and good 
will to men, and not destruction; and that in his. 
X«arf, in the abyss of his eesenoe, and of which 
it ia written, that God is Love — in his heart 
I say, he said, ' I will not again ctu-se the ground 
' any more for man's sake, even though the imagi- 
' nation of man's heart is evU from his youth. 
* Neither will I again smite everything living, as I 
'have done. While the earth remainetb, seed- 
' time and harvest, summer and winter, and day 
' and night, shall not cease.' 

This is the God which the book of Genesis goes 
on revealing and unveiling to us more and more, 
— a God in whom men may trust. 

The heathen could not trust their gods. The 
Bible tells men of a God whom they can tnjat. 
That is just the difference between the Bible and 
all other books in the world. But what a difler- 
ence 1 Difference enough to make us say — Sooner 
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that every other book in the wodd were loet, imd 
the Bible preserved, than that we should lose the 
Bible, and with the Bible lose ^th ia God. 

And now, my frienda, what shall we leam from 
ihia? 

What shall we leam? Hare we not learnt 
enough already? If we have leamt something 
more of who Grod is — if we have leamt that he is 
s God in whom we can trust through joy and 
sorrow, through light and darkness, through life and 
death — have we not leamt enou^ for ourselves ? 
Yes, if even those poor and we^ words about 
God which I have just spoken, coitld go home 
into all your hearts, and take root, and bear fruit 
there, they would give you a peace of mind, a com- 
fort, a courage among aU the chances and changes 
of this mortal life, and a hope for the life to come, 
such as no other news which man can tell you 
will ever give. But there is one special lesson 
which we may leam from the history of the flood, 
of which I may as well tell you at once. The 
Bible account of the flood wiH teach us how to 
look at the mwiy terrible accidents, as we fool- 
ishly call them, whidi happen still upon this 
earth. There are floods still, here and there, 
earthc[uake8, fires, fearful disasters, like that great 
colliery disaster of last year, which bring death, 
misery, and ruin to &ousan(te. The Bible telle us 
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what to think of them, when it telle 119 of the 
flood. 

Do I mean that these disasters come as punish- 
ments to the people who are killed hy them? 
That is exactly what I do not mean. It was 
true of the flood. It is true, no doubt, in many 
other cases. But our blessed Lord has specially 
forbidden ue to settle when it is true to say that 
any particular set of people are destroyed for their 
sins : forbidden vs to say that the poor creatures who 
perish in this way are worse than thdr neighbours. 

' Thinkest thou,' he says, ' that those Galilseans 
' whose blood Pilate mingled with their sacrifices, 
' were sinners above all the Gahlseans ? Or those 
' eighteen, on whom the tower in SUoam fell, and 
' killed them ; think yon that they were sinners 
' above all who dwelt in Jerusalem ? I tell you nay.' 

' Judge not,' he says, ' and y© shall not be 
' judged,' and therefwe we must not judga We 
have no right to say, for instance, that Uie terrible 
earthquake in Italy, two years ago, came as a 
punishment for the sins of the people. We have 
no right to say that the twenty or thirty thousand 
human beings, with innocent children among 
them by hundreds, who were crushed or swallowed 
up by that earthquake in a few hours, were sinners 
above all that dwelt in Italy. We must not say 
Uiat, for the Lord God himself has forbidden it. 
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Bat this we may say (for God himself has Baid it 
in the Bible), that theso earthquakes, and all 
other disasters, great or small, do not come of 
themselves — do not come hy accident, or chance, 
or blind necessity ; but that he sends them, and 
that they fulfil his will and word. He sends them, 
and therefore they do not come in vain. They 
fulfil his will, and his will is a good will. They 
carry out his purpose, but his purpose is a gracious 
purpose. God may send them in anger ; but in his 
anger he remembers mercy, and his very wrath to 
some, is part and parcel of his love to the rest. 
Therefore these disasters must be meant to do 
good, and will do good, to mankind. They nmy 
be meant to teach men, to warn them, to make 
them more wise and prudent for the future, more 
hnmble and aware of their own ignorance and 
weakness, more mindful of the frailty of human 
life, that remembering that in the midst of life we 
are in death, they may seek the Lord while he may 
be found, and call upon him while he is near. 
They may be meant to do that, and to do a 
thousand things more. For God's ways are not as 
our ways, or his thoughts as our thoughts. His 
ways are unsearchable, and his paths past finding 
out. Who hath known the mind of the Lord, 
that he may instruct him, or even settle what the 
Lord means by doing this or that ? 
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All we can say is, — and that is a truly blessed 
tluDg to be able to say, — that floods and earth- 
quakes, fire and storms, come Irom the Lord whose 
name is Love f the same Lord who walked with 
Adam in the garden, who brought the children of 
Israel out of Egjrpt, who was bora oa earth of the 
Tiigin Mary, who shed hfe UfeUood for sinful 
man, who wept over Jerusalem even when he was 
about to destroy it so that not one stone was left 
on another, and who, when he looked on the poor 
little children of Judiea, nntaught or mistaught, 
enslaved by the Bomaus, and but too likely to 
perish or be carried away captive in the fearful 
wur which was coming ou their land, said of 
them, 'It is not the will of your Father in 
' heaven, that one of these little ones shall perish.' 
Him at least we can trust, in the dark and dread- 
ful thin^ of this world, as well as in the bright 
and cheerful ones; and say with Job, 'Though 
' he slay me, yet will I trust in him. I have 
' received good from the hands of the Lord, and 
' shall I not receive evil T 
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SERMON V. 

ABBAHAH. 

(Firtt Sandag in Lent.) 



And nliea A1}iam vsa ninetj yean old and nine, the Lord ap- 
peared to Abram, and said mdo him. I am the Almiglitj Ood ; 
walk before me, and ba thon peifeci 

T HAVE told you that the Bible reveals, that is, 
-'- xmveils, the Lord Gtod, Jesus Christ our Lord, 
and through him Grod the Father Almighty. I 
have tried to show you how the Bible does so, step 
by step. I go on to show you another step 
which the Bible takes, and which explains much 
that has gone before. 

From whom did Moses and the holy men of old 
whom Moses taught get their knowledge of God, 
the true God? 

The answer seems to be — from Abraham. 

God taught Moses more, much more thm he 
tftught Abraham. It was Mos^ who bade men 
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call God Jehovah, the I Am : but who hundiedfc 
of years before taught them to call him the 
Almighty God ? 

The answer seems to be— Abraham, God, we 
read, appeared to Abraham, and said to him, ' Get 

thee out of thy country, and from thy father's 

house, unto a land that I shall show thee, and I will 

make of thee a great nation.' And again the Lord 
said to him, 'I am the Almighty God, walk before 

me and be thou perfect, and thon shalt be a 

father of many nations.' 
' And Abraham believed God, and it was counted 

to him for righteousness. And he was called the 

friend of God.' 
But from what did Abraham turn to worship 
the living God ? From idols ? We are not certain. 
There is little or no mention of idols in Abraham's 
time. He worshipped, more probably, the host of 
heaven, the sun and moon and stars. So say the 
old traditions of the Arabs, who are descended 
from Abraham through Ishmael, and so it is most 
likely to have been. That was the temptation in 
the East Tou read again and ^;ain how his 
children, the Jews, turned back from God to 
worship the host of heaven ; and that ialse worship 
seems to have crept in at some very early time. 
The sun, you must remember, and the moon are 
&r more bnlliaut and powerful in the Eaat than 
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here, — ^their power of doing harm or good to human 
beings and to the crops of the land is far greater ; 
while the stars shine in the East with a brightness 
of which we here have no notion. We do not 
know, in this cloudy climate, what SL Paul calls 
the glory of the stars ; nor see how much one star 
differs from another star in glory ; and therefore 
here in the North we have never been tempted to 
worship them as the Easterns were. The sun, 
the moon, the stars, were the old gods of the 
East, the Elohim, the high and mighty ones, who 
ruled over men, over their good or bad fortunes, 
over the weather, the cattle, the crops, sending 
burning drought, pestilence, sun-strokes, and those 
moon-strokes which we never have here ; but of 
which the Psalmist speaks when he says ' The sun 
' shall not smite thee by day, neither the moon 
' by night.' And them the old Ilastems wor- 
shipped in some wild confused way. 

But to Abraham it was revealed that the sun, 
the moon, and the stars were not Elohim: the 
high and mighty Ones. That there was but one 
Elohim, one high and mighty One, the Almighty 
maker of them all. He did not learn that, perhaps, 
at once. Indeed the Bible tells us how God 
taught him step by step, as he teaches aU men, and 
revealed himself to him again and again, tiU he 
had taught Abraham all that he was to know. 
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But he did teach him this; as a beautiful old 
Btorj of the Arabs sets forth. They eay how 
(whether before or a£tet Ciod called him, we 
cannot tell) Abraham at night saw a star ; and 
be Baid, 'This is my Lord.' But when the 
star set, he said, 'I like not those who Tanish 
' away.' And when he saw the moon rising he 
said, ' This is my Lord.' But when the moon too 
set, he said, ' Verily, if my Lord direct me not in 
' the right way, I shall be as one who goeth astray.' 
But when he saw the snn rising, he said, ' This is 
' my Lord : this is greater than star oi moon.' But 
the Bun went down Hkewisa Then said Abraham, 
' Oh my people, I am clear of tliese fhings. I 
'turn my face to him who bath made the heaTen 
' and the earth.' 

And was this all that Alffaham beUeved — ^that 
the sun, and moon, and stars were not godq, 
but that there was a God besides, who had made 
them all ? My friends, there have been thousands, 
and tens of thousands, I fear, since, who hare 
believed as much as that, and yet who cannot call 
Abraham their spiritual father, who are not 
jostified by fiiith with faithful Abraham. 

For merely to beUeve that, is a dead juth, 
which will never be counted for righteousnesf^ 
because it will never make man a righteous man, 
doing righteous and good deeds as Abr^iam didi. 
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Of Abraham it is written, that what he knew be 
did. That his faith wrought with his works. And 
by his works his faith was made perfect That 
when he gained faith in God, he went and acted 
on his &Jth. When God called him he went out, 
not knowing whither he went, 

TTi'b faith is only shown by his works. Because 
he believed in God he went and did things which 
he would not have done if he had not beheved in 
God. Of him it is written, that he obeyed the 
voice of the Lord, and kept his chaise, his com- 
mandments, his statutes, and bis laws. 

In a word, he bad not merely found out that 
there was one God, but that that one God was a 
good God, a God whom he must obey, and obey 
by being a good man. Therefore his faith was 
counted to him for righteousness, because it teas 
righteousness, and made him do righteous deeds. 

He believed that God was helping him ; there- 
fore he had no need to oppress or overreach any 
majo. He believed that (Jod's eye was on him ; 
therefore he dared not oppress or overreach any 
man. 

His faith in God made him brave. He went 
forth he knew not whither : but be bad put his 
trust in Grod, and he did not fear. He, and his 
three hundred slaves, bom in his house, were 
not a&aid to set out against the four Arab 
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kings who had just conquered the five kings 
of the vale of Jordan, and plundered the whole 
land. Abraham and his little party of faithful 
slaves follow them for miles, and fall on them, and 
defeat them utterly, setting the captives &ee, and 
bringing back all the plimder ; and then, in return 
for all that he has done, Abraham will take 
nothing — not even, he says, ' a thread or a shoe- 
' lat«het— lest men should say we have made 
' Abraham rich.' And why ? 

Because his faith in Grod made him high -minded, 
generous, and courteous ; as when he bids Lot go 
whither he will with his flocks and herds. * Let 
' there he no strife, I pray thee, between thee and 
' me. If thou wilt take the left hand, I will go to 
' the right.' He is then, as again with the king of 
Sodom, and with the three strangers at the tent 
door, and with the children of Heth, when he is 
buying the cave of Machpelah for a burying-place 
for Sarah — always and everywhere the same cour- 
teous, self-restrained, high-bred, high-minded man. 

It has been said that true religion will make a 
man a more thorough gentleman than all the 
courts in Europe. And it is true : you may see 
simple labouring men as thorough gentlemen as 
any duke, simply because they have learned to fear 
God ; and feariug him, to restrain themselves, and 
to think of other people more than of themselves, 
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which 18 the very root and essence of all good breed- 
lag. And Buch a man vas Abraham of old — a 
plain man, dwelling in tents, helping to tend his 
own cattle, fetching in the calf from the field him- 
self, and dressing it for his guests with hiaown 
hand ; but still, as the children o£ HeUi said of 
him, a mighty prince — not merely in wealth of 
flocks and herds, but a prince in manners and a 
prince in heart 

But faith in Grod did more for Abraham than 
this: it made him a truly pious man — it made 
him the fiiend of God. 

There were others in Abraham's days who 
had some knowledge of the one true God- Lot 
his nephew, Abimelech, Aner, Eshcol, Mamre, 
and others, seem to haTe known whom Abra- 
ham meant when he spoke of the Almighty Qod. 
But of Abraham alone it is said that he believed 
God ; that he trusted in God, and rested on him; 
was built up on God ; rested on God as a child in 
the mother's arms — ^for this, we are told, is the full 
meaning of the word in the Bible — and looked to 
God as his shield and his ezceediug great reward. 
He trusted in God utterly, and it was counted to 
him for righteonsaess. 

And of Abraham alone it is said that he was 
the friend of God ; that God spoke with him, and 
he with God. He first of all men of whom we 
F 
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read, at least Bince the time of Adam, knew 
wliat communion with God meant ; knew that 
God spoke to him as a friend, a benefactor, a pre- 
server, who was teaching and training him with a 
fijther's love and care ; and felt that he in return 
could answer God, could open his heart to him, 
tell him not only of his wants, but of bis doubts 
and fears. 

Yes, we may almost say, on the strength of the 
Bible, that Abraham was the first human being, 
as &r as we know, who prayed with his heart and 
soul; who knew what true prayer means — the 
prayer of the heart, by which man draws near to 
God, and finds that God is near to him. This — 
this communion with God, is the especial glory of 
Abraham's character. This it is which has giren 
him his name through all generations, The friend 
of God. Or, as his descendants the Arabs call him 
to this day, simply, " The Friend." 

This it is which gained him the name of the 
Father of the Faithful ; the father of all who 
believe, whether they be descended from him, or 
whether they be, like us, of a diflferent nation. 
This it is which has made a wise man say of 
Abraham, that if we will consider what he knew 
and did, and in what a dark age he lived, we 
shall see that Abraham may be (unless we except 
Moses) the greatest of mere human beings — that 
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the humaa race may owe more to bim than to 
any mortal man. 

But why need we learn &om Abraliam ? we who, 
being Christians, know and believe the true faith 
80 much mpre clearly than Abmham could do. 

Ah, my friends, it is easier to know than to 
believe, and easier to know than to do. Easier to 
talk of Abraham's faith than to have Abraham's 
faith. Easier to preach learned and orthodox 
sermons about how Abraham was justified by his 
faith, than to be justified ourselves by our own 
faitli. 

And say not in your hearts, ' It was easy for 
' Abraham to believe God. I should have believed 
' of course in his place. If God spoke to me, of 
' course I should obey him.' My friends, there 
b no greater and no easier mistake. God has 
spoken to many a man who has not believed him, 
neither obeyed him, and so he may to you. God 
spoke to Abraham, and he believed him and 
obeyed him. And why ? Because there was in 
Abraham's heart something which there is not in 
all men's hearts — something which answered to 
God's call, and made him certain that the call was 
from God— even the Holy Spirit of God. 

So God may call you, and you may obey him, 
if only the Spirit of God be in you ; but not else. 
May call you, did I say? God does call you and 
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me, does apeak to -as, does command us, far more 
clearly than he did Abraham. We know the mya- 
t»ry of Christ, which in other ^es was not made 
known to the sons of men as it is now revealed to his 
holy apostles and {irophets by the Spiri^ God, who 
at Bondry times and in divers manners spoke to 
the fathers by the prophets, hath in these last days 
spoken to us by his Son, Jesus Christ oar Ixird, 
and told us our duty, and the reward which doing 
our dnty will surely bring, far more clearly than 
ever he did to Abraham. 

But do we listen to him ? Do we say. with 
Abraham, ' Oh, my people, I am clear of all these 
' things which rise and set, which are bom and die, 
' which begin and end in time, and turn my face to 
' him that made heaven and earth !' If so, how is 
it that we see people everywhere worshipping not 
idols of wood and stone, but other things, all man- 
ner of things beside God, and saying, * These are 
' my Elohim. These are the high and mighty ones 

* whom I most obey. These are the strong things 
' on which depend my fortune and my happiness. 

* I must obey them first, and let plain doing right 
' and avoiding wrong come after as it can.' 

One worships the laws of trade, and says, ' I 
' know this and that is hardly right : but it is in 

* the way of business, and therefore I mast do it.' 

One worships public opinion, and follows after 
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the multitade to do evil, doing what he knows is 
wrong, simply because others do it-, and it is tfas 
way of the world. 

One worships the interest of Ma party, whether 
in religion or in politics ; and does for their sake 
mean and felse, cruel and anjust tilings, which he 
would not do for his own private interest 

Too many, even in a free comiby, worship great 
people, and put their trost in princes, saying, ' I 
' am sorry to have to do this. I know it is rather 
' mean ; but I must, or I shall lose such and such 
' a great man's interest and favour ,' Or, ' I know 
' I cannot afford this expense ; but if I do not I 
' shall not get into good society, and this person 
' and that will not ask me to hie house.' 

All, meanwhile, except afew, rich or poor, vot- 
ship money ; and believe more or less, in spite of 
the Lord's solemn warning to the contrary, that a 
man's life does consist iu the abundance of the 
things which he possesses. 

These are the £lohim of this world, the high 
and mighty things to which men turn for help 
instead of to the living God, who was before all 
things, and will be after them ; and behold they 
vanish away, and where then are those that have 
put their trust in them ? 

But blessed is he whose trust is in God the 
Almighty, and whose hope is in the Xjord Jehovah, 
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:te eternal I Am. Bleased is he who, like faithful 
Abraham, says to his family, ' My people, I am 
clear of all these things. I tnm my face from 
them to him who hath made earth and heaven. 
I go through this world, like Abraham, not 
knowing whither I go ; hut, like Abraham, I fear 
not, for 1 go whither God sends me. I rest on 
God ; he is my defence, and my exceeding great 
reward. To have known him, loved him, obeyed 
him, is reward enough, even if I do not, as the 
world would say, succeed in life. Therefore I 
long not for power and honour, riches and plea- 
sure. I am content to do my duty faithfully in 
that station of life to which God has called me, 
and to be forgiven for all my failings and short- 
comings for the sake of Jesus Christ our Lord, and 
that is enough for me ; for I beheve in my Father in 
heaven, and believe that he knows best for me and* 
for my children. He has not promised me, as he 
promised Abraham, to make of me a great nation ; 
but he has promised that the righteous man shall 
never be deserted, or his children beg their bread. 
He has promised to keep his covenuLt and mercy 
to a thousand generations with those who keep his 
commandments and do them ; and that is enough 
for me. In God have I put my trust, and I will 
not fear what man, or earth, or heaven, or any 
created thing, can do unto me,' 
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Blessed is that man, whether he inherit houout- 
ably great estates from his ancestors, or whether he 
make honourably great wealth and station for 
himself; whether he spend his life quietly and 
honestlyin the country farm or in the village shop, 
or whether he simply earn his bread from week to 
week by plough and spade. Blessed is he, and 
blessed are his children after him. For he is a 
son of Abraham; and of him God hath said, as of 
Abraham, ' I know him that he will command his 
' children and household after him, and they shall 
' keep the way of the Lord, to do justice and judg- 
' ment, that the Lord may bring on him the bless- 
' ing which he has spoken.' 

Yes ; blessed is that man. He has chosen his 
share of Abraham's faith ; and he, and his children 
after him, shall have their share of Abraham's 
blessing. 
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SEMON YI 

JACOB AND ESAU. 
(Second Sunday in Lent.} 

QESwm xxT. 29 — J 4. 

And Jacob 8od pottage : and Eaan came from tha field and he 
woB fidut. And Bbbu raid to JaooU Feed toe, I pwy thee, 
witL that same red pottage ; tot I am faint : therefore was bis 
name called Edom. And Jacob said. Sell me this day tli; 
birthright And Esau said. Behold, lam al the point to die; 
and what profit shall this birthright do to me? And Jacob 
Bajd, Sweoi to me this day ; and he aware onto him ; and he 
Bold big birUirigbt nolo Jacob. Then Jacob gave Bsan biead 
and pottage of lentilea ; and lie did eat and drink, and roae up, 
and went his way : thna Esau deapised hia birthright, 

T HAVE been telling you of late that the Bible 
-*- is the revelation of God. But how doea the 
Btory of Jacob and Eeau reveal God to us ? What 
further lesson concerning God do we learn there- 
from? 

I think that, if yre will take the story simply 
as it stands, we shall see easily enough. For 
it is all simple and natural enough. Jacob and 
Esau, we shall see, were men of like passions with 
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ourseltes ; idcti as we are, mixed up of good and 
evil, sometimes right and sometimes wrong : and 
Grod rewarded them when they did right, and 
punished them when they did wrong, jnst as he 
does with OS now. 

They were men, though, of very different cha- 
racters : we may see men like them now every day 
round US. Esau, we read, was a hnnter — a matt of 
the field; a bold, fierce, active man; generous, 
hrare, and kind-hearted, as the end of hia story 
shows : but with just the faults which such a man 
would have. He was hasty, reckless, and fond of 
pleasure ; passionate, too, and violent Have we 
not seen just such men again and again, and liked 
them for what was good in them, and been sorry, 
too, that tbey were not more sober and reasonable, 
and true to themselves ? 

Jacob was the very opporite kind of man. He 
was a plain man — what we call a still, solid, pru- 
dent, quiet man — and a dweller in tents : he lived 
peaceably, looking after bis father's flocks and 
herds ; while Esau liked better the sport and 
danger of hunting wild beasts, and brin^g home 
venison to his father. 

Now Jacob, we see, was of course a more 
tboughttul man than Esau. He kept more quiet ; 
and so had more time to think : and he had plainly 
thought a great deal over God's promise to his 
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grandfatter Abraham. He believed that God 
had promised Abraham that he would make his 
seed as ihe sand of the sea for multitude, aud 
gire them that iair laud of Caoaan, and that in 
his seed all the families of the earth should be 
blessed ; and that seemed to him, and rightly, a 
very grand and noble thing. And he set his heart 
on getting that blessing for himself, and supplants 
iog his elder brother Esau, and being the heir of 
the promises in his stead. Well, — that was mean, 
and base, and selfish perhaps : bat there is some- 
what of an excuse for Jacob's conduct, in the fact 
that he and Esau were twins ; that in one sense 
neither of them was older than the other. And 
you must recollect, that it was not at all a 
regular custom in the East for the eldest son to 
be his lather's heir, as it is in England. Tou find 
that few or none of the great kings of the Jews 
were eldest sons. The custom was not kept up as 
it is here. So Jacob may have said to himself, 
and not have been very wrong in saying it : — 

' I have as good a right to the birthright as 
' Esau. My &tber loves him best because he brings 
' him in venison ; but I know the value of the 
' honour which is before my family. Surely the 
' one of us who cares most about the birthright 
' will be most fit to have it, and ought to have it ; 
' and Esau cares nothing for it, while I do.' 
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So Jacob, in bis cuumog bargaining way, took ad- 
vantage of his brother's weak hasty temper, and 
bought bis birthright of him, as the text tells. 

That story shows us what sort of s man Esan 
was; hasfy, careless, fond of the good things of 
this life. He had no reason to complain if be lost 
bis birthright He did not care for it, Mid so he 
bad thrown it away. Perhaps he forgot what he 
had done ; but his sin found him out — as our sins 
are sure to find each of us out. The day came 
when he wanted bis birthright, and could not have 
it, and found no place for repentance — that is, no 
chance of undoing what be had done — though he 
sought it carefully with tears. He had sown, and 
be mustreap : be had made his bed, and be must 
lie on it. And so must Jacob, in his turn. 

Now this, I think, is just wbat.the story teaches 
us concerning God. God chooses Abraham's family 
to grow into a great nation, and to be a peculiar 
peopla The next question will be : If God faTours 
that &mily, will he do unjust thiogs to help them ? 
— will be let them do unjust things to help them- 
selves ? The Bible answers positively, No. God 
will not be unjust, or arbitrary in choosing one 
man and rejecting another. If he chooses Jacob, 
it is because Jacob is fit for the work which God 
wants done. If he rejects Esau, it is because 
Esan is not fit 
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It is natural, I know, to pity poor "Eaaa ; bat one 
has no right to do more. One has no right to fancy 
for a moment that God was arbitrary or bard upon 
. him. Esau is not the sort of man to be the fother 
of a great nation, or of anything else great 
Greedy, passionate, reckless people like him, with- 
out due feeling of religion or of the unseen world, 
are not the men to govern the world, or help it 
forward, or be of use to mankind, or train up their 
&milie8 in justice, and wisdom, and piety. If there 
had been no people in the world but people like 
Esau, we should t>e savages at this day, \dtbout 
religion or civilization of any kind. They are of 
the earth, earthy; dust they are, and unto dust 
they will return. It is men like Jacob whom 
God chooses, — ^men who have a feeing of religiim 
and the unseen' world; men who <:an look for- 
ward, and live by taitb, and form plans for the 
future, — and carry them out, too, against disap- 
pointment and difficulty, till they succeed. 

Look at one dde of Jacob's character — his per^ 
severance. He serves seven years for Bachel, be- 
cause he loves her. Then when he is cheated, and 
Leah given him instead, be serves seven years 
more for lladiel, — 'and they seemed to bim a 
' short time, for the love be bore to her ;' and then 
be serves seven years more for the flocks and 
herda A slave, or little better than a slave, of his 
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own free will, for one-and-twenty years, to get what 
he wanted, Tboee are the men whom God uses, 
and whom God prospers. Men with deep hearts 
and strong wills, who set their minds on something 
which they cannot see, and work steadfastly for it 
— tiU they get it ; for God gives it to them in good 
time — when patience has had her perfect work upon 
their characters, and made them fit for success. 

Esau, we find, got some blessing — the sort of 
blessing he was fit for. He loved his father, and 
he was rewarded. ' And Isaac his iather answered 
' and said unto him. Behold, thy dwelling shall be 
' the fatness of the earth, and of the dew of heaven 
'from above; and by thy sword ahalt thou live, 
' and shalt serve thy brother ; and it shall come to 
* pass when thou shalt have the domiaion, that 
' thou shalt break his yoke from off thy neck.' 

He was a brave, generoas-hearted man, in spite 
of his &iults. He was to live the free hunter's life 
which he loved ; uid we find that he soon became 
the head of a wild powerful tribe, and his sons 
after him. Dukes of Edom they were called for 
several generations ; but they never rose to any 
solid and lasting power ; they never became a great 
nation, as Jacob's children did. They were just 
what one would expect — wild, unruly, violent peo- 
ple. They have long since perished utterly off the 
iiice of the earth. 
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And what did Jacob get, who so meanly 
bought the birthright, and cheated his father out 
of the blessing? Trouble in the flesh; vanity 
and Tex&tion of spirit. He had to flee from his 
father's house ; neyer to see his mother f^ain ; 
to wander over the deserts to kinsmen, who 
cheated him as he bad cheated others ; to serre 
Laban for twenty-one years; to crouch misera- 
bly, in fear and trembling, as a petitioner for 
his life before Esau whom he had vrronged— and 
to be made more ashamed than ever, by finding 
that generous Esau had forgiven and foi^tten 
all. Then to see his daughter brought to shame, 
his sons murderers, plotting against their own 
brother, his favourite son; to see his grey hairs 
going down with sorrow to the grave ; to confess 
to Pharaoh, after 120 years of life, that few and 
evil had been the days of his pilgrimage. 

Then did Ma fiiith in God win no reward? 
Not so. That was his reward, to he chastened 
and punished, till his meanness was pui^ed out of 
him. He had taken God for his guide ; and God 
did guide him accordingly; though along a very 
different path from what he expected. God ac- 
cepted his faith, delivered his soul, gave him rest 
and peace at last iu his old tLge in Egypt, let him 
find his son Joseph again in power and honour : 
but all along God punished his own inventions — 
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as he wUl puoish yours and mine, my friends, 
all the while that he may he accepting our faith 
and delivering onr bouIs, because we truat in him. 
So God rewarded Jacoh by giving him more 
light : by not leaving him to himself, and his own 
darkness and meanness, bat opening his eyes to 
understand the wondrous things of God's law, and 
showing him how God's ]aw is everlasting, right- 
eous, not to be escaped by any man ; how every 
action brings forth its appointed fruit ; how those 
who sow the wind will reap the whirlwind. 
Jacob's first notion was, like the notion of the 
heathen in all times, ' My God has a special 
' favour for me, therefore I may do what I hke. 
' He will prosper me in doing wrong ; he will help 
' me to cheat my fother.' But God showed him 
that that was just not what he would do for him. 
He would help and protect him ; but only while 
he was doing BIGHT. God would not alter his 
moral laws for him or any man. God would be 
just and righteous ; and Jacob must be so like- 
wise, tUl he learnt to trust, not merely in a God 
who happened to have a special favour to him, but 
in the righteous God who loves justice, and wishes 
to make men righteous even as he is righteous, 
and will make them righteous, if they trust in him. 
That was the reward of Jacob's faith — the best 
reward which any man can have. He was taught 
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to know God, whom truly to know ia eTerlasting 
life. And this, it seems to me, is the great reve- 
lation concerning God which we learn &om the 
history of Jscoh and Esaa. That God, how much 
soever favour he may show to certain persons, is 
still, essentially and always, a jiM God. 

And now, my friends, if any of you are tempted 
to follow Jacob's example, take warning betimes. 
You will be tempted. There are men among 
yon — there are in every congregation — who are, 
like Jacob, sober, industrious, careful, prudent 
men, and fairly religious too; men who have the 
good sense to see that Solomon's proverbs are 
true, and that the way to wealth and prosperity 
is to fear God, and keep his commandments. 

May yon prosper ; may God's blessing be upon 
your labour; may you succeed in life, and see 
your children well settled, and thriving round 
you, and go down to the grave in peace. 

But never forget, my good friends, that you will 
be tempted as Jacob was — to be dishonest I cannot 
tell why ; but professedly religious men, in all coun- 
tries, in aU religions, are, and always have been, 
tempted in that way — ^to be mean, and cunning, and 
ialse at times. It is so, and there is no denying it : 
when all other sins are shut out from them by their 
religious professdon, and their care for their own 
character, and their fear of hell, the sin of lying, 
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for eome Btrange reoBon, is left open to diem ; and 
to it they are tempted to give way. For God's 
sake — for the sake of Christ, who was full of grace 
and truth — for your own sakes — struggle against 
that. Unless you wish to say at last, with poor old 
Jacob, ' Few and evil have been the days of my 
'pilgrimt^;' struggle t^ainat that. If yon fear 
God, and believe that he is with you, God will 
prosper your plans and labour : but never make 
that an excuse for saying in your hearts, like 
Jacob, ' God intends that I should have these 
'good things ; therefore I may take them for my- 
'self by unfair meuis.' The birthright is yours. 
It is you, the steady, prudent, godfearing ones, 
who will prosper on the earth, and not poor wild 
hotheaded Esau. But do not make that an excuse 
for robbing and cheating Esau, because he is not 
as thoughtful as you are. The Lord made him 
as well as yon ; and died for him as well as for 
you ; and wills his salvation as well as yours ; 
and if you cheat him the Lord will avenge him 
speedily. If you give way to meanness, covetous- 
ness, falsehood, as Jacob did, you will rue it ; the 
Lord will enter into judgment with you quickly, 
and all the more quickly because he loves you. 
Because there is some right in you — because you 
are on the whole on the right road — the Lord will 
visit yon with disappointment and affliction, and 
O 
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mftke jonr own stDs your punisbmeDt. If yoo 
decetre other people, other people shall deceive 
yoo, as tbey did Jacoh. If yon lay traps, yon 
flball fall iDto them yourselre^ as Jacob did. If 
yon fan^ that becaosa yon tmd in God, God 
irilt oveilook any sin in yon, as Jacob did, you 
shall see, as Jacob did, that yoin- siit ehaU eurely 
find yon ont. The Lord will be more diarp and 
seTere irith yon than «ith Esan. And why? 
£ecanse he has given yon mwe, and reqniies 
more of yoQ ; and therefore he will chastise yoo, 
and aft yoo hko wheat, till ho has parted the 
wheat fituB the tares. The wheat is yonr &ith, 
your belief that if you trust in God he will jwos- 
per yon, body and sonl. That is God's good seed, 
which he' has sown in yoa The tares are yonr 
fitness that yoB may do wrong and mean things 
to help yoniselves, because God has an e^teeial 
favonr fto' you. That is. the deTiI's sowing, which 
God wilt hum oat ckf yon by the fire et affliction, 
as he did out of Jacob, and keep yonr faith safe, 
as good seed in his gamer, for the nse of your 
ehildr^i after ytm, that you may teach them to 
walk in God's eommandm^its, and serve him in 
ejHrit and in troth. For God ia a God of truth, 
and no liar ^U stand in his sight, let him be 
never so religions; he requires truth in the 
inward ports, and truth he will hare ; and whom 

D,niz=rtNGoO«^lc 



Ti.] JACOB AND ESAU. 83 

he loves he wili chasten, as be chasteoed Jacob 
erf' old, till he has made him understand that 
honesty is the best potiey; and that whatever 
false prophets may tell yon, there is not one Uw 
for the believer and another for the Hnbeliever ; 
h«t whatsoever a man sows, that diaU he reap, and 
receive the dne reward of the deeds done in the 
body, whether they be good or evil. 
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Bow can I do tijia great wickedneBS, and sin agaiiuit God 7 

nnSE story of Joseph is one whict will go home 
-'- to all healthy hearte. Every child can ander- 
xtaud, every child can feel with it. It is a story 
for all men, and all times. Even if it had not 
been true — and not real fact, but a lomance of 
man's invention, it would have been loved and 
admired by men ; far more then, when we know 
that it is true, that it actually did so happen ; that 
it is part and parcel of the Holy Scriptures. 

"We all, surely, know the story — How Joseph's 
brethren envy him, and sell him for a slave into 
Egypt — bow there for a while he prospers — how 
his mastor's wife tempts him — how he is thrown 
into prison on her slander — how there again he 
prospers — how he explains the dreams of Pharaoh's 
servants — ^how he lies long forgotten in the prison 
—how at last Fharaoh sends for him to interpret 
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a dream for him, and bow he risea to power and 
great glory — how his brothers come down to 
Egypt to buy com, and how ^ey find biin lord 
of all the land — ^how subtilly he tries them to see 
if they have repented of their old sin — how his 
heart yearns over them in spite of all their 
wickednesa to him — how at last he reveals him- 
self, and forgives them utterly, and sends for his 
poor old father Jacob down into Egypt. Who- 
soever does not delight in that story, simply as a 
story, whenever he hears it read, cannot bare a 
wholesome human heart in him. 

Bnt why was this story of Joseph put into Holy 
Scripture, and at such length, too ? It seems, at 
first sight, to be simply a family history — the 
story of brothers and their father ; it seems, at 
first sight, to teach us nothing concerning our 
redemption and salvation ; it seems, at first sight, 
not to reveal anything fresh to us concerning 
God ; it seems, at first sight, not to be needed for 
the general plan of the Bible history. It tells 
us, of course, how the Israelites first came into 
Egypt, and that was necessary for us to know. 
But the Bible might have told us that in ten 
verses. \\Tiy has it spent upon the story of 
Joseph and his brethren, not ten verses, but ten 
chapters ? 

I^ow we have a right to ask such questions as 
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Hiege, if we do not ask tliem out of any carping, 
fault-finding spirit, trying to pick hcAea in the 
Bible, from vliich God defend us and all Chris- 
tian men. If we ask snch questions in &ith and 
rererence; that is, beliering wid taking for 
granted that the Bible is r%lit, and respecting it; 
as tlie Book of books, in which our own fore- 
fathers, and all Chiiatian nationa upon earth for 
many ages, have foond all things necessary for 
their salvation — if, I say, we question over the 
Bible in that diildlike, simple, respectful spirit, 
which is the true spirit of wisdom and undeiv 
standing, by which our eyes will be truly opened 
to see tiiB wondrous things of God's law, — 
then we may not only seek as our Lord bade us, 
but we shall find, as our Lord prophesied tltat 
we should. We shall fiod some good reason (m 
this story of Joseph being so long, and find that 
the story of Joseph, like all the rest of the BiUe, 
rereaUi a new lesson to us concerning God, and 
the character of God. 

I said that the stoiy of Joseph looks, at first 
sight, to be merely a family history. But suppose 
that that were the very reason why it is in the 
Bible, because it is a family liistory. Su[^>08a 
that fftmilies were very sacred things in the eyes 
of God. That the ties of husband and wife, 
parent and child, brother and . sister, were ap- 

D,niz=rtNGoO«^lc 



.ra.] JOSEPH. 87 

poiDted, not by man, but by God. Then would 
not Joseph's etory be worthy of bdug in the 
Bible ? Would it not, as I said it would, reveal 
.something fiesh tu ns concerning God, and the 
character of God ? 

Consider now, my bieada. Js it not one great 
difference — one of the very greatest — between mea 
«nd beastt^ that men lire in &niiliee, and beasts 
do not ? That men have the sacred &mily feelings 
and beasts have not ? They hare the beginninga 
of it, no doubt The mother, among beasts, feels 
lore to her children, bnt only for a while, God 
has implanted in her something <^ that deepest^ 
holiest, purest of all feelings — a mother's love. 
But as soon as her young ones are able to taka 
care of themselves, they are nothing to heiv— 
among the lower animals, less than nothing. Tbs 
fish or the crocodile will take care of hax e^ga 
jealously, and as soon as they are hatched, turn 
round and devour her own young. 

The feeling of a ftUAer to his child, again, you 
find is fainter still among beasts. The father, 
as you all know, not only cares little for his off- 
spring, even if he sometimes helps to feed them 
at first, but ia often jealous of them, hates them, 
will try to kill them when they grow up. 
. Husband and wife, again : there is no sacredness 
between them among dumb animals. A lasting 
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and aa imselSeli attachmeot, not merely in youth, 
but through old age, and beyond the graTe — what 
is there like this among the animals, except in the 
case of certain birds, like the dove and the eagle, 
who keep the same mate year after year, and have 
been always looked on with a sort of affectioa and 
respect by men for that very reason. 

But where, among beasts, do you ever find any 
trace of those two sacred human feelings — the 
love of brother to brother, or of child to father? 
Where do you find the notion that the tie between 
husband and wife is a sacred thing, to' be broken 
at no temptation, but in man? 

These are tha feelings which man has alone of 
all living animals. 

These then, remember, are the very family 
feelings which come out in the story of Joseph, 
He honours holy wedlock when he tells hia 
master's wife, ' How can I do this great wicked- 
' ness, and sin against God ?' He honours his 
father, when he is not ashamed of him, wild shep- 
herd out of the desert though he might be, and an 
abomination to the Egyptians, while he himself is 
now in power, and wealth, and glor}', as a prince 
in a civilized country. He honours the tie of 
brother to brother, by forgiving and weeping over 
the very brothers who have sold him into slavery. 

But what has all this to do with God ? 
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Now man, as we know, is aa animal with an 
immortal spirit in him. He has, as St. Paul so 
carefully explaios to us, a flesh and a spirit — a 
flesh like the beasts which perish ; a spirit which 
comes from God. 

Now the Bible teaches us that man did not 
get these family feelings from his flesh, from the 
animal, brute part of him. They are not camal, 
but spiritual. He gets them from his spirit, and 
they are inspired into him by tiie Spirit of God. 
They come not from the earth below, but from 
the heaven above; from the image of God, in 
which man alone of all living things was made. 

For if it were not so, we should surely see some 
&mily feeling in the beasts which are most like 
men. But we do not. In the apes, which are, in 
their shape and fleshly nature, so strangely and 
shockingly hke human beings, there is not as 
much family feeling as there is in many birds, or 
even Insects. Nay, the wild negroes, among whom 
they live, hold them in abhctfrence, and believe 
that they were once men like themselves, who 
were gradually changed into brute beasts, by giving 
way to detestable sins ; while these very n^roes 
themselves, heathens and savages as they are, have 
the family feeling — the feeling of husband for 
wife, father for child, brother for brother; not, 
indeed, as strongly and purely as we, or at least 
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tihose of OS wbo are really Christian and ciTiUaed, 
bat stili they have it; and that makes b^weea 
the lowest man luid the highest brute a difference 
which I hold ia is wide aa the space between 
heaven and earth. 

It ia man «d<me, I aay, who has the idea of 
bmily ; and wbo has, (oo^ the stmnge, but most 
true belief, that these fiunily ties are ^pointed 
by God — that they are a part of his rel^'on — 
that in In-eaidng them, by being an mifaithful 
hiuband, a dishonest servai^ an unnatural son, a 
selfish brother, he sins, not only i^ainet man, and 
man's order and laws, bat against Ood. 

Parent and child, brother and sister. — Those 
ties are not of the earth earthy, but of the heaven 
of God, et^nal lliey may begin in time; <^ 
what happened before we came into this world we 
know noug^ But having b^;un, they cannot 
end. Of what will happen after we leave this 
world, that at least we know in part 

Parent and child ; brother and sister ; husband 
and wife likewise; these are no ties of man's 
invention. They are ties of God's binding; they 
are patterns and likenesses of his substance, and of 
his being. — Of the eternal Father, who says for 
ever to the eternal Son, ' This day have X begotten 
' thee.' Of the Son who says for ever to the Father, 
'loomelodothy wiU,OGod.' Of the Son of God, 
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Jesus Christ, wbo is not asliamed to call us bia 
brediren; bat like a greater Josepb, was seat 
before by God to save oar lives witii a great deli- 
verance wheu oiur fore&Uiera were but savages 
and heatliens. Husband and wife likoHise— are 
not they- two divine words — not human words 
at all? Has not God twnset^'ated the state of 
matrimcaiy to such an excellatt mjatery, that in 
it is sigoilied and represented the mystical union 
between Christ and his church? Are not husbands 
to love their wives, and give themselves for them 
as Christ loved the church and gave himself for 
it? That, indeed, was not revealed in the Old 
Testament, but it is revealed in the New; and 
marriage, like all other human ties, is holy and 
divine, and comes from God down to men. 

Yes. These fitmily ties are of God. It was to 
show us how sacred, how Godlike they are — how 
eternal and necessaiy for all mankind — that 
Joseph's stoiy was written in Holy Scripture. 

They are of God, I say. And he who despise;) 
them, despises not man but God ; who hath also 
given OS his Holy Spirit to make us know how 
sacred these bonds are. 

He who looks lightly on the love of child to 
parent, or brother to brother, or husbaud to wide, 
and bids each man please himself each man help 
himself and shift for himself, would take away 
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trom men the very thing which raises them above 
the beaats which perish, and lower them i^in to 
the likeness of the flesh, that they may of the flesh 
reap cormption. 

They who, under whatever pretence of religion, 
part asunder &inilies; or tell children, like the 
wicked Fharisees of old, that they may say to 
their parents Corban — ' I have given to God the 
' service and help which, as your child, I should 
'have given to you,' shall be called, if not by 
men, at least by God himself, — hypocrites, who 
draw near to God with their mouths, and honour 
him with their lips, while their heart is far from 

I think now we may see that I was right when I 
said — Perhaps the history of Joseph is in the Bible 
because it m a family history. For see — it is the 
history of a man who loved his family, who felt 
that family life was holy and God-appointed ; 
whom God rewarded with honour and wealth, 
because be honoured family ties ; because he re- 
fused his master's wife ; because he rewarded his 
brothers good for evil; because he was not 
ashamed of his father, but succoured him in his 
old age. 

It is the history of a man who — ^more than four 
hundred years before God gave the ten command- 
meats on Sinai, saying, 
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Honour thy father and mother, 

Thou shalt not commit adultery, 

Thou shalt not kill in revenge, 

Thou shalt not covet aught of thy neighbours — 
It is the history, I say, of a man who had those 
laws of God written in his heart by the Holy Spirit 
of God ; and felt that to break them was to sin 
against God. It is the history of a man who, 
sorely tempted and unjustly persecuted, kept him- 
self pure and true ; who, while all around h^n, 
beginning with his own brothers, were trampling 
under foot the laws of family, felt that the laws 
were stiU there round him, girding him in with 
everlasting bauds, and saying to him, Thou shalt 
and thou shalt not ; that he was not sent into 
the world to do just what was pleasant for the 
moment, to indulge his own passions or his 
own revenge ; but that if he was indeed a man, he 
must prove himself a man, by obeying Almighty 
God. It is the history of a man who kept hia 
heart pure and tender, and who thereby gained 
strange and deep wisdom; that wisdom which 
comes only to the pure in heart ; that wisdom by 
which truly good men are enabled to see farther, 
and to be of more use to their fellow-creatures 
than many a cunning and crooked politician, 
whose eyes are bhaded, because his heart is defiled 
with sin, 
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And now, my friends, if we pray — as we are 
hotmd to pray — ^for that great Prince who is just 
entering on the cares and the duties, as well as 
the joys and hleesings of family life — what hetter 
prayer can we offer up fca* him, than that Grod 
woold pnt into his heait that spirit whitJi he put 
into the hetat of Joseph of old — the BjHrit to see 
how divine and God-appointed is family life ? God 
grant that that spirit may dwell in him, and 
poffiees him more and more day 1^ day. That it 
may keep him tme to his wife, tme to his mother, 
true to his family, tiue, hke Joseph, to all with 
whom he has to deal. That it may delirer him, 
as it delivered Joseph, from the snares c^ wiched 
women, from selfish politicians, if they ever try to 
BOW distrust and oppositi(»i between him and his 
kindred, and from all those temptatitms which 
can only be k^pt down by the Spirit of God, 
wwking in mea'a heajl^ as he worked in the 
heart of Joseph. 

For if that spirit be in the Prince — and I donht 
got that that si^rit is in faim alteftdy — then will 
his fate be that of Joseph ; then will he indeed be 
a blessing to ns, and to onr childreQ after as ; 
then vrill he have riches more real, and power 
more vast, than aoy which oor flnglish laws «an 
give i then will be gain, like Joseph, that nural 
wisdom, better than all worldly craft, ^^ch cometh 
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from aboTe — first pure, tbeo g^itle, easy to be en- 
treated, without partiality, and vitbont bypocnBv ; 
tlieu ifill he be able, like Josepb, to deliTer bis 
peojde in times cf pe«|Jexity and distress ; tben 
wiU he by bis example, as bis nobte mother has 
. done before bim, keep bealtby, pure, and strong, 
om* Engttsb family life — and as long as t&at &it- 
dures. Old England will endure likewise. 
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SKRMON TIIL 

THE BIBLE THE QEBAT dVILIZEB. 

(f MuA Stinday in Lent). 



Pbiuffunh iv. 8. 



Pinally, brotluen, irbatsoeTer things bi« trne, whatsoever things 
are bonest, wh&tsaerer thing^s are just; whataoer^T tbings are 
pare, whatsoever things are loTel;, whatsoever things ore ot 
good report; if there be anj virtue, sad if there be an; 
pmise, think of these things. 

TT may not be easy to see what this text haa to 
■■- do with the story of Joseph, which we have 
jnst been reading, or with the meaning of the Bible 
of which I have been speaking to you of late. 

Nevertheless, I think it has to do with them ; 
as you will see if you will look at the text with 
me. 

Now the text does not say 'Do these thinga,' 
It only says ' think of these things.' 

Of course St. Paul wished us to do them also : 
but he says first think of them ; not once in a 
way, but often and continually. Fill your mind 
with good and pure and noble thoughts ; and 
then you will do good and pure aud noble things. 
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For out of the abundance of a man's heart, not 
only doea his mouth speak, hut his whole body 
and soul behave. The man whoee mind is filled 
with low and bad thoughts will be sore when he 
is tempted to do low and bad things. The man 
whose mind is filled with lofty and good thoughts 
win do lofty and good things. 

For thoughts are the food of a man's mind ; and 
as the mind feeds, so will it grow. If it feeds on 
eoarse and foul food, coaree and foul it will grow. 
If it feeds on pore and refined food, pure and 
refined it will grow. 

There are those who do not believe this. Pro- 
vided they are tolerably attentive to the duties of 
religion, it does not matter much, they fimcy, 
what they think of out of chui<ch. Their souls 
will be eared at last, they suppose, and that is all 
that they need care for. Saved? They do not 
see that by giving way to foul, mean, foolish 
thoughts aU the week they are losing their souls, 
destroying their souls, defiling their souls, lowering 
their souls, and Tnalritig them so coarse and mean 
and poor that they are not worth saving, and are 
no loss to heaven or earth, whatever loss they may 
be to the man.himselfl One man thinks of nothing 
but money — how he shall save a penny her© and a 
penny there. I do not mean men of business ; for 
them there are great excuses; for it is by continual 
H 
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saTing here and there that their profits are made. 
I speak rather of people who have no excuse, 
people of fixed incomes — ^people often wealthy and 
comfortahle, who yet will lower their minds by 
continually thinking over their money. Sut this I 
say, and this I am sure that yon will find, that 
when a man in hnsiness or out of business accustoms 
himself, as very many do, to think of nothing hut 
money, money, money from Monday morning to 
Saturday night, he thinks of money a great part 
of Sunday likewise. And so, after a while, the 
man lowers his soul, and makes it mean and 
covetous. He forgets all that is lovely and of 
good report He forgets virtue — that is manliness ; 
and pnuse — ^that is the just respect and admiration 
of his fellow-men ; and so he forgets at last things 
true, honest, and just likewise. He lowers his 
Boul ; and therefore when he is tempted, he does 
things mean, and false, and unjust, for the sake of 
money, which he has made his idoh 

Take another case, too common among men and 
women of all ranks, high and low. 

How many there are who love gossip and 
scandal ; who always talk about people, and never 
abont things — certainly not about things pure, 
and lovely, and of good report, but rather about 
things foul, and ugly, and of bad report ; who do 
not talk, because they do not think, of virtue, 
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bnt of vice ; or of praise either, because they are 
always finding faiilt with their neighbours. The 
man who loves a foal story, or a coarse jest, — 
the woman who gossips over every tittle tattle of 
Bcandal which she can pick up against her neigh- 
bour, — what do these people do, but defile their 
own souls afresh, after they have been washed 
clean in the blood of Christ? Foul their houIb 
are, and therefore their thoughts are foul like- 
wise, aad the foulness of them is evident to all 
men by their tongues. Out of their hearts pro- 
ceed evil thoughts about their neighbours, out of 
the abundance of their hearts their mouths speak 
them. 

Now let such people, if there be any such here, 
seriously consider the harm which they are doing 
to their own characters. They may give way to 
the habits of scandal, or of coarse talk, without 
any serious bad intention ; but they will surely 
lower their own souls thereby. They will grow (o 
the colour of what they feed on ; and become foul 
and cruel, from talking cruelly and foully ; till they 
lose all purity and all charity, all faith and trust 
in their fellow-men, all power of seeing good in 
any one, or doing anything but think evil ; and so 
lose the likeness of God and of Christ, for the 
likeness of some foul carrion bird, which cares 
nothing for the perfume of all the roses in the 
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world, but if there be a carcase within miles of it^ 
will scent it ont eagerly and fly to it raveuously. 

The tmth is, my fiiends, that these souIb of ouit^ 
instead of being pore and strong, are the very 
opposite ; and the article speaks plain truth when 
it says, that we are every one of us of our own 
nature mdined to evU, That may seem a hard 
saying ; but if we look at our own thoughts we 
shall find it true. Are we not inclined to take, 
at first, the worst view of everybody and of every- 
thing? Are we not inclined to suspect harm of 
this person and of that ? Are we not inclined too 
often to be mean and cowardly ? to be hard and 
covetous? to be coarse and vulgar? to be silly and 
frivolous ? Do we not need to cool down, to think 
a second time, and a third time likewise ; to re- 
member our duty, to remember Christ's example^ 
before we can take a just, and kind, and charitable 
view ? Do we not want all the help which we can 
get from every quarter, to keep ourselves high- 
minded and refined ; to keep ourselves &om bad 
thonghts, mean thoughts, silly thoughts, violent 
thoughts, cruel and hard thoughts ? If we have 
not found out that, we must have looked a very 
little way into ourselves, and know little more 
about ourselves than a dumb animal does of 
itseK 
■ How then shall we keep off coaiseness of soul ? 
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How shall we keep our souls rained ? that is, true 
and honest, pure, amiable, fiiU of Tirtne, that is, 
true manliueBa ; and deserve praise, tliat is, the 
respect and admiratioQ of our fellow-men? By 
thinking of those Tery things, says St FauL And 
in Older to be able to think of them, by reading 
of them. 

There are very few who can easily think of 
these things of themselves. Their daily business, 
the words and notions of the people with whom 
tbey have to do, will inn in their minds, and draw 
them off from higher and better tiioug^ts ; that 
cannot be helped. The only thing that most men 
can do, is to take care that they ate not drawn off 
entirely from high and good thoughts, by reading, 
were it but for five minutes every day, some- 
thing really worth thinking o^ something which 
will lift them above themselves. 

Above all, it is wise, at night, after the care and 
bustle of the day is over, to read, but for a few 
minutes, some book which will compoBe and 
soothe the mind ; which will bring as face to face 
with the true facta of life, death, and eternity ; 
which will make ns remember that man doth not 
live by bread alone ; which will give ua, before we 
sleep, a few thoughts worthy of a Christian mtm, 
with an immortal aonl in him. 

And, thank God, no one need go far to look for 
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such books : — I do not mean merely religious 
books, excellent as they are in these days : I mean 
any books which help to make ns better, and 
wiser, and soberer, and more charitable persons ; 
any books which will teach us to despise what is 
vulgar and mean, foul and cruel, and to love what 
is noble and high-minded, pure and just. We 
need not go far for them. In our own noble 
English language we may read by hundreds, books 
which will tell us of all virtue and of all praise. 
The stories of good and brave men and women ; of 
gallant and heroic actions ; of deeds which we our- 
selves should be proud of doing ; of persons whom 
we feel to be better, wiser, nobler than we are 
ourselves. 

In our own language we may read the history 
of our own nation, and whatsoever is just, honest, 
and true. We may read of God's gracious provi- 
dences toward this land. How he has punished 
our sins, and rewarded our right and brave endea- 
vours. How he put into our forefathers the spirit 
of court^e and freedom, the spirit of truth and 
justice, the spirit of loyalty and order ; and how, 
following the leading of that spirit, in spite of many 
mistakes and failings, we have risen to be the 
freest, the happiest, the most poweriiil people on 
earib, a blessing and not a curse to the nations 
around, 
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Id our own English tongue, too, we may read 
such poetry as diere is in no other language in 
the world; — poetry which will make us indeed 
see the beauty of whatsoever things are lovely 
and of good report. Some people have still a dis- 
like of what they call foolish poetry books. If 
books are foolish, let us have nothing to do with 
them. But poetry ought not to be foolish; for 
God sent it into the world to teach men not fool- 
ishness, but the highest wisdom. He gave man 
alone, of all living creatures, the power of writing 
poetry, that by poetry he might understand, not 
only how necessary it was to do right, but how 
beautiful and noble it was to do right. He sent it 
into the world to soften men's rough hearts, and 
quiet their angry passions, and make them love 
all which is tender and gentle, loving and merci- 
ful, and yet to ronse them up to love all which is 
gallant and honourable, loyal and patriotic, de- 
vout and heavenly. Therefore whole books of the 
Bible — Job, for example, Isaiah, and the PsalniB, 
are neither more nor less than actual poetry, 
written in actual verse, that their words might the 
better sink down into the ears and hearts of the 
old Jews, and of us Christians after them. And 
therefore also, we keep up still the good old custom 
of teaching children in school as much as possible 
by poetry, that they may learn not only to know, 
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but to lore and remember, vliatsoeTer tlungs are 
lovely and of good report. 

Lastly, for those who caonot read, or bsTO 
really no time to read, there ia one means left of 
putting themselres in mind of what every one mnst 
remember, lest he sink back into an animal and a 
Bavage. I mean by peturea ; which, as 8t Augos- 
tine said 1500 years ago, are the books of the un- 
learned. I do not mean grand and expensive pic- 
turee ; I mean the very simplest prints, provided 
they represent something holy, or noble, or tender, 
or lovely. A few such prints upon a cottage-wall 
may teach the people who live therein much, with- 
out their being aware of it. They see the prints, 
even when they are not thinking of them ; and so 
they have before their eyes a continual remem- 
brancer of something better and more beautiful 
than what they are apt to find in their own daily 
life and thoughts. 

True, — to whom little is givffli, of them ia little 
required. But it must be said, that more — far 
more, — is given to labouring men and women now, 
than was given to their forefathers. A hundred, 
or even fifty years ago, when there was very little 
schooling ; when the books which were put even 
into the hands of noblemen's children, were &r 
below what yon will find now in any village school ; 
when the only jacturea which a poor woman 
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ooold bny to lay on her cottage-WAlI were equally 
Billy and ugly ; — ^then there were great ezcusea 
for tlie poor, if they forgot whatsoevBr tiungs were 
lovely and of good report; if they were often 
coarse and brutal in tbeir mannerB, and cruel auil 
profligate in their amusements. 

But even in the ron^ old times, there always 
were a few at least, men and women, who were 
above the rest ; who, thongh poor people like the 
rest, were still true gentlemen and ladies, of Qod'a 
maloDg. People who kept themselTes more or 
lees Dnspotted from the world ; w^o thought of 
what was honest and pure, and lovely and of good 
report; and who lived a life of simply manful^ 
Christian virtue, and received the praise and 
respect of tbeir neighbours, even althoi^h their 
neig^ibours did not copy them. There were always 
such people, and there always will be — ^thank 
God for it, for they are the salt of the earth. 

But why have there always been such peojJe ? 
— ^uid why do I eay, cMifidently, that there always 
will be? 

Because they have had the Bible ; and becansej 
once having got the Bible in a fiee country, no 
man can take it from them. 

The Bible it is which has made gentlemen and 
ladies of many a poor man and woman. 

The Bible it is which has fiUed their minds 
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with pure £uiil noble, ay, with heayenl^ and diTine 
thoughts. 

The Bible has been their whole library. The 
Bible has been their only counsellor. The Bible 
has taught them aU they know. But it has taught 
them enough. 

It has taiight them what Cfod is, and what Christ 
is. It lias taught them what man is, and what a 
Christian man should be. It has taught them 
what a iamily means, and what a nation means. 
It has taught them the meaning of law and duty, 
of loyalty and patriotism. It has filled their minds 
with things honest, and just, and lovely, and of 
good report ; with the histories of men and women 
like themselyes, who sinned, and sorrowed, and 
struggled like them in this hard battle of life, but 
who conquered at lBst> by trusting amd obeying God. 

This one story of Joseph, which we have been 
reading again this Sunday, I do not doubt that it has 
taught thousands who had no other story-book to 
read; who could not even read themselves, but 
had to listen to others' reading ; — that it has taught 
them to be good sons, to be good brothers ; that 
it has taught them to keep pure in temptation, and 
patient imd honest under oppression and wrong ; 
that it has stirred in them a noble ambition to 
raise themselTes in life ; and taught them at the 
same time, that the only a^e and sure way of 
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limig is to fear God and keep bis commandments ; 
and 80 has really done more to civilize and 
refine them — ^to make them truly civilized men 
and gentlemen, and not Tulgar Bavagea — than if 
they had known a staattering of a dozen sciences. 
I say that the Bible is the book which cirilizeff 
and reSnes, and ennobles, rich.and poor, high and 
low, and has been doing so for 1500 years ; and 
that any man who tries to shake our faith in the 
Bible, is doing what he can — though, thank Grod, 
he will slot succeed — ^to make such rough and 
coarse heathens of ns again as our fore&thers were 
five hundred years go^ 

And I tell you, labouring people, that if yoa 
want something which will make up to you for the 
WMit of all the adrantages which the rich have, 
— go to your Bibles and you will find it there. 

There yon will find, in the history of men like 
onrselves — and, above all, in the history of a man 
unlike ourselves, the perfect Man — perfect Man 
and perfect God together — whatsoever is true, 
whatsoever is honest, just, pure, lovely, and of 
good report ; every virtue, and every just cause of 
praise which nunl,^ man can desire. Bead of them 
in your Bible, think of them in your heartf^ feed 
on th^Q with your souls, that your souls may grow 
like what they feed on ; and above all, read and 
study the story and character of Jesus Christ him- 
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self, onr Loid, that, beholding as in a glass the 
gloty of tJie Lord, yoa may be changed into his 
UkeneKi, fivm grace to grace, and virtue to yittue, 
and glory to g^ory. 

. And that change and tbat growth are as easy for 
the poor as for the rich, and as necossary for the 
rich as for the poor. 
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£zoDUS ilL 14. 
And God said tuto MoBee, I AM THAT I AM. 

A ND now, my frieuds, we are com^ on this 
-^ Snndaj, to the most beaotiful, and the most 
important story of the whole Bible; excepting, 
of course, the story of our Lord Jesos Christ ; the 
story of how a family grew to be a great nation. 
You remember that I told you that the history 
of the Jews, had been only, as yet, the history 
of a family. 

Now that iamily k grown to be a great tribe, a 
great herd of people, but not yet a nation ; one 
people, with ita own God, its own worship, its own 
laws ; but such a taere tribe, or band of tribes, as 
the gipsies are among us Jiow ; a herd, but not a 
nation. 

Then the Sible tells U8 how these tribes, being 
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veaik, I suppose because tliey had no laws, nor 
patriotism, nor fellow-feeliDg of their own, became 
slaves, and suffered for hundreds of years under 
crafl,y kings and cruel taskmasters. 

Then it tells us how God delivered them out of 
tiieir slavery, and made them free men. And 
how G!od did that (for God, in general, works by 
means), by the means of a man, a prophet and a 
hero, one great, wise, and good man of their race 
— Moses. 

It tells us, too, how God trained Moses, by 
a very strange education, to be the fit man to de- 
liver his people. 

Let us go through the history of Moses ; and we 
shall see how God trained him to do the work 
-for which God wanted hun. 

Let us read from the account of the Bible itself. 
I should be sorry to spoil ite noble simplicity, by 
any words of my own: — 'And the children of 
'-Israel were fruitful, and increased abundantly, 
' and multiplied, and waxed exceeding mighty ; 
' and the land was filled with them. Now there 

* arose up a new king over Egypt, which knew 
' not Joseph. And he said unto his people. Behold, 
^ the people of the children of Israel are more and 

* mightier than we: Come on, let ua deal wisely with 
' them ; lest they multiply, and it come to pass, 
.' that, when there falleth out any war, they join 
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' alao tinto our enemies, and fight againet as, and 
' so get them up out of the land. Therefore th^ did 
' set over them taekmasters to affiict them with 
' theii burdens. And they built for Pharaoh trea- 
' sure cities, Pithon and Raamses. . . . And 
' Pharaoh chained all his people, saying, Every 
' son that is bom y© shall cast into the river, 

* and every daughter ye shall save ahve. And 
' there went a man of the house of Levi, and 
' took to wife a daughter of Levi And the 
' woman conceived, and bare a son : and when 
' she saw him that he was a goodly child, she 
' hid him three months. And when she could 
' no longer hide him, she took for him an 
' ark of bulrushes, and daubed it with slime 

* and with pitch, and put the child therein ; 
' and she laid it in the flags by the river's 
' brink. And his sister stood afar ofT, to wit 
' what would be done to him. And the daugh- 
' ter of Pharaoh came down to wash herself 
' at the river ; and her maidens walked along by 
' the river's side ; and when she saw the ark 
' among the flags ; she sent her maid to fetch it 
' And when she had opened it, she saw the child : 
' and behold, the babe wept. And she had com- 
' passion on him, and said. This is one of the 
' Hebrews' children. Then said his sister to 
' Pharaoh's daughter, Shall I go and call to thee 
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■* a muse of tlie Hebrew women, that she maj 

* none tlis chfld for tbee ? And Fharsoh'B 
' danghler said to her. Go. And the maid 
' went and ailed the child's mother. And 
' I^uiraoh's danghter fiaid mito her. Take this 
' child away, and noise it for me, and I will give 
' thee thy wages. And the woman took the child, 
' and mused it. And the child grew, and she 
' brou^t him unto I%iintab's daughter, and be 
' becante her son. And she called his name 
' Moees : and she said. Because I drew him out 

* of the water.' 

Moees,— the child of the water. St. Paxil in the 
Epistle to the Hebrews, says that Moses was called 
the son a{ Pharaoh's daughter ; that is, adopted by 
her. We read elsewhere that he was learned in 
all the wisdom of the Egyptians, of which there 
can be no doubt tcom his own writings, especially 
that part called Moses' law. 

So that Moses had irom his youth vast advan- 
tages. Brought up in the court of the greatest 
king of the world, in one of the greatest cities of 
tiie world, among the most learned priesthood in 
the world, he had learned, probably, all statee- 
mansbip, all religion, which man could teach Th'th 
in ibose old times. 

But that would have been little for him. He 
might have become merely an officer in Pharaoh's 
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household, and we might never have beard his 
name, and he might never have done any good 
to his own people, and to all mankind after them, 
as he has done, if there had not been something 
better and nobler in him than all the learning 
and stateemuiship of the Egyptians. 

For there was in Moses the spirit of God ; the 
spirit which makes a man beheve in Giod, and 
trust God. 'And therefore,' says St. Paul, 
' he refused to be called the son of Pharaoh's 
* danghter ; esteeming the reproach of Chriti 
' better than all the treasures in Egypt' 
And how did he do that ? In this wise. 
The spirit of Grod and of Christ is also the 
spirit ■ of justice ; the spirit of freedom ; the 
spirit which hates oppression and wrong; wbich 
is moved with a noble and Divine indignation 
at seeing any human being abused and tram- 
pled on. 

And that spirit broke forth in Moses. — 'And 
it came to pass in those days, when Moses was 
grown, that he went out unto his brethren, 
and looked on their burdens : and he spied an 
Egyptian smiting an Hebrew, one of his brethren. 
And he looked this way and that way, and when 
he saw that there was no man, he slew the 
Egyptian, and hid him in the sand.' 
If he cannot get justice for his people, he will 
I 
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do some sort of rough justice for them himsdf, 
when he has an opportunity. 

But he will see fair play among his people 
themselves. They are, as slaves are likely to be, 
fallen and base; unjust and quarrelsome among 
tbemselves. 

' And when he went out the second day, behold, 
' two men of the Hebrews strove together : and he 
' said to him that did the wrong. Wherefore 
' smitest thou thy fellow ? And he said. Who made 
' thee a prince and a judge over us ? intendest 
' thou to kill me, as thou killedst the Egyptian ? 
' And Moses feared, and said, Surely this thing 
' is known. Now when Pharaoh beard this thing, 
' he sought to slay Moses. But Moses fled from 
' the face of Fharaoh, and dwelt in the land of 
' Midian ' — the wild desert between Egypt and the 
Holy Land. 

So he bore the reproach of Christ; the re- 
proach which is apt to fall on men in bad times, 
when they try, like our Lord Jesus Christ, to de- 
liver the captive, and let the oppressed go free, 
and execute righteous judgment in the earth. 
He had lost all, by trying to do right He had 
been powerful and honoured in Pharaoh's court 
Now he was an outcast and wanderer in the 
desert He had made his first trial, and failed. 
As St Stephen said of him after, he supposed 
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that his brethren would have understood how 
God would deliver them by bis hand ; but 
they understood not. Slavish, base, and stupid, 
they were not fit yet for Moses and his deliver- 
ance. 

And 80 forty years went oa, and Moses was an 
old man eighty years of aga Yet God had not 
had mercy on his poor countrymen in Egypt. 

It must have been a strange life for him. The 
adopted son of Pharaoh's daughter ; brought 
up in the court of the most powerful and highly 
civilized country of the old world ; learned in all 
the learning of the Egyptians ; and now married 
-into a tribe of wild Arabs, keeping flocks in the 
lonely desert, year after year: but, no doubt, 
thinking, thinking, year after year, as he fed his 
flocks alone. Thinking over all the learning 
which he had gained in Egypt, and wondering 
whether it would ever be of any use to him. 
Thi nking over the misery of his people in 
Egypt, and wondering whether he should ever 
be able to help them. Thinking, too, and 
more than all, of God, — of God's promise to 
Abraham and his children. Would that ever 
come true ? Would God help these wretched 
Jews, even if A« could not ? Was God iaithful 
and true, just and merciful ? 

That Moses thought of God, that he neret lost 
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faith in God for that forty years, there can be no 
donht. 

., If he had not thought of God, God -would not 
have revealed himself to him. If he had lost 
feith in God, he would not have known that it wm 
Grod who spoke to him. If he had lost &ith in 
God, he would not have obeyed Grod at the risk 
of his life, and have gone on an errand as despe- 
rate, dangerous, hopeless — and, humanly speaking, 
as wild as ever man went upon. 

But Moses never lost &ith or patience. He 
believed, and he did not make haste. He waited 
for God ; and he did not wait in vain. No man 
will wait in vain. When the time was ready; 
when the Jews were ready ; when Pharaoh was 
ready ; when Moses himself, trained by forty yean* 
patient thought, was ready ; then God came in his 
own good time. 

And Moses led the flock to tlie back of the 
desert, and came to the mountain of Crod, even to 
Horeb. And there he saw a bush — probably on© 
of the low copses of acacia — ^burning with fire ; 
and behold the bush was not consumed. Then 
ont of the bush God spoke to Moses with an 
audible voice as of a man; so the BiHe says, 
pl^nly, and I see no reason to doubt that it is 
literally true. 

' Moreover he said, I am the God of thy father, 
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' the God of Abraham, the God of Isaac, and the 
' God of Jacob. And Moses hid hia face ; for he 
' was afraid to look upon God. And the Lord 
' said, I hsTe surely seen the affliction of my 
' people which are in Egypt, and have heard their 

* cry by reason of their task-masters ; for I know 
' their sorrows ; and I am come down to deliver 
' them out of the hand of the Egyptians, and to 

* bring them up out of that land unto a good land 

* and a large, unto a land flowing with milk and 
' honey ; imto the plaee of the Canaanites, and 
' the Hittites, and the Amorites, and the Feriz^ 
' zites, and the Hivites, and the Jebusites.' 

Then followed a strange conversatiou. Moses 
was terrified at the thought of what he had to 
do, and reasonably: moreoTOr, the Israelites in 
Egypt had forgotten God. ' And Moses said unto 
' God, Behold, when I come unto the children of 
' Israel, and shall say unto them. The Grod of your 
' fathers hath sent me unto you ; and they shall 
' say to me. What is his name ? what shall I say 
' unto them F And God said unto Moses, I Am 
' that I Am : and he said, Thus shalt thou say unto 
' the children of Israel, I Am hath sent me unto 

* yon.' 

I Am ; that was the new name by which 
God revealed himself to Moses. That messi^ 
of God to Moses was the greatest j 
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good news which was spoken to meD, before tlie 
coming of our Lord Jesus Cbrist. Ay, we are 
feeling now, in our daily life, in our laws and our 
liberty, onr religion and our morals, our peace 
and prosperity, in the happiness of our homes, 
and I trust that of our consdencee, the blessed 
effects of that message, which Grod revealed 
to Hoses in the wilderness thoosands of years 
ago. 

And Moses took his wife, and bis sons, and set 
them upon an ass, and returned into the land of 
Egypt, to say to Pharaoh, ' Thus saith the Lord, 
' Israel is my son, even my first-born. Let my son 
' go that he may serve me, and if thou let not my 
' first-bom go, then I will slay thy first-bom.' 

A strauge man ; on a strange errand. A poor 
man eighty years old, carrying all 'that he had in 
the world upon an ass's back, going down to the- 
great Pharaoh, the greatest king of the old world, 
the great conqueror, the Child of the Sun (as his 
name means), one of the greatest Pharaohs who 
ever sat on the throne of Egypt ; in the midst of 
all his princes and priests, and armies, with which 
he had conquered the nations far and wide ; and 
his great cities, t«mples, and palaces, on which 
men may see at this day (so we are told) the 
face of that very Pharaoh painted again and 
again, as fresh, in that rainless air, as on the day 
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when the paint was laid on ; with the features of 
a man terrible, proud, and cruel, puffed up by 
power till he thought himBelf, and till hie people 
thought him, a god on earth. 

And to that man was MoseB going, to bid him 
set the children of Israel free ; while he 4umself 
was one of that very slave-race of the Israelites, 
which was an abomination to the Egyptians, who 
held them all -as lepers and unclean, and would 
not eat with them ; and an outcast too, who had 
fled out of Egypt for his life, and who might be 
killed on the spot, as Pharaoh's only answer to his 
bold request. Certainly, if Moses had not had 
faith in Glod, his errand would have seemed that 
of a madman. But Moses had faith in God ; and 
of faith it is said, that it can remove mountains, 
for all things are possible to them who believe. 

So by faith Moses went back into Egypt ; how 
he fared there we shall hear next Sunday. 

And what sort of man was this great and won- 
derful Moses, whose name will last as long as 
man is man ? We know very little. We know 
from the Bible, and from the old traditions of the 
Jews, that he was a very handsome man ; a man of 
a noble presence, as one can well believe ; a man 
of great bodily vigour ; so that when he died at 
the age of one hundred and twenty, his eye was 
not dim, nor his natural force abated. We know, 

D,niz=rtNGoogle 



[bebx. 

from* his own words, that he was alow of speech ; 
that be bad more thought in hi'm than be could 
find words for — ^very different from a good many 
loud talkers, who have more words than thoughts, 
and who get a great character as pobticianB, and 
demf^ogues, simply because they have the art 
of stringing fine words together, which Moses, the 
true demagogue, the leader of tiie people, who led 
tbem indeed out of Egypt, bad -not. Beyond 
that we know little. Of his character one thing 
only is said : but that is most important ' Nov 
' the man Moses was very meek.' 

Meek: we know that that cannot mean tiiat 
he was meek in the sense that be was a poor, 
cowardly, abject sort of man, who dared not speak 
bis mind, dared not face the truth, and say the 
truth. We have seen that that was just what he 
was not; brave, determined, outspoken, he seems 
to have been from bis youth. Indeed, if his ha^.' 
been that base sort of meekness, he' never would 
have dared to come before the great King Pharaoh. 
If he had been that sort of man he never would 
have dared to lead the Jews through the Eed 
Sea by night, or out of Egypt at all If he had 
been that sort of man, indeed, , the Jews would 
never have listened to him. No; he had — the 
Bible tells us that be bad — to say and do stem 
things again bjiA again ; to act like the general 
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of an army, or the coQuaaiider of a ship of war, 
who moat be obeyed, even though men's lives be 
the forfeit of disobedience. 

But the man Moses was very meek. He had 
learned to keep his temper. Indeed, the story 
seems to say that he never lost his temper really 
but once ; and for that God punished him. Never 
man was so tried, save One, even our Lord Jesus 
Chiist, as was Moses. And yet by patience he 
conquered. Eighty years had he spent in learn- 
ing to keep his temper ; and when he had learnt 
to keep his temper, then, and not till then, was he 
worthy to bring his people out of Egypt. That 
vas a long scbooling, but it was a schooling worth 
having. 

And if we, my Mends, spend our whole live^ 
be they eighty years long, in learning to keep cur 
tempers, then will our lives have been well spent 
For meekness and calmness of temper need not 
interfere with a man's courage or justice, or honest 
indignation against wrong, or power of helping 
his fellow-men. Moses' meekness did not make 
him a coward or a sluggard. It helped him to 
do his work rightly instead of wrongly ; it helped 
him to conquer the pride of Pharaoh, and the faith- 
lessness, cowardice, and rebellion of his brethren, 
those miserable slavish Jews. And so meekness, 
BD even temper, and a gracious tongue, will help us 
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to keep our place among our fellow-men with true 
dignity and independence, and to govern our 
households, and train our children in such a way 
that while they obey as, they will lave and respect 
vs at the same tiioe. 
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SERMON X 

THE PLAGUES OF EGYPT. 

(Palm Stmday.) 

ExoDCS ix. 13, 14. 
Thus 8aiUi Ihe Lord God of the Hebrews, Let my people go. that 
they may serve me. For 1 will at this time send fdl my 
plagaeB upon thine heart, imd apoa thy servanta, and upon thy 
people ; that thoa mayest know that there is none like me in 
all the earth. 

'\^0U will underatand, I think, the meaning of 
■^ the ten plagues of Egypt better, if I eiplaia 
to you in a few words what kind of a country 
Egypt is, what kind of people the Egyptians 
were. Some of you, doubtless, know as well 
BB 1, but some here may not: it is for them I 
speak. 

Egypt is one of the strangest countries in the 
world; and yet one which can be most simply 
described. One long straight strip of rich flat 
laud, many hundred miles long, but only a very 
few miles broad. On either side of it, barren 
rocks and deserts of sand, and running through 
it from end to end, the great ri7er Nile — ' The 

D,niz=rtNGoogle 



134 ^['HE PLAGUES OF EGTFT. [SEBH. 

River ' of which the Bible epeals. This riTer the 
Egyptians looked on as diTine : they worshipped 
it as a god ; for on it depended the whole wealth 
of Egypt Every year it overflows the whole 
country, leaving behind it a rich coat of mud, 
which makes Egypt the most inexhaustibly fertile 
land in the world ; and made the Egyptians, from 
very ancient times, the best larmers of the world, 
the fathers of agriculture. Meanwhile, when not 
in flood, the river water is of the purest in the 
world; the most delightful to drink; and was 
supposed in old times to be a cure for all manner 
ctf diseases. 

To worship" this sacred river, the pride of their 
latid,'to drink it, to bathe in it, to catch the flsfa 
which abound in it, and which formed then, and 
forms still, the staple food of the Egyptians, was 
their delight. And now I have told you enou^ 
to show you why the plagues which God sent ob 
Egypt, began first by striking the river. 

The river, we read, was turned into blood. 
What that means — whether it was actual animal 
blood — what means God employed to work the 
miracle — are just the questions about which we 
need not tronble our minds. We never shall 
know : and we need not know. The plain feet is, 
. tiiat the sacred river, pure and life-giving, be- 
came a detestable mass of rottenness — and with 
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it all their streams and pools, and drinMng water 
in Tessels of wood and stone — for all, remember, 
came from the Nile, carried by canals and dykep 
over tiie whole land. ' And the fish that were in 

* the river died, and the river stunk, and there 

• was blood through all the land of Egypt.' 

The slightest thought will show us what horror, 
confusion, and actu^ want and misery, the loss 
of the river water, even for a few days or even 
hours, would cause. 

But there is more still in this miracle. These 
plagues are a 'battle between Jehovah, the one 
true aud only God Almighty, and the false gods 
of Egyptv to prove which of them is master. 

Pharaoh answers : 'Who is Jehovah (the Lord) 
' that I should let Israel go ?* I know _not the 
Jehovah. I have my own god, whom I worship. 
He is my father, and I his child, and he will pro- 
tect me. If -I obey any one it will be him. 

Be it so, says Moses in the name of God. 
Thou shalt know that the idols of Egypt are no- 
thing, that they cannot deliver thee nor thy 
people. Thus saith Jehovah, Thou shalt know 
which is master, I or they. ' Thou shalt know 
' that I am the Lord.' 

So the river was turned into blood. The sacred 
river was no god, as they thought. Jehovah was 
the Lord and Master of the river on which the 
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very life of Egypt depended. He could turn ft 
into Mood. All Egypt was at hia mercy. 

But Pharaoh wonld not believe that. 'Themf^- 
ciane did likewise with their enchantments ' — made 
we may sappoae water seem to turn to blood 
by some juggling trick at which the priests in 
Egypt were but too well practised ; and Fharaoh 
seemed to have made up his mind that Moses* 
mirade was only a juggling trick too. For men 
will make up their minds to anything, however 
absurd, when they choose to do so: when their 
pride, and rage, and obstinacy, and covetousnesa, 
draw them one way, no reason will draw them 
the other way. They will find reasons, and make 
reasons, to prove, if need be, that there is no sun 
in the sky. 

Then followed a series of plagues, of which we 
have all often heard. 

Learned men have disputed how far these 
plagues were miracles. Some of them are said 
not to be uncommon in Egypt, others to be almost 
unknown. But whether they — whether the frogs, 
for instance, were not produced by natural causes, 
just as other frogs are ; and the Uce and the flies 
likewise; that I know not, my friends, neither 
need I know. If they were not, — they were mi- 
raculous, and if they were, they were miraculous 
still. K they^came as other vermin come, they 
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would hare Etill been miraculous : Qod would 
still have sent them ; and it would be a miracle 
that God should make them come at that par- 
ticular time in that particular couutry^, to work 
a truly miraculous effect upon the souls of Pha- 
raoh aud tho Egyptians, on the one hand, and of 
Moses and the Israelites ou the other. But if 
they came by some strange means, as no vermin 
ever came before or since, all I can say is — 
Why not ? 

And the Lord said unto Moses, 'Say unto 
* Aaron, Stretch out thy rod and smite the dust 
' of the land, that it may become lice throughout 
' all the land of Egypt.' 

Whether that was meant only as a sign to the 
Egyptians, or whether the dust did literally turn 
into hce, we do not know, and what is more, we 
need not know; if Grod chose that it should be 
so, so it would be. If you believe at all that 
God made the world, it is folly to pretend to set 
any bounds to his power. As a wise man has said 
' If you believe in any real God at all, you must 
'believe that miracles caa happen.' He makes 
you and me and millions of living things, out of 
the dust of the ground continually by certain 
means. Why can he not make lice, or anything 
else .out of ^e dust of the ground, without those 
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meaoB ? I can give no reason, nor any one else 
either. 

We know that Grod lias given all tbiugs a lav 
which they cannot break. We know, too, that God 
will never break hie own laws. But what are 
God's laws by which he makes things ? We do 
not know. 

Miracles may be — indeed most be — only the 
effect of some higher and deeper laws of God. 
We cannot prove that he breaks his law, or dis- 
turbs his order by them. They may seem contrary 
to some of the very very few laws of God's 
earth which we do know. But they need not be 
contrary to the very many laws which we do not 
know. In fact, we know nothing about the 
matter, and had best not talk of tilings that we 
do not understand. As for these things being too 
wonderful to be true, — that is an ailment which 
only deserves a smile. There are so many won- 
ders in the world round us already, all day long, 
that the man of sense will feel tiiat nothing is too 
wonderful to be true. 

The truth is, that, as a wise man says, eiutom 
is the great enemy of Faith, and of Eeason like- 
wise ; and one of the worst tricks which custom 
plays ns is, making us fancy that miraculous things 
cease to be miraculous by beceming common. 
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Wliat do I mean ? 

This: which every child in this church can 
nnderBtand. 

You think it very wonderful that God should 
cause frogs to come upon the whole land of Egypt 
in one day. But that God should cause &ogs to 
come up every spring in the ditches, does not 
seem wonderful to you at all. It happens every 
year ; therefore, forsooth, there is nothing won- 
derful in it. 

Ah, my dear friends, it is custom which hlinds 
our eyes to the wisdom of God, and the wonders 
of Giid, and tlie power of GJod, and the glory of 
God, and hinders us from believing the message 
with which he speaks to us from every sunbeam 
and every shower, every blade of grass and every 
standing pool. 'Is anything too hard for the 
Lord? ' 

If any man here says that anything is too 
hard for the Lord, let him go this day to the 
nearest standing pool, and look at the frog-spawn 
therein, and consider it till he confesses his blind- 
ness and foolishness. That spawn seems to you a 
foul thing, the produce of mean, ugly, contempti- 
ble creatures. Be it so. Yet it is to the eyes 
of the wise man a yearly miraele ; a thing past 
understanding, past explaining; one which will 
make him feel the truth of that great 13&tii 
E 
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Psalm : ' Thou bast beset me behind and before, 
' and laid thine hand upon me. Such knowledge 
' iB too wonderful for me ; it is high, I cannot 
' attain mito it. Whithet shall 1 go from thy 
' spirit ? or whither shall I flee from thy presence ? 
' If I ascend up into heaven, thou art there : 
' if I make my bed in helL behold, thou art 
* there also.' 

That every one of those little black spots 
should have in it life — What is life ? How did 
it get into that black spot ? — or, to speak more 
carefully, is the life m the black spot at all ? Is 
not the life in the Spirit of God, who is working 
on that spot, as I believe ? How has that black 
^ot the power of gromng, and of growing on a 
certain and fixed plan, merely by the quickening 
power (^ the sun's heat, and then of feeding itself, 
and of changing its shape, as you all know, again 
and again, tiU — and if that is not wonderful, 
what is? — it turns into a &og, exactly like its 
parent, utterly imlike the black dot at which it 
began ? Is that no miracle ? Is it no miracle that 
not one of those black spots ever turns into any- 
thing save a &ogF Why should not some of 
them turn into toads or efts? Why not even 
into fishes or serpents ? Why not ? The eggs of 
all those animals, in their first and earliest sti^, 
are exactly alike ; the microscope shows no differ- 
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ence. Ay, even the mere aaimal and the buman 
being, strange and awM as it may be, geem, under 
the microscope, to hare the same beginning. And 
yet one becomeB a mere animal, and the other 
a member of Christ, a child of God, and an in- 
heritor of the kingdom of heaven. What causes 
this but the power of God, making of the same 
clay one -vessel to honour aud another to dis- 
honour? And yet people will not believe in 
miracleB I Why does each kind turn into its kind ? 
Answer that. Because it is a law of nature? 
Not so I There are no laws of nature. God is a 
law to nature. It is his vnll that things so should 
be ; and when it is his will they will not be so, 
but otherwise. 

Not laws of nature, but the Spir& of God, as the 
Fsfdms truly say, gives life and breath to all 
things. Of him and by him is all. As the great- 
est chemist of our time says, ' Causes are the acts 
' of God — creation is the will of God.' 

And he that is wise and strong enough to create 
frogs in One way in every ditch at this moment, is 
he not wise and strong enough to create frogs by 
some other way, if he should choose, whether in 
Egypt of old, or now, here, this very day ? 

Whatsoever means, or no means at all, God 
used to produce those vermin, the mii-acle remains 
the same. He sent them to do a work, and they 
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did it. He seat them to teach Egyptian and 
Israelite alike that he was the Maker, toid Lead, 
and Buler of the world, and aU that therein is ; 
that he would have his way, and that he cmtld 
have hi 9 way. 

Intensely painful and di^;iiBting these plagnea 
must have been to the Egyptians, for this reason, 
that they were the most cleanly of all people. 
They had a dislike of dirt, which had become 
quite a superstition to them. Their priests (magi- 
cians as the Bible calls them) never wore any 
garments but linen, for fear of their harbouring 
vermin of any kind. And this extreme cleanliness 
of theirs the next plague struck at ; they were 
covered with boils and diseases of the skin, and 
the magicians could not stand before Pharaoh by 
reason of the boils. They became unclean and 
nn£t for their office; they could perform no 
religious ceremonies, and had to flee away in 



After pl&gues of thunder, hail, and rain, which 
seldom or never happen in that rainless land of 
Egypt ; afler a ph^e of locusts, which are very 
rare there, and have to come many hundred 
miles if they come at all ; of darkness, seemingly 
impossible in a land where the sun always shines ; 
then came the last and most terrible pl^ne of 
alL After solemn warnings of what wag coming' 
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the angel of the Lord passed through the land of 
Egypt, and smote all tlie first-boni in Egypt, 
&om the fiist-bom of Pharaoh upon his throne to 
the first-horn of the captive in the dungeon ; and 
there arose a great cry in Egypt, for there wai 
not a house in which there was not one dead. A. 
terrible and heartrrending calamity in any case, 
enough to break the heart of all Egypt ; and it 
did break the heart oi Egypt, and the proud 
heart of Pharaoh himself and they let the 
people go. 

But this was a reli{pout affliction too. Most of 
these first-born children, probably all the first- 
bom of the priests and nobles, and of Pharaoh him- 
self, were consecrated to some god. They bore the 
name of the god to whom they belonged ; that 
god was to prosper and protect them, and behold 
he could not. The Lord Jehovah, the Qod of the 
Hebrews, was stronger than all the gods of Egypt ; 
none of them could deliver their servants out of 
his hand. He was the only Lord of life and 
death ; he had given them life, and he could take 
it away, in spite of all and every one of the gods 
of the Egyptians. 

So the LcHxl God showed himself to be the 
Master and Ijord of all things. The Lord of the 
sacred river Nile; the Lord of the meanest 
vermin which crept on the earth ; the Lord of the 
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veather — able to bring thtmder and hail into a 
land where thunder and hail was never seen 
before; the Lord of the locnst HwanuB — able to 
bring them over the desert, and over the sea, to 
devour up every green thing in the land ; and then 
to send a wind off the Mediterranean Sea, and 
drive the locusts away to the eastward ; the Lord 
of light, who could darken even in that cloudlera 
land the very sun, whom Pharaoh worehif^d as 
his god and his ancestor ; and lastly, the Lord of 
human life and death, able to kill whom he chose, 
when he chose, and as he chose. The Lord of the 
earth, and all that therein is ; before whom all 
men, even proud Pharaoh, must bow and confee^ 
' Is anything too hard for the Lord ? 

And now, I always toll yon that each &esh 
portion of the Old Testament leveals to men 
something fresh concerning the character of God. 
Tou may aay — These plagues of i^ypt reveal 
God's mighty power^ but what do they reveal of 
his character? They reveal this: that there is 
in God that which, for want of a better word, 
we must call anger ; a qnite awful etenmess, and 
severity ; not only a power to punish, but a deter- 
mination to punish, if men will not take his 
warnings — if men will not obey his will- 
There is no OBe trying to hide from ourselves 
(hat awful truth — God is not weakly indulgent, 

D,niz=rtNGoO«^lc 



x-l .THE PLAGUES OP BGTFT. "13; 

Our God caa be, if he mil, a coDSuming fire. 
Upon the sinner lie will sorely rain fire and brim- 
stone, storm and tempest, of some kind or other. 
This shall be their portioD too surely. Yengeance 
is his, and rengeance he will take. But upon 
whom ? On the prond and the tyrannical, on the 
cruel, the false, the unjust So say the Fsalms 
f^;ain aud again, and bo says the history of these 
plagues of £lgypt. Therefore his anger is a loving 
anger, a just anger, a merciful anger, a useful 
anger, an anger exercised for the good of mankind. 
See in this case why did God destroy the crops of 
Egypt — even the firat-bom of Egypt ? Merely for 
.the pleasure oi destroying ? God forbid. It was 
.to deliver the poor Israelites &om their cruel task- 
masters ; to force these Egyptians, by terrible 
lessons, since they were deaf to the voice of 
justice and humanity — to force them, I say — ^to 
have mercy on their fellow-creatures, and let the 
oppressed go free. Therefore God was, even in 
Egypt, a God of love, who desired Uie good of 
man, who would do justice for those who were 
unjustly treated, even though it cost his love a 
pang ; for none can believe that God is pleased 
at having to punish, pleased at having to destroy 
the works of his own hands, or the creatures 
which he has mada Ko ; the Lord was a God of 
love even when he sent his sore plagues on Egypt 
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and therefore we may believe vhat the Bible telb 
OS, that that same Lord showed, as on this day, 
a still greater proof of his love, when, as on this 
day, he entered into Jemsalem, meek and lowly, 
sitting on an ass, oaA going, as he well knew, to 
certAin death. Before the week was over he 
would be betrayed, mocked, scourged, crucified, 
by the very people whom he came to save ; and 
yet he did it, he endured it. Instead of pouring 
out on them, as on the I^yptiaus a£ old, the cup 
of wrath and misery, he pat out his hand, took the 
cup of wrath and misery to himself, and drank it 
to itfi very dregs. Was not that, too, a miracle ? 
Ay, a greater miracle than all the plagues of Egypt 
They were physical miracles ; this a moral miracle. 
They were miracles of nature ; this of graca lliey 
were miracles of the Lord's power, these of the 
liord's lore. Think of that miracle of miracles 
which was worked in this Passion Week, — ^the 
miracle of the Lord Jehovah stoo^dng to die for 
sinful man, and say after that there is anythivg 
too hard fcv the Lord. 
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SERMON XL 



THE GOD OF THE OLD TESTAMENT IS THE GOD 
OF THE NEW. 



I will at thii time isnd oil m; plagacs opoQ thine beart, and 
upon thy senante, and upon thy people, that thou majeet 
blow tbat there ia none like me in nil the eactb. 

TT7£i are now beginning Paasion Week, the 
' ' week of the whole yesF which ought to 
teach us most theol<^ ; diat ifi, most concerning 
God. his character and his spirit. 

For in this Pasmon Week God did tliat which 
utterly 'and perfectly showed fortt his glory, as 
it never has he&a shown forth before or since. Ib 
this week Jesus Christ, the incarnate God, died 
on the cross for man, and showed that his name^ 
his chutieter, his glory, was love— love withoat 
bonnd or end. 

It was to teach us this that the special services, 
lessons, coUecta, epistles, and gospels of tliis week 
were chosen. 
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The second lesson, the collects, the epistles, 
the goepel for t<Hlay, all set before us the pa- 
tience of Christ, the homility of Christ, the love 
of Christ, the self-sacnfice of Christ, the Lamb 
without spot, endnring all things that he might 
save sinful man. 

But if BO, what does this Arst lesson — the chap- 
ter of Exodus from which my text is tahen-^what 
does it teach us concerning God ? Does it teach 
us that his name is love ? 

At first sight you would think that it did 
■not. At first sight you would fancy that it spoke 
of God in quite a different tone from the second 
lesson. 

In the second lesson, the worda of Jesus the 
Son of God are -all gentleness, patience, tender- 
ness. A quiet sadness hangs over them all. 
They are the words of one who is come (as be 
said himself), not to destroy men's lives, but to 
save them ; not to punish sins, but to wash them 
away l^ his own most precious Uood. 

Biit in the first lesson how differentl; he seems 
to speak. His words there are the words of a 
stem and awful judge, who can, and who will 
destroy, whatsoever interferes with his will and 
his purpose. 

* I will at this time send all my plagues upon 
' thine heart, and on thy servants, and all thy 
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' people, that thou mayest know that there ia none 
* like me in all tlie earth.' The cattle and sheep 
shall be destroyed mth muirain ; man and beast 
shall he tormented with boils and blaioa ; the crops 
shall be smitten with hail ; the locusts shall eat up 
every green thing in the land ; and at last all the 
first-born of Egypt shall die in one night, and the 
land be filled with mourning, horror, and desola- 
tion, before the anger of this terriUe God, who 
will destroy and destroy till he makea himself 



Caa this he he who rode into Jerusalem, as on 
this day, meek and lowly, upon an ass's colt; 
who on the night that he was betrayed washed 
his disciples' feet, even the feet of Judas who 
betrayed him ? Who prayed for his murderers as 
he hung uptm the cross, 'Father, forgave them, 
' for they know not what they do ? 

Can these two be the same ? 

Is the Ijord Jehovah of the OH Testament the 
Lord Jesus of the New ? 

They are the same, my friends. He who laid 
waste the land of Egypt is he who came to seek 
and to save that which was lost. 

He who slew the children in Egypt is he who 
took little children up in his arms and blessed 
them. 
. He who spoke the awful words of the text is ha 
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vho was brought as a lamb to the Blanghter; and 
as a sheep before the sheuers is dmnb, bo he 
opened not his mootK 

This is rery wonder&l. But why should it tut 
be wonderiuIP What can God be but wond^ 
fill? His character, just because it is perfisct, 
must contain in itself all other cluuttcters, all 
forms of spiritual life which are without sin. And 
yet again it is not so Tory wonderful Have we 
not seen — I have often — ^in the same mortal man 
these two different characters at once? Have 
we not seen soldiers and sailors, brare men, stem 
men, men who have fought in many a bloody 
battle, to whom it ie a light thing to kill their 
fellow-men, or to be killed themselves, in the 
cause of duty ; and yet most fiill of teudemeBs, 
as gentle as lambs to little children, and to weak 
women; nursing the sick lovingly and carefnily 
with the same hand which would not dicmk 
from firing the fatal canncoi, to blast a -wbolB 
company into eternity, or sink a ship with all iti 
crew ? I hare seen such men, loare as the lion 
and gentle as tJie lamb, and I saw ia. them tiie 
likeness of Christ — The lion ot Judah ; utd yet 
the Lamb of God. 

Christ ia the Lamb of God ; and in him there ace 
the innocence of the lamb, the gentleness of the 
lamb, the patience of the lamb : but there is mote. 
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What words are these which St. John speaks in 
*he Spirit?— 

' And the heaven departed as a scroll vheai it is 
'tolled together, and every mountain and ieland 
'were moved out of tJieir places; and the kings 
' of the earth, and the great, and the rich, and the 
' chief captains, and the mighty men, and every 
' bondman, and every freeman hid themselves iu 
'the dens and in the rocks of the mountains, and 
' said to the mountains and to the rocks, &11 on us, 
< and hide ub from the face of him that sitt«th on 
'the throne, and from the wrath of the Lamb; 
'fin- the great day of his wrath is come, and who 
'shall be able to stand ? 

Yes, look at that awfiil book of Revelation with 
which the Bible ends, and see if the Eible does 
not end aa it began, by revealing a God who, 
however loving and merciful, longsafTerii^, and 
of great goodness, stUl wages war eternally against 
all sin and nnnghteonsnesa of man, and who will 
by no means clear the guilty ; a God of whom the 
apostle St. Panl, who knew most of his mOTCy 
and forgiveness to sinners, could never^eless say, 
jost as Moses had said ages before him, ' Our God 
'is a consuming fire.' 

Now I think it moat necessary to recollect this 
in Passion Week ; ay, and to do moie — to remem-. 
bet it all our Irves long. 
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For it ifl too much the fashion now, and has 
often been bo before, to think only of one side of 
our Lord's character, of the side which seems 
more pleasant and less aw£iL People please 
tiiemselves in hymns which talk of the me^ 
and lowly Jesns, and in pictnres which represent 
him with a sad, weary, delicate, tdmost feminine 
face. Now I do not say that this is wrong. He 
is the same yesterday, to-day, and £»' ever; as 
tender, as compassionate now as when he was on 
earth; and it is good that little children aad imio- 
cent young people should think of him as aa 
altc^ther gentle, gracious, loreable Imng; toe 
with ihe meek he will be meek : but agun, with 
the ftowaid, the violent, and eelf-willed, he will 
be froward. He will show the violent that 
he is the stronger c^ the two, and the sdf- 
willed that he will have his will, and not theirs, 
done. 

So it is good that the widow and the orphan, 
the weary and the distressed, should think of Jesns 
as utterly tender and true, compassionate and 
merciful, and rest their broken heads upon him, 
the everlasting rock. But while it is writtea, that 
whosoever shall fall <m that rock he shall be 
broken, it is written too, that on whomsoever that 
rock shall fiill, it will grind him to powder. 

It is good that tbt^e who wish to be gracioofr 
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themeelves, loving tliemselTee, should remember 
that Christ is gracious, Christ is loviug. But it 
is good, also, that those who do not wish to be 
gracious and loving themselves, hat to be proud 
and self-willed, unjust and cruel, shoidd remember 
that the gracious and loving Christ is also the 
most terrible and awful ,of all beings ; sharper 
than a two-edged sword, piercing asunder the 
ver; joints and marrow, discerning the most secret 
thoughts and intents of the heart; a righteous 
judge, strong and patient, who is provoked every 
day : but if a man mil not turn, he will whet 
his sword. He hath bent his bow and made it 
ready, and laid his arrows in order against the per-> 
secutors. "What Christ's countenance, my friends, 
was like when on earth, we do not know ; but 
what his countenance is like now, we all may 
know ; for what says St J<^, and how did Christ 
appear to him, who had been on earth his private 
and beloved friend ? — 

' His head and his hair were white as snow, and 
' his eyes were like a flame of fire, and his voice 
' like the sound of many waters ; and out of his 
' mouth went a sharp two-edged sword, and his 
' countenance was as the sun when he sbinetii in 
' his strength. And when I saw him, I fell at 
' his feet as dead,' 

That is the likeness of Christ, my fiiends ; and 
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ire must remember that it is his likeness, and fiill 
at hia feet, and humble ourBelvea before bis un- 
speakable majesty^, if we wisb tbat be sboold do 
to us at the last day as be did to St. John' — lay 
his hand upon us, saying, ' Fear not, I am the 
' first and the last, and behold, I am ^Te for 
' evermore, amen. I have the keys of death and 
'hea' 

Yes, it is good that we should all remember 
tills. For if we do not, we may £all, as thousands 
fall, into a very unwholesome and immoral notion 
about religion. We may get to fancy, as thousands 
do, rich and poor, that because Christ the Lord is 
meek and gentle, patient and long-sufTering, that 
he is therefore easy, indulgent, careless about our 
doing wrong, and that we can, in plain English, 
trifle with Christ, and take liberties with bis erer- 
lasting laws of light and wrong ; and so &ncy, 
that provided we talk of the meek and lowly 
Jesus, and of his blood washing away all our 
sins, that we are free to behave very much as if 
Jesus had never come into the world to teach 
men their duty, and free to commit almost any 
sin which does not disgrace ns among our neigh- 
bours, or render us punishable by the law. 

My Iriends, it is not to. And those who fancy 
that it is so, will &id out their mistake bitterly 
enough, — -Infinite love and forgiveness to those 
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who repent and amend, and do right ; hut infimte 
rigour and punishment to those wlio will not 
amend and do right. This is the everlasting lav 
of Grod's universe ; and every soul of man will find 
it out at last, uid find Uiat the Lord Jesus Christ 
is not a Being to be trifled with, and tliat the 
precious blood which he shed on the cross is of no 
avail to those who are not minded to be rightoous, 
even as he is righteous. 

' But Christ ia so loving, so tender-hearted that 
' he surely will not punish ns for our sins.' This 
is the confused notion that too many people have 
about him. And the answer to it is, that juet 
because Christ is so loving, so tender-hearted, there- 
fore he must punish ns for our sins, unless we utterly 
give up our sins, and do right instead of wrong. 

That false notion springs out of men's selfish- 
nees. They think of sin as something which only 
hurts themselves ; when they do wrong they think 
merely, ' What punishment will God inflict on me 
' for doing wrong ?' They are wrapt up in them- 
selves. They forget that their sins are not merely 
a matter between them and Christ, but between 
them and their neighhbours; that every wrong 
action they commit, every wrong word they speak, 
every wrong habit in which they indulge them- 
selves, sooner or later, more or less, hurts their 
neighbours — ay, hurts all mankind, 
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And does Christ care only for them T Does be 
not care for their neighbours? Has he not all 
mankind to provide for, and goTem, and guide ? 
And can he allow bad men to go on making this 
world woree, without punishing them, any more 
than a gardener can allow weeds to hurt his 
flowers, and not root them up ? What would you 
say of a man who was so merciful to the weeds, 
that he let them choke the flowers ? What would 
yoQ say of a shepherd who was eo merciful to the 
wolves, that he let them eat his sheep ? What 
would you say of a magistrate who was so merciful 
to thieves, that he let them rob the honest men? 
And do yon fuicy that Christ is a less careful 
and just governor of the world than the m^istrate 
who punishes Hie thief that honest men may live 
in safety? 

N^ot 60. Kot only will Christ punish the wolves 
who devour his sheep, but he will punish his 
eheep themselves if they hurt each other, torment 
each other, lead each other astray, or in any way 
interfere with the joet and equal rule of his king- 
dom; and this, not out of spita or cruelty, but 
simply because he is perfect love. 

60, therefore, uid think of Christ this FaseioQ-- 
Week as he was, and is, and ever will ba Think 
of the whole Christ, and not of some part of his 
character which may specially please your fant^. 
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Think of him as the patient and forgiTing Christ, 
who prayed for his muideTers — ' Father, foi^ve 
' them, for they know not what they do.' But re- 
member that, in this very Passion-Week, there 
came out of those most gentle lips— the lips which 
blessed little children, and cried to all who were 
weary and heavy laden to come to him and he 
would give them rest — that out of those most 
gentle lipa, I say, in this very Passion-Week, there 
went forth the most awful threats which ever 
were uttered — ' Woe unto you. Scribes and Pha- 
' risees, hypocrites. Ye serpents, ye generation of 
' vipers, how can ye escape the damnatioa of 
' hell "? Think of him as the Lamb who offered 
himself freely on the cross for sinners. But thiuk 
of him, too, as the Lamb who shall one day come 
in glory, to judge all men according to their 
works. Think of him as full of boundless tender- 
ness and humanity, bonndless long-suffering and 
mercy. But remember that beneath that bound- 
less sweetness and tenderness there burns a con- 
suming fire ; a fire of divine scorn and indignation 
E^ainst all who sin, like Pharaoh, out of cruelty uid 
pride ; against all which is foul and brutal, mean 
and base, false and hypocritical, cruel and unjust ; 
a fire which burns, and will bum, against aU the 
wickedness which is done on earth, and all the 
misery and sorrow which is suffered on earth, ttU 
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the Lord has bnmed it up for ever, and there is 
nothing bat love and justice, order and usefulnesa, 
peace and happiness, left in the uiuTerse of God. 

Ob, think of these things, and cast away your 
sine betimeB, $,t the foot of his eTerlaating cross, 
lest 70a be ooQsumed with your sins in bis ever- 
lasting firel 
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SERMON xn. 

THE BIRTHNIGHT OF FEEEDOM. 

(Eisfer Day.) 



Thisisani^tto be much obaerred nnfo tbe Lord, for bringiiig 
the children of Israel out of Egypt 

TO be much observed unto the Lord by the 
children of Israel. 

And by us, too, my friends; and by all nations 
■who call themselves /»"«e. 

There are many, and good Traye of looking at 
Easter Day. Let us look at it in this way for once. 

It is the day on which God himself set men free. 

Consider the story. These Israelites, the <Jiil- 
dren of Abraham, the brave wild patriarch of the 
des^t, have been settled for hundreds of years in 
the rich lowlands of Egypt There they have been 
e&ting and drinking their fill, and growing more 
weak, slavish, luxurions, fonder and fonder of the 
flesh-pota of Egypt; fattening literally for the 
slaughter, like beasts in a stall They &ro 
spiritually dead — dead in trespasses and sins. 
They do not want to be free, to be a nation. 
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They are content to be slaTes and idolaters, if 
they can only fill their Btonmchs. This is the 
spiritual death of a nation. 

I say, they do not want to be free. When they 
are oppressed, they cry ont — as an animal cries 
when you beat him. But ^ter they ate iree, when 
they get into danger, or miss their meat, they 
cry oat too, and are willing enough to retam to 
slavery ; as the dc^ which has run away for teai 
of the whip, will go back to his kennel for the sake 
of his food. ' Because there were no graves in 
' Egypt, hast thou taken ue away to die in the wil- 
' demess ? Wherefore hast thou dealt thns with na 
' to carry xm out of I^ypt ?* And again : ' Would 
' God we had died by the hand of the Lord in the 
' land of Egypt, where we did sit by the flesh-pots, 
' and eat meat to the full I' Brutalized, in one 
word, were these poor children of IsraeL 

Then God took their cause into his own hand. 
I. say, emphatically, into his own band. If that 
part of the story be not true, I care nothing for 
the rest If God did not personally and actually, 
interfere on behalf of those poor slaves; if the 
plagues of Egypt are not true — if the passage of 
the Bed Sea be not trtie — the story tells me and 
you nothing ; gives ns no hope for ourselves, no 
hope for mankind. 

For see. One says, and truly, God is good ; God 
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is love; God is just; God hates oppresedon tmd 
wroDg. 

But if God be love, he must sutely show bis 
love by doing loving things. 

If God be just, he must show his justice by doing 
just things. 

If God hates oppression, then he must free the 



If God hates wrong, then he must set the wrong 
right 

For what would you think of a man who pro- 
fessed to be loving and just, and to hate oppression 
and wrong, and yet never took the trouble to do a 
good action, or to put down wrong, when he had 
the power ? 

Tou would call him a hypocrite ; you would 
think his love and justice very much on his tongue, 
and not in his heart. 

And will you believe that God is lite that man ? 
God forbid! 

Comfortable scholars, and luxurious ladies, may 
content themselves vrith a dead God, who does 
not interfere fo help the oppressed, to right the 
wrong, to bind up the broken-hearted : but men 
and women who work, who sorrow, who suffer, 
who putake of all the ills which flesh is heir to — 
they want a limtiff God, an acting God, a God who 
teiU interfere to right the wrong. Yes — they want 
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a living God. And they have a living God— even 
the Grod who interfered to bring the Israelites oat of 
Egypt widi signs and vonders, and a mighty hand, 
and an outstretched arm, and executed judgment 
upon Vhfuraoh and his prond and cruel hoste. And 
Trhen they read in the Bible of that God, when 
they read in their Bibles the story of the Exodus, 
their hearts aoBwer : Tim is right. This is the 
God whom we need. This is what ought to have 
happened. This is true : for it must be trua Let 
comfortable folks who know no sorrow, trouble 
their brains as to whether 60 or 600,000 fighting 
men came out of Egypt with Moses. We care not 
for numbers. What we care for is, not how many 
came out, but who brought them out, and that he 
who brought them oat was Ood. And the book 
which tells us that, we vrill cling to, will love, 
vrill reverence, above all the books on earth, 
because it tells of a living God, who works, and 
acts, and interferes for men ; who not only hates 
wrong, but rights wrong ; not only hates oppres- 
sion, but puts oppressors down; not only pities 
the oppressed, but sets the oppressed free. A God 
who not only wills that man should have freedom, 
but sent freedom down to him &om heaven. 

Scholars have said, that the old Greeks were the 
fathers of freedom; and there have been other 
peoples in the world's history, who have made 
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glorious and successful struggles to throw off their 
t^rante, and be &ee. And ihej have said, we 
are the fathers of freedom; liberty was bom 
with us. Not so, my friends I Liberty is of a &r 
older, and fxr nobler house ; Liberty was bom, if 
you will receive it, on Uie first Baster night, on 
the night to be much remembered among the 
children of Israel — ay, among all mankind — when 
God himself stooped from heaven to set the 
oppressed free- Then was freedom bom. — Not in 
the counsels of men, however wise ; or in the 
battles of men, however brave : but in the counsels 
of God, and the battle of God — amid human agony 
and terror, and the shaking of the heaven and the 
earth ; amid the great cry throughout Egypt, when 
a 6rst-bom son lay dead in every house ; and the 
tempest which swept aside the Ited Sea waves ; 
and the pillar of cloud by day, and the pillar of £re 
by night ; and the Bed Sea shore covered with the 
corpses of the Egyptians; and the thundetings 
and lightnings and eartliqnakes of Sinai ; and 
the sound as of a trumpet waxing loud and long ; 
and the voice, most human and most divine, which 
spake from off the lonely mountain peak to that 
vast horde of coward and degenei^te slaves, and 
said, ' I am the Lord tliy God who brought thee 
' out of the land of Egypt. Thou shalt obey my 
' laws, and keep my commandments to do them.' 
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Oh ! the man who would roh his suffering fellow- 
creatures of that story— he knows not how deep 
and bitter are the needs of man. 

Then was Freedom bom : but not of man ; not 
of the will of the flesh, nor of the will of man: 
but of the will of God, from whom all good things 
come ; and of Christ, who is the life and the 
light of men and of nations, and of Gie whole 
world, and of all worlds, past, present, and to 
come. 

From God came freedom. To be used as his 
gift, according to his laws; for he gave, and he 
can take away ; as it is written, ' He shall take 
' the kingdom of God from you, and give it to a 
' people bringing forth the fruits thereof ' For 
' there be many first that shall be last ; and last 
' that shall be first' It is this which makes the 
Jews indeed a peculiar people : the thought that 
the living God had actually and really done for 
them what they could not do for themselves ; that 
he had made them a nation ; and not they them- 
selves. It is this which makes the Old Test^ 
ment an utterly different book, with an utterly 
different lesson, to the written history of any other 
nation in the world. 

And yet it is this which makes the history of 
the Jews the key to every other history in the 
world. For in it Jesus Christ our Lord, the living 
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God who makes history, who governs all nations, 
reveals and nnveils himself, and teaches not the 
Jews only, but as and all nations, that it is he 
who hath made us, and not we ourselves ; that we 
got not the land in possession by our own sword, 
nor was it our own strength that helped us, but 
thou, O Lord, because thou hadst a iavour unto 
us ; that not to us, not to us, is the praise of any 
national greatness or glory, but to God, from 
whom it comes as surely a free gift as the gilt of 
liberty to the Jews of old. 

I say, the history of the Jews is the history 
of the whole church, and of every nation in Chris- 
tendom, 

As with the Jews, so with the nations of Europe ; 
whenever they have trusted in themselves, their 
own power and wisdom, they have ended in weak- 
ness and folly. Whenever they have trusted in 
Christ the living God, and said, ' It is he that hath 
' made us, and not we ourselves,' they have risen to 
strength and wisdom. When they have forgotten 
the Uving God, national life and patriotism have 
died in them, as they died in the Jews, When 
fliey have remembered that the most high God 
was their Eedeemer, then in them, as in the Jews, 
have national life and patriotism revived. 

And as it was with the Jews in the wilderness, 
so it has been with them since Christ's resurrec- 
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tion. They fancied that fliey were going at once 
into the promiaed land. So did the first Chria- 
tiana. But the Jews had to wander forty years in 
the wilderness; and Christendom has had to 
wander too, in strange and bloodstained paths, for 
1800 years, and more. For why ? The Israelites 
were not worthy to enter at once into rest ; no 
more hare the nation of Christ's church been 
worthy. The Israelites brought out of Egypt 
base and slaTish passions, which bad to be pui^ed 
out of them; so have we out of heathendom. 
They brought oat, too, heathen superstitions, and 
mixed them up with the worship of God, bearing 
about in the wildemees the tabernacle of Moloch, 
and the image of their god Kemphan, and making 
the calf in Horeb ; and so, alas 1 again and again, 
has the church of Christ 

Nay, the whole generation, saye two, who came 
out of Egypt, bad to die in the wilderness, and 
leave their bones scattered tor and wide. And so 
has mankind been dying, by war and by disease, 
and by many fearful scourges, beside what is called 
now-a-days natural decay. 

But all the while a new generation was spring- 
ing up, trained in the wilderness to be bold and 
hardy ; trained, too, under Moses' stem law, to the 
fear of God; to reverence, and discipline, and 
obedience, without which freedom is merely brutal 
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licence, and a oation is no natioo, but a mere 
flock of Bheep, or a herd of widves. 

And so, for these 1800 years, have the genera- 
tions of Christendom, by the trainiDg of the 
Church, and the light of the Gospel, been growiog 
in wisdom and knowledge ; growing in morality and 
humanity, in that true discipline and loyalty which 
are the yokefellows of freedom and independence, 
to make them fit for that higher state, that heavenly 
Canaan, of which we know not when it will oome, 
nor whether its place will he on this earth or else- 
where ; but of which it is written, ' And I John 
'saw the holy city. New Jerusalem, coming down 
' from God out of heaven, prepared as a bride 
' adorned for her husband. And I heard a great 
' voice out of heaven saying. Behold, the tabernacle 
' of God is with men, and he will dwell with them, 
'and they shall be his pei^le, and God himself 
' shall be with them, and be their God. And God 
' shall wipe away all tears from their eyes ; and 
' there shall be no more death, neither sorrow, nor 
' crying, neither shall there be any more pain : for 
' the former things are passed away. And he that 
'sat upon the throne said, Behold, I make all 
' tilings new, 

* And I saw no temple therein : for the Lord 
' God Almighty and the Lamb are the temple of 
' it. And ihe city bad no need of the sun, neitiier 
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' of the moon, to shine in it : for the glory of Clod 
' did lighten it, and the Lamb is the light thereof 
' And the nations of them which are saved shall 
'walk in the light of it: uid the kings of the 
'earth do bring their glory and honour into it 
' And the gates of it shall not be shut at all by 
'day: for there sh^ be no night there. And 
'they shall bring the glory and honour of the 
' nations into it. And there shall in nowise enter 
' into it any thing that defileth, neither whatsoever 
' worketh abomination, or maketh a lie : but they 
' which are written in the Lamb's book of life.* 

That, the perfect Easter Bay, seems &r enough 
off as yet : but it will come. As the Lord liTeth, 
it wUl come : and to it may Christ in his mercy 
bring us all, and our children's children after as. 
Amen. 
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SERMON Xni. 

kobah, dathan, and abibam. 

{Firtt Sunday after Eaeler, 1863.) 



Ndubebs xvi. 32 — 39. 



And the euth opened lier month, and swaltowed them up, and 
tbejt hoDaes, tuid all the men that appertained unto Koiah, and 
oil their goods. The7, and all that appertained to them, treat 
down olive into the pit, and the earth closed upon them : sod 
the; perished &om among the congregation. And all Israel 
that vera round about them fled at the cry of them : toi they 
said, Leet the earth swallow us up also. And Oien came oot a 
£ie from the Laid, and oonsomed the two hundred and fifty 
men that ofiered incense. 

I WILL begin by Baying that there are several 
things in this chapter which I do not nnder- 
Btand, and cannot explain to you. Be it so. That 
is no reason vhy we should not look at the parts 
of the chapter which we can understand and can 
es^lain. 

There are matters without end in the world 
round us, and in our own hearts, and in the life of 
every one, which we cannot explain, and there- 
fore we need not be surprised to find things which 
we cannot explain in the life and history of 
the most remarkable nation upon earth, — the na- 
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' tioQ whose bosiiiess it has been to teach all other 
nations the knowledge of tiie trne God, tind who 
was specially and cnriously trained for that work. 

But the one broad common-sense lesson of this 
chapter, it seems to me, is one which is on the 
very surface of it ; one which every true Bnglieh- 
man, at least, will see, and see to be true, when he 
hears the chapter read ; and that is, the necessity 
of diedplme. 

God has brought the Israelites oat of Egypt^ 
and set them bee. One of the fiiBt lessons which 
they have to learn is, that fi^edom does not meui 
licence and discord, — does not mean every one 
doing that which is right in the sight of his own 
eyes. Prom that springs self-will, division, 
qoarrels, revolt, civil war, weakness, profligacy, 
and ruin to the whole people. Without order, 
discipline, obedience to law, there can fae no trne 
and lasting freedom ; and, therefore, order most be 
kept at all risks, the law obeyed, and rdtvellioD 
punished. 

Now rebellion may be — and ought to be — 
punished far more severely in some cases thui in 
others. If men rebel here, in Great Britain or 
Ireland, we smile at them, and let them off with 
a slight imprisonment, because we are not a&aid 
of them. They can do no harm. 

But there are cases in which rebellion must be 

D,niz=rtNGoogle 



zm.] EOBAH, DATHAN, AND A0IBA3I. i£i 

pmushed with a swift and sharp hand. On board 
a i^ip at sea, for instance, vhere the eafaty of the 
whole ship, the lives of the whole crew, depend 
on instant obedience, matiuy may be punished by 
death on the spot. Many a commander has, ere 
now, and rightly too, struck down the rebel without 
jtrial or ailment, and ended him and his mutiny oa 
the spot ; by the sound rule, that it is expedient 
that one maa die for the people, and that the 
whole nation perish not. 

And so it was with the IsraeUtes in the desert 
AU depended on theu- obedience. God had giveQ 
them a law — a constitution, as we should say now 
— perfectly fitted, no doubt, for them. If they 
once began to rebel and mutiny against that law, 
all was over with them. That great foolish igno- 
rant multitude would hare broken up, probably 
fought among themselves— certainly parted com- 
pany, and either starred in the desert, or have 
been destroyed piecemeal by the wild w^like 
tribes, Midianites, Hfloabites, Amalekites, — who 
were ready enough for slaughter and plunder. 
They would never hare reached Canaan. They 
would never have become a great nation. So they 
had to be, l^ necessity, under martial law. The 
word must be. Obey or die. As for any cruelty 
in putting Eorah, Dathan, and Abiram to death, 
it was worth the death of a hundred such — or 
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a thousand — to preserve the great and glorioae 
nation of the Jews, to be the teachers of the world. 

Now this Eorah, Dathan, and Abiram rebd. 
They rebel against Moses abont a question of the 
prie^ood. It really matters little to ns what that 
question was, — it was a question of Moses' law, 
which, of coarse, is now done away. Only re- 
member this, that these men were princes — gredt 
feudal noblemen, as we should say ; and that they 
rebelled on the strength of their rank, and their 
rights as noblemen to make laws for themselves 
and for the people ; and that the mob of their de- 
pendents seem to have been inclined to support 
them. 

Surely if Moses had executed msrti&l law on 
ibem with his own hand, he would have been as 
perfectly justified as a captain of a ship of war, 
or a general of an army would be now. 

But he did not do so. And why? Because 
Moaea did not bring the people out of Egypt. 
Hoses was not their king. God brooght them out 
of Egypt. God was their king. That was the 
lesson which they had to learn, — and to teach 
other nations alsa They have rebelled, not against 
Moses, but against God ; and not Moses, but God 
must punish, and show that he is not a dead God, 
but a living God, one who can defend himself, and 
enforce his own laws, and execute judgment, — and, 
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if need be, TengeaDce, — ^without neediDg any man 
to fight his battles for bim. 

And God does so. The powers of Nature, — the 
earthquake and the nether fire — shall punish these 
lebels ; and so they do. 

' And Moses said. Hereby ye shall know that 
' the Lord hath sent me to do all these works ; for 
' I have not done them of mine own mind. If 
' these men die the common death of all men, or 
' if they be visited after the visitation of all men ; 
' then the Lord hath not sent me. But -if the 
' Lord make a new thing, and the earth open her 
' month, and swallow them up, with all that ap- 
* pertain to them, and they go down quick into 
< the pit ; then ye shaU understand that these 
' men have provoked the Lord.' 

Men have thought differently of the etory : but 
I call it a righteous story, and a noble story, and 
one which agrees with my conscience, and my 
reason, and my notion vf what ought to be, and 
my esperience, also, of what is, — of the way in 
which God's world is governed unto this day. 

What then are we to think of the earth opening 
and swallowing them ap ? What are we to think 
of a fire coming out irom the Lord, and consuming 
two hundred and fifty men that offered incense. 

This first. That discipline and order are so 
absolutely necessary for the well-being of a nation 
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that they tnoBt be kept at oil riskB, and en&rced by 
the most terrible pnnishmeiiiB. 

It seems to me (to speak nitilt all rererenc^ as 
if God had said to the Jews, — ' I have set yon 
' free. I will make of yoa a great nation ; I will 
* lead yoQ into a good land and laige. But if yon 
' are to be a great nation, if yon are to conquer 
' that 'good land and large, yon must obey : and 
' yoD shall obey. The earthquake and tiie 'fire 
' shall teach yon to obey, and make you an ez- 
' am{Je to the rest of the Israelites, and toall 
' nations after you.* 

But how hard, some may think, that the wives 
.and the children should suffer Ibr their parents' sins. 

Af y friends, we do not know that a dngle woman 
or child died then, for whom it was not better thai 
he or she should die. That is one of the deep 
things which we must leare to the perfect justice 
and m^-cy of God. 

And next, — what is it after all, but what we see 
:goiug on round us all day long? God does Tisit 
the sins of the fiithers on the children. There is 
no denying it. Wives do suffer for their husbands' 
sins ; children, and children's children, tot whole 
generations after generatione, suffer for their pa- 
rents' sins, and become unhealthy, or superstitions, 
or profligate, or poor, or slavish, because their 
.parents sinned, and dragged down their children 
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with them id Uieir fall. It is a law of the world ; 
and therefore it ia a law of God. And it is reason- 
able to be believed, that God might chooee to teach 
tlie Israelites once ami for all, that it teat a law of 
his world. For by swallowing up those women and 
children with the men, God said to the Israelites, 
it aeems to me, in a way which coald not be mis- 
token, ' This is the consequence of lawlessness and 
' disorder — that you not only injure yourselves, 
' bat your children after you, and involve your 
' families in the same ruin as youxselves.' 

But therd was ano&er lesson, and a deep lesson, 
in the earthquake and in the fire. 

And that was this ; that the earthquake and the 
fire came out from the Lord. 

Earthquakes have swallowed np not hundreds 
merely, but many thousands, in many countries, 
and at many times. 

Fire has come forth, and still comes forth, from 
the ground, from the clonds, from the conse- 
quences of man's own carelessness, and destroys 
beast and man, and the works of man's hftTtds. 
Then men ask in terror and doubt, — ' Who sends 
' the earthquake and the fire ? Co they come from 
* the devil — the destroyer 2 Do they come by 
' chance, from some brute and blind powers of 
•nature?" 

This chapter answers, ' No. They come from the 
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' Lord, irom whom all good things do come ; from 
' the Lord who delivered the Israelitea out of 
' Egypt; who so loved the world, that he spared 
' not his only begotten Son, but Ireely gave him 
' for us.' 

Now, I say that is a gospel, and good newB, 
which we want now as much as ever men did; 
which the children of Israel wanted then, though 
not one whit more than we. 

Many hundreds of years had these Israelites 
been in Egypt. Storm, lightning, earthquake,' 
the fires of the burning mountains, were things 
unknown to them. They were going into Ca- 
naan — a good land and fruitful, but a land of 
storms and thunders — a land, too, of earthquakes 
and subterranean fires. The deepest earthquake 
crack in the world is the valley of the Jordan, end- 
ing in the Dead Sea — a long yalley, through which 
at different points the netiier fires of the earth even 
now burst up at times. In Abraham's time they 
had destroyed the five cities of the plain. The 
prophets mention them, especially Isaiah and 
Micah, as breaking out again in their own times ; 
and in our own lifetime, earthquake and fire have 
done fearful destruction in the ncolh part of the 
Holy Land. 

Now, what were to prevent the Israelites wor- 
shipping the earthquake and the fire as gods? 

Nothing. ConceiYe the terror and horror of 
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the Jews coming out of that quiet land of Egypt 
the first time they felt the ground rocking and 
rolling ; the first time they heard the roar of the 
earthquake beneath their feet ; the first time they 
saw, in the magnificent words of Micah, the moun- 
tains molten and the valleys cleft as wax before 
the fire, like water poured down a steep j^ace ; 
and discovered that beneath their very feet was 
Tophet, the pit of fire and brimstone, ready to 
burst np and overwhelm them they knew not 
when. 

What could they do, but what the Canaanites 
did who dwelt already in that land ? What but 
to say, ' The fire is king. The fire is the great and 
' dreadful God, and to him we mnst pray, lest he 
' devour us up.' For so did the Canaanites. They 
called the fire Moloch, which means simply the 
king; and they worshipped this fire king, and 
made idols of him, and offered human sacrifices to 
him. They had idols of metal, before which ein 
everlasting fire burned ; and on the anus of the idol 
the priests laid the children who were to be sacri- 
ficed, that they might roll down into the fire, and 
be burnt alive. That is actual &ct. In one case, 
which we know of well, hundreds of years after 
Moses' time, the Carthf^inians offered two hundred 
boys of their best famOies to Moloch in one day. 
This is that making the children pass through 
the fire to Moloch, — burning them in the fire to 
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Moloch, — of which we read several times in the 
Old Testameat ; as ugly and acciu«ed a supersti- 
tioD as men ever inveiited. 

What deliveraQce was there for them from 
these abominable saperatitions, except to know 
that the fire-kingdom was God's kingdom, and not 
Moloch's at all ; to know with Micah and with 
David that the hilla were molten like wax h^ore 
the presence of the Lord ; that it was the blast of his 
breath which discovefed the foundations of the 
world ; that it was he who made the sea Qee, and 
drove back the Jordan stream ; that it was before 
him that the mountains skipt like rams, and the 
httle hOls like young sheep ; that the battles of 
shaking were Grod's battles, with which he could 
fight for his people ; that it was he who ordained 
Tophet, and whose spirit kindled it. That it was 
he — and that too in mercy as well as anger — who 
tisited the lemd in Isaiah's time with thunder and 
earthquake, and great noise, and storm and tem- 
pest, and the flame of devouring fire. That the 
earth opened and swallowed np those whom God 
chose, and no others. That if fire came forth, it 
came forth &om the Lord, and burned where and 
what Ood chose, and nothing else. Yes. If you 
will only understand once and for all that the 
history of the Jews is the history of the Lord's 
turning a people from the cowardly slavish wor- 

D,niz=rtNGoOg[c 



mi.] KOBAH, DATHAN. AND ABIBAM. 1 69 

^p of BUD and stars, of earthquakes and burning 
Bionntains, and all the brute powers of nature 
which the heathen worshipped, and teaching them 
to trust and obey him, the living God, tlie Lord 
Snd Master of all, then the Old Testament will' be 
dear to you throughout ; but if not, then not. 

You cannot read your Bibles without seeing 
how that great lesson was stamped into the very 
hearts of the Hebrew prophets; how they are 
MDtinually speafeing of the §re and the earth- 
quake, and yet continually declaring that they too 
obey God, and do God's will, and Uiat the man 
who fears God need not fear them — that God 
Was their hope and strength, a very present help 
in trouble. Therefore would they not fear, though 
the earth was moved, and though the mountains 
he carried into the midst o( the sea. 

And we, too, need the same lesson in these 
Scientific days. We too need to fix it in our 
hearts, that the powers of nature are the powers of 
God ; that he orders them by his providence to do 
what he will and when and where he will ; that, as 
the Psalmist says, the winds are his messengers, 
&ad the flames of fiire his ministers. And this we' 
shall ^m from the Bible, and from no other 
book whatsoever. 

Grod taught the Jews this, by a struige and 
miraculous education, that they might teach it in 
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their ttini to all maokiiid. And the; have taught 
it. For the Bible bids us — as no other boc^ 
does — not to be afraid of the world on which we 
live — not to be afraid of earthquake or tempest, 
or any of the powers of nature which seem to ub 
terrible and cruel, and destroying ; for they are 
the powers of the good, and just, and loTing G>od. 
They obey our Father in heaven, without whom 
not a sparrow falls to the ground, and oiu- Lord 
JesuB Christ, who came not to destroy men's lives 
but to save them. And therefore we need not 
fear them, or look on them with any blind supersti- 
tion, ae things too awful for us to search into. We 
may search into their causes ; find out if we can 
the laws which they obey, because those laws are 
given them by God our Father; try, by using 
those laws, to escape them, as we are learning now 
to escape tempests ; or to prevent them, as we are 
learning now to prevent pestilences : and where we 
cannot do that, &ce them manfully, saying, ' It is 
' my Father's wiU. These terrible events must be 
' doing God's work. They may be punishing the 
' guilty ; they may be taking the righteous away 
' from the evil to come ; they may be teaching 
' wise men lessons which will enable them, years 
' hence, to save Uves without number ; they may 
' be preparing the fiice of the earth for the use of 
'generations yet unborn. Whatever they are 
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' doing they are and must be ddng good ; for they 
'are doing the will of the living Father, who 
' willeth that none should periah, and hateth no- 
' thing that he hath made.' 

This, my friends, is the leason which the Bible 
teaches ; and because it teaches that lesson it is 
the book of books, and the inspired word or 
message, not of men concerning Grod, hnt of Grod 
himself, concerning himself, his kingdom over this 
world and over all worlds, and his good will to 
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Oadisnotftuuui. that hedurald lie; neitiieT the son of msn, 

that he ehoQld repent : h&th he eaid, and shall he not do it? or 
hath he spoken, and ahall he not make it good ? 

TP 1 was asked for any proof that the story of 
-*- Balaam as I find it in the Bible is a true story, 
I ehDnld lay my hand upon this one only — and 
that is the deep knowledge of human nature which 
is shown in it 

The character of Balaam is so perfectly natural, 
and yet of a kind so very difficult to unravel and 
ezplam, that if the story was invented by man, as 
poems or novels are, it must have been invented 
very late indeed in the history of the Jews; at 
a time, when they had grown to be a fat more 
civilized people, far more experienced in the cun- 
ning tricks of the human heart, than they were, as 
far as we can see from the Bible, before the Baby- 
lonish captivity. But it was not invented late ; for 
no Jew in these later times would have thought of 
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maldiig Balaam, a heathen, to be a prophet of 
God, or a believer in tbe true Goi at all. Tlie 
later Jews took up tbe Dotdon tbat God spoke to, 
aad cated fen*, the Jews onl^, aud tbat all other 
naticms were accuTBed. 

There ib no reason, therefore, against simply 
beliering the story aa it stand^. It seems a very 
ancient story indeed, suiting exactly, in its smallest 
details, the place where Moses, or whoever wrote 
the Book of Numbers, has put it. 

W«^ in these days, are accustomed to draw a 
sharp line between the good and tbe bad, tbe con- 
verted and the unconverted, tbe children of God 
and the children of this world, those who have God's 
Spirit and those who have not, which we find no- 
where in Scripture ; and therefore when we read of 
such a man as Balaam we cannot understand him. 
He is a bad man, but yet he is a prophet. How 
Ban that be-? He knows the true God. More, he 
has tbe Spirit of God in him, and thereby utters 
deep and wonderful prophecies ; and yet he is a 
bad man and a rogue. How can that be ? 

The puzzle, my friends, is one of our own 
making. If, instead of taking up doctrines out of 
books we will use our own eyes, and ears, and 
common sense, and look honestly at this world as it 
is, and men and women as they are, we shall find 
nothing unnatural or strange in Balaam ; we shall 
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find him Tcay like a good many people whom we 
know, very like— nay, probably, too like, omselres 
in some particnlars. 

Kow bear in mind, first, that Balaam is no 
impo8t(nr or magician. He is a wise man and a 
prophet of God. God really speaks to him, and 
really inspires hint. 

And bear in mind, too, that Balaam's inspira- 
tion did not merely open his mouth to say won- 
derful words which he did not understand, but 
opened his heart to Bay righteous and wise things 
which he did imderstand. 

' Bemember,' says the prophet Micah, ' my 
' people, what Balak king of Moab consulted, 
' and what Balaam the son of Beor answered 
' him from Shittim unto Gilgal, that ye may 

* know the righteonsness of the Lord. Wher&- 
' with shall I come before the Lord, and bow 
' myself before the high God? shsU'I come be- 
' fore him with burnt ofierings, with calves of a 

* year old ? Will the Lord be pleased with thon- 
' sands of rams, or with ten thousands of rivers of 
' oil ? shall I give my firstborn for my transgres- 
' sions, the fruit of my body for the sin of my 
' soul ? He hath shewed thee, O man, what is 
' good, and what doth the Lord require of thee, 

* but to do justly, and to love mercy, and to walk 
' hiunbly with thy God.' Why, what- deeper or 
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wiser words are there id the whole Old Testa- 
ment ? This man Balaam had seen down into the 
deepest depths of all morahty, unto the deepest 
depths of all religion. The man who knew that, 
knew more than 99 in 100 do even in a Christian 
conntry now, and more than 999,999 in a mil- 
lion knew in those days. Let do one, after that 
speech, doubt that Balaam was indeed a prophet 
of the Lord : and yet he was a bad man, and came 
deservedly to a bad end. 

80 mnch easier, my friends, is it to know what 
is right than to do what is right 

What then was wrong in Balaam ? 

This, that he was double-minded. He wished 
to serve God. True. Bat he wished to serve 
himself by serving God, as too many do in all 
times. 

That was what was wrong with him — self-seek- 
ing; and the Bible story brings out that self- 
seeking with a delicacy, a keenness, and a perfect 
knowledge of human nature, which ought to teach 
OS some of the secrete of our own hearts. 
ft Watch how Balaam, as a matter of course, in- 
quires of the Lord whether he may go, and refuses, 
seemingly at first honestly. 

Then how the temptation grows on him ; how, 
when he feels tempted, he fights against it in fine- 
sounding professions, just because he feels that he 
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is going to yield to it. Then how he b^ins te 
tempt God, by aeking him again, in hopee that 
God may have changed bis mind. Then when ho 
has his foolish wish granted, he goes. Then 
when the tetrible warning comes to him ihak 
he is on the wrong road, tiiat God's wrath n 
gone out against him, and his angel ready to 
destroy him, he is full still of hollow piofeesionB 
of obedience, instead of casting himself utterly 
upon God's mercy, and confessing bis sin, and 
entreating pardon. 

Then how, instead of being frightened at God'* 
letting him have bis way, he is emboldened by it 
to tempt Grod more and more, and begins offering 
bullocks and rams on altars, first ia this place and 
tben in that, in hopes still that God may change 
his mind, and let him curse Israel ; in hopes that 
God may be like one of the idols of the he^heoi, 
who could (so the heatiiffli thought) be coaxed 
and flattered round by sacrifices to do whatever 
their worshippats wished. 

Then, when he finds that all is of no use ; that 
he must not curse Israel, and must not earn 
Balak's silver and gold, he is forced to be an 
honest man in spite of himself; and therefore 
he makes the best of his disappointment, by taking 
mighty credit to himself for being honest, while 
he wishes all the while he might have been allowed 
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to have been dishon^t. Oh, if all this is not 
poor homau nature, drawn by the pen of a truly 
inspired writer, what is it ? 

Moreover, it is curions to watch how as Balaam 
ia forced step by step to be an honest man, so 
step by step he rises. A weight falls off his mind 
and heart, and the Spirit of God comes upon 
him. 

He feels for once that he mnst speak his mind, 
that he must obey God. As he looks down &oin 
off the mountain top, and sees the rast encamp- 
ment of the Israelites spread over the vale below, 
for miles and miles, as far as the eye can see, all 
ordered, disciplined, arranged according to their 
tribes, the Spirit of God comes upon him and he 
gives way to it, and speaks. 

The sight of that magniGcent array wakens up 
in him the thought of how divine is order, how 
strong is order, how order is the life and root of a 
nation, and how much more, when that order is 
the order of God. 

* How goodly are thy tents, O Jacob, and thy 
' tabernacles, O Israel I As the valleys are they 

* spread forth, as gardens by the river's side, as 
' the trees of lign aloes which the Lord hath 
' planted, and as cedar trees beside the waters. 

* His king shall be higher than Agag,' and all his 
wild Amalekite hordes. He will he a true nation, 

K 
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civilized, ordered, loyal and united, for G>od is 
teaching hiio. 
Who caa resist snch a nation as that? 'God 
has brought him oat of Egypt He has the 
Btreogth of anonicom.' 'I shall see him,' he 
BayB, ' hut not now : I shall behold him, but not 
nigh : there ^all come a Star out of Jacob, and 
a Sceptre shall rise out of Israel, and shall smite 
&e comers of Moab, and destroy all the children 
of Sheth.' . . And when he looked on Amalel^ 
be took up his parable, and said, ' Amabk was the 
first of the nation ; but his latter end shall be 
that he perish for ever.' And he looked on the 
Kenites, and took np his parable, and said, 
Strong is thy dwelling-phu;e, and thou puttest 
thy nest in a rock. Nevertheless, the Eenite 
shall be wasted, till Asshur shall cury thee away- 
captive.' ' Alas, who shall live when Ood doeth 
this I' 

And then, beyond all, after all the Canaauites 
and other Syrian races have been destroyed, he 
sees, dimly and afar off, another destruction still. 

In his home in the far east, the fame of the 
^ps of Chittim has reached him ; the fame of the 
new people, the sea-roving heroes of the Greeks, 
of whom old Homer sang; the handsomest, cun" 
ningest, most daring of mankind, who are spread- 
ing their little trading colonies along all the isles 
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and shores, as we now are spreading ours over the 
world. Those ships of Chittim, too, have a great 
and glorious future before them. Some day or 
other they will come and afflict Asshur, the great 
empire of the East, out of which Balaam probably 
came, and afSict Eber too, the kingdom of ihe 
Jews, and they too shall perish for ever. 

Dimly he sees it, for it is very far away. But 
that it will come, he sees : and beyond that all is 
dark. He has said his say ; he has spoken the 
whole truth for once. Balak's house full of silver 
and gold would not have bought hiiu off, aad 
stopped his mouth, when such airful thoughts 
crowded on his mind. So he returns to his place 
— to do what? 

If he cannot earn Balak's gold by cursing 
Israel, he can do it by giving him cunning and 
politic advice. He advises Balak to make fiienda 
with the Israelites, and mix them up with his 
people, by enticing them to the feasts of his idols, 
at which the women threw themselves away in 
shamefal profligacy, after the custom of the 
heatliens of these parts. 

In the next chapter we read how Moses, 
and Phinehas, Aaron's grandson, put down those 
filthy abominations with a high hand ; and how 
Balaam's detestable plot, instead of making peace, 
makes war; and in chapter xxsi. yon read th« 

D,niz=rtNGoogle 



1 80 baiaam; [sBBir. 

terrible deatraction of the whole Qation of the 
Midiaoitea, and among it this one abort and terrible 
liint : * Balaam also the eon of Beor they slew with 
•the Bword.' 

Bnt what may we learn from this ngly story ? 

^Recollect what I said at first, that we should 
find Balaam too like many people now-a-days ; 
perhaps too lite onrselves. 

Too lite indeed. For never were men more 
tempted to sin as Balaam did than in these days, 
when religion is all the fashion, and pays a man, 
and helps him on in life ; when, indeed, a man 
cannot expect to succeed without' professing some 
sort of religion or other. 

Thereby comes a terrible temptation to many 
meiL I do not mean to hypocrites ; but to really 
weU-meauing men. They lite religion. They 
wish to be good ; they have the feeling of deTotion. 
They pray, they read their Bibles, they are atten- 
tive to services and to sermons, and are more or lesB 
pious people. But soon — ^toosoon — they find that 
tlieir piety is profitable. Their business increases. 
Their credit increases. They are trusted and 
respected ; their advice is asked and taken. They 
gain power over their fellow-men. What a fine 
thing it is, they think, to be pious I 

Then creeps in the love of the world ; the 
love of money, or power, or admiration ; and tfaey 
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begin to value religion, because it heipe them to 
get on in the world. They begin more and more 
to love piety^ not for Ob own sake, but for the sake 
of what it brings ; not because it pleases God, but 
because it pleases the world; not because it 
enables them to help their fellow-men, but because 
it enables them to help themselves. 

So they get double-minded, unstable, incoD- 
sistent, as >St. James says, in all their ways ; 
trying to serve God and Mammon at once. 
Tryiiig to do good — as long as doing good does 
not hurt them in the world's eyes , but longing 
oftener and oftener to do wrong, if only God 
would not be angry. Then comes on Balaam's 
frame of miad, ' If Balak would give me his 
' house fiill of silver and gold, I cannot go beyond 
' the commandment of the Lord.' 

Oh no. They would not do a wrong thing for 
the world — only they must be quite sure first that 
it is wrong. Has God really forbidden it ? Why 
should they not take care of their own interest? 
Why should they not get on in the world ? So they 
begin like Balaam to tempt God, to see how far they 
can go ; to see if God has forbidden this and that 
meaa, or cowardly, or covetous, or ambitious deed. 
So thej soon settle for themselves what Grod has 
forbidden and what he has not ; and their rule of 
life becomes this — ^Uiat whatsoever is safe, and 
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vhatsoever Is profitable, is ptetty soie to be right ; 
and after that no wonder if, like Balaam, they 
indulge themselTee in every sort of sin, provided 
only it is respectable, and do^ not hurt them in 
the world's eyes. 

And all the while they keep np their religion. 
Ay, they are often more attentive than ever to 
religion, because their cooBciences pinch them at 
times, and have to be silenced and drugged, by 
continual churchgoings and chapelgoings, and 
readings and prayings, in order that they may be 
able to say to themselves with Balaam : ' Thus saith 
' Balaam, be who beard the word of God, and had 
' the knowledge of the Most High.' 

So they say to themselveij, ' I must be right. 
* How religious I am ; how fond of sermons, and of 
'church services, and church restorations, and 
' missionary meetings, and charitable institutions, 
' and everything that is good and pious. I mitst be 
' right with God.' — Deceiving their ownselves, and 
saying to themselves, 'I am rich and increased 
' with goods, I have need of nothing,' and not know- 
ing that they are wretched and miserable, and 
blind, and naked. 

Would God that such people, of whom there 
are too many, would take St. John's warning, and 
buy of the Lord gold tried in the fire — the true 
gold of honesty, that they may be truly rich, and 
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fuioint their eyea with eye-salve, that they may 
eee themselres for once as they are. 

But what does this story teach ua conceniing 
God ? For remember, as I tell you every Snuday, 
that each fresh story in the Pentateuch rereals to 
ns something fresh about the character of God, 
What does Balaam's story reveal ? Balaam him- 
self tells us in the text : — 

' God is not a man that he should lie, nor the 
* son of man that he should repent Hath he said, 
' and shall he not do it ?' 

Yes. Pancy not that any wishes or prayers of 
yours can persuade God to alter his everlasting 
laws of right and wrong. If he has commanded 
a thing, he has eommaaded it because it is accord- 
ing to his everlasting laws, which cannot change, 
because they are made in his eternal image and 
likeness. Therefore if God has commanded you 
a thing, do it, heartily, fully, without aiding or 
complaining. If you begin arguing with God's 
law, excusing yourself from it,, inventing reasons 
why you need not obey it in this particular 
instance, though every one else ought, then yon 
will end, like Balaam, in disobeying the law, and 
it will grind you to powder. 

But if yon obey God's law honestly, with a single 
eye and a whole heart, you will fiud in it a bless- 
ing, and peace, and strength, and everlasting lifft 
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DEOTEBONOMY. 

( Third Sunday afUr Ea*ler.) 

Dedt. iv. 39, 40. 
Kiunr theretbra this daj, and cimBider it in thine heart, that 
the Lord be is God in heaven sbove, and upon the earth he- 
Death : there is none else. Thon shalt keep tb^eGHB his ettt- 
tatefl and Ma oomnuuidinentB, wbidi I (mnmand thee thia day, 
that it maj' go well with tiiee, and with th; childten after 
thee, and that than mafest prakmg thy days upon the earth, 
which the Lord thj' God giveth thee, ^ ever. 

LEASNEB men have ai^ed much of late as to 
wlio inrote the book of DenteTononty. After 
having read a good deal on the subject, I can 
only say that I see no reason why we should not 
believe the ancient account which the Jews give, 
that it was written, or at least spoken, by Hoses. 

No doubt, there are dlGQculties in the book. 
If there had not been, there would never have 
been any dispute about the matter ; but the plain, 
broad, common-sense case is this — 

The book of Deuteronomy is made up of several 
great orations or sermons, delivered, says the 
work itself, by Moses to the whole people of the 
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Jews, before they left the wilderness and entered 
into the land of Canaan ; wherefore it is called 
Deuteronomy, or the second law. In it some 
small matters of the law are altered, as was to be 
expected, when the Jews were going to change 
their place, and their whole way of life. But 
the whole teaching and meaning of the book is 
exactly that of Exodus and Leviticus. Moreoyer, 
it is, if possible, the grandest and deepest book 
of the whole Old Testament. Its depth and wis- 
dom are unequalled. I hold it to be the sum and 
substance of all political philosophy and morality, 
of the true life of a nation. The books of Isaiah, 
Jeremiah, and Ezekiel, grand as they are, are, as 
it were, its children ; growths out of the root 
which Deuteronomy reveals. 

Now, if Moses did not write it, who did ? 

As for the style of it being different from that 
of Exodus and Leviticus, the simple answer is — 
Why not ? They are books of history and of laws. 
This is a book of sermons or orations, spoken first, 
and not written, which, of course, would be in a 
different style. Besides, why should not Moees 
have spoken differently at the end of forty years' 
such experience as never man had before or 
since ? Every one who thinks, writes, or speaks 
in public, knows how his style alters, as fresh 
knowledge and experience come to him. Are you 
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to suppose that Moses gained nothing by his ex- 
perience ? 

As for a few texta in it being like Isaiah or 
Jeremiah, they are likely enough to be so ; for if 
(aa I believe) Deuteronomy was written long 
before those books, what more likely than that 
Isaiah and Jeremiah should have studied it, and 
taken some of its words to themselres when they 
were preaching to the Jews just what Deuteronomy 
preaches ? 

As for any one else having written it in Mosee* 
name, hundreds of years after his death, I can- 
not believe it If there had been in Israel 
a prophet great and wise enough to write Deuter- 
onomy, we must have heard more about him; 
for he must have been famous at the time -whso 
he did Uve ; while, if he were great enough to 
write Deuteronomy, he would have surely written 
in his own name, as Isaiah and all the other 
prophets wrote, instead of writing under a feigned 
name, and putting words into Moses' month which 
he did not speak, and laws he did not give. Good 
men are not in the habit of telling lies : much 
less prophets of Ck>d. Men do not begin to play 
cowardly tricks of that kind till after they have 
lost faith in the Uiring God, and got to believe 
that God was with their forefathers, bat is not 
with them. A Jew of the time of the Apocrypha, 
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or of tlie time of our Lord, might have done 
such a thing, because be had lost faith in the 
living God : but then his work would have been 
of a very different kind from this noble and 
heartrBtirring book. For the pith and marrow, the 
essence and life of Deuteronomy is, that it is full 
of faith in the living God ; and for that very 
reason I am going to speak of it to you to^lay. 

For the rest, whether Moses wrote the book 
down, and put it together in the shape in which 
we now have it, we shall never be able to tell. 
The several orations may have been put together 
into one book. Alterations may have crept in 
by the carelessness of copiers; sentences may 
have been added to it by later prophets — as, of 
course, the grand account of Moses' death, which 
probably was, at first, the beginning of the book 
of Joshua. And beyond that we need know 
nothing — even if we need know that. 

There the book is ; and people, if they be wise, 
will, instead of trying to pick it to pieces, read and 
study it in fear and trembling, that the curses 
pronounced in it may not come, and the blessings 
pronounced in it may come, upon this English 
land. 

Now these Jews were to worship and obey 
Jehovah, the one true Grod, and him only. 

And why ? 
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Why, indeed? Ton muat understand why, or 
yon will never understand this book of Deuter- 
onomy, or any part of the Old Testament, uid if 
you do not, then you will understand very little> 
if anything, of the New. 

Yon must understand that this was not to be a 
mere matter of religion with the old Jews, this 
tmsting and obeying the true G^od. Indeed, the 
word religion, as far as I know, is never mentioned 
once in the Old Testament at all. By religion 
we now mean some plan of believing and obeying 
God, which will save onr souls after we die. But 
Moses said nothing to the Jews abont that. He 
never even anywhere told them that they would 
live again after this life. We do not know the reason 
of that But we may suppose that he knew best. 
And as we believe that God sent him, we must 
believe that God knew best also; and that he 
thotight it good for these Jews not to be told too 
much about the next life ; perhaps for fear that 
they should foi^et that God was the living Giod"; 
the God of now, as well as of hereafter ; the God 
of this life, as well as of the life to come. My 
friends, I sometimes tiank we need putting in 
mind of that in these days, as much as those old 
Jews did. 

However that may be, what Moses jwomised 
these Jews, if they trusted in the living God, was 
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that they should be a great nation, they and their 
children after them ; that they should drive out 
the Canaanites before them ; that they should 
conquer their enemies, and that a thousand should 
flee before one of them ; that they should be 
blessed in their croiw, their orchards, their gar- 
dens; that they should have none of the evil 
diseases of Egypt; that there should be none 
barren among them, or among their cattle. In 
a word, tiiat they should be thoroughly and always 
a strong, happy, prosperous people, 

This is what God promised them by Moses, and 
nothing else ; and therefore this is what we must 
think about, and see whether it has anything to do 
with us, when we read the book of Deuteronomy, 
and nothing else. 

On the other hand, God warned them by the 
mouth of Moses, that if they foigot the Lord God, 
and went and worshipped the things round them, 
men or beasts, or sun and moon and stars, then 
poverty, misery, and ruin of every kind would 
surely &11 upon them. 

And that thia last was no empty threat, is 
proved by the plain facta of their sacred history. 
For they did forget God, and worshipped Baalim, 
the sun, moon, and stars ; and ruin of every kind 
did come upon them, till they were carried away 
captive to Babylon. And this we must think of 

D,niz=rtNGoogle 



rgo DEUTEBONOMT. [sxbh.' 

when we read the book of Deuteronomy, and 
nothing else. 

If they wished to prosper, they were to know 
ftnd consider in their hearts that Jehovah was 
God, and tiiere was none else. Yes— this was 
the continual thought which a true Jew was to 
have. The thought of a God who was his Glod ; 
the God of hia fathers before him, and the God of 
his children after him ; the God of the whole 
nation of the Jews, throughout all their gene- 
rations. 

But not their God only. No. The God of 
the Gtentiles also, of all the nations upon the 
earth. He was to believe that his Gtod alone, 
of all the gods of the nations, was the true and 
only God, who had made all nations, and ap< 
pointed them their times and the bounds of their 
habitations. 

We cannot understand now, in these happier 
days, all that that meant ; all the strength and 
comfort, all the godly fear, the feeling of solemn 
responsibility, which that thought ought to have 
given, and did give, to the Jews — that they were 
the people of Jehovah, Hcae one true God. 

For you must remember that all the nations 
round tJiem then, and all the great heathen nations 
afterwards, were, as far as we know, the people (^ 
Bome god ot other. Religion and politics werd 
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with them one and the same thing. They had 
Bome god, or gods, whom they looked to as the 
head or king of their nation, who had a special 
&TDur to them, and would bless and prosper them 
according as they showed him special reverence, 
and after that god the whole nation was often 
named. 

The Ammonites' god was Ammon, the hidden 
god, the lord of their sheep and cattle. The Zi- 
donians had Aahtoreth, the moon. The Fhoeni- 
cians worshipped Moloch, the fire. Many of the 
Canaanites worshipped Baal, the lord, or Baalim, 
the lords — the sun, moon, and stars. The 
Fhilifitines afterwards (for we read nothing of 
Philistines in Moses' time) worshipped Pagon, 
the fish-god ; and so forth. The ^Egyptians had 
gods without number, — gods invented out of 
beasts, and birds, and the fruits of the earth, and 
the season, and the weather, and the sun and 
moon and stars. Each class and trade, from the 
highest to the lowest, and each city and town 
throughout the land, seems to have had its special 
god, who was worshipped there, and expected to 
take care of that paiticalar class of men, or that 
particular place. 

What a thought it most have been for the Jews 
— all these people have their gods, but they are 
all wrong. We have the right God ; the only tiue 
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God. They arc the people of this god, or of that ; 
we are the people of the one true God. They look 
to many gods ; we look to the one God, who 
made all things, and heside whom there is none 
else. They look to one god to blese them in on^ 
thing, and another in another : one to send them 
sunshine, one to send them fruitful seasons ; one 
to prosper their crops, another their flocks and 
herds, and so forth. We look to one God to do all 
these things for us ; because be is Lord of all at 
once, and has made all. 

Therefore we need not fear the gods of the 
heathen, or cry to any of them, even in onr utmost 
distress ; for we belong to him who is before all 
gods, the God of gods, of whom it is written: 
' Worship him all ye gods ;' and ' it is the Lord who 
' made the heaven and the earth, the sea utd all 
'that therein is. Him only shalt thou worship, 
' and him only shalt thou serre.' If we obey him, 
and keep his commandments ; — ^if we trust in him, 
utterly, through good fortune and through bad, — 
then we must pro^r in peace and war, we and 
our children after us ; because our prosperity is 
grounded on the real truth, and that of the 
heathen on a lie ; and all that the heathen ex- 
pect their false gods to do for them, one here and 
another there, ail that the one real Qod will do 
for us, himself alone. 
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Do you not see what a power and courage that 
thought mnBt have given to the Jews ? Do you 
not see how worshipping God, and loving God, 
and serving Grod, must have been a very differeot^ a 
much deeper, and a truly holier matter to them, 
than the miserable selfish thing which is miscalled 
religion by too many people now-a-days, by which 
a man hopes to creep out of this world into heaven 
all by himself, without any real care or love for 
his fellow-creaturea, or those he leaves behind 
him? 

No. An old Jew's faith in (5od, and obedience 
to Grod, was part <^ his family life, part of his 
politics, part of his patriotism. If he obeyed God, 
and clave earnestly to God, then a blessing would 
come on him in the field and in the house, on his 
crops and on hia cattle, going out and coming in ; 
M»d on his children and his children's children to 
a thousand generations. He would be helping, if 
he obeyed and trusted God, to advance his coun- 
try's proeperity ; to insure her success in war and 
peace, to raise the name and fame of the Jewish 
people among all the nations round, that all might 
say, 'Surely this great nation is a wise and an 
'understanding people.' 

Thus the duty he owed to God, was not merely 
a duty which he owed his own conscience or his 
own soul — it was a duty which he owed to his 
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family, to bis kisdrecl, to hia country. It was not 
merely an opmion that there was one God, taiA 
not two ; it was a belief that the one and only 
tme God wae protecting him, teaching him, in- 
spiring him, and all his nation. That the tnie 
God would teach their hands to war, and their 
iingera to fighi That the true God would cause 
their folds to be full of sheep. That their valleys 
should stand rich with com, that | they should 
laugh and sing. That the true God would enable 
them to sit every man under hia own vine and lus 
own fig-tree, and eat the labour of his hands, he 
and his children after him, to perpetual genera- 
tions. 

This was the message and teaching which God 
gave these Jews. It is very different from what 
many people now-a-days would have given them, if 
they had had the ordering of the matter, and the 
making of those slaves into a free nation. Bat 
perhaps that is one proof that God did give it 
them ; and that the Bible speaks truth when it 
says that not man, but God, gave them their law. 

No doabt man would have done it differently. 
But God's ways are not as man's ways, nor GJod's 
thoughts as man's thoughts. 

And God's ways have proved themBelves to be 
the right ways. His purpose has come to pass. 
^This little nation of the Jews, inhabiting a coimtry 
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not as large as Wales, without seaport towns and 
commerce, without colonies or conqnests — and at 
last, for its own sins, conquered itself, and scattered 
abroad over the whole civilized world — has taught 
the whole civilized world, has converted the whole 
civilized world, has iuflaenced all the good and all 
the wise unto this day so enormously, that the 
world has actually gone beyond them, and become 
Christian by fully miderstanding their teaching 
and their Bible, while they have remained mere 
Jews by not fully understanding it. Truly, if that 
is not a proof that God revealed something^ to the 
Jews, which they never found out for themselves, 
which was too great for them to understand, which 
was God's boundless message, and not any narrow 
message of man's invention — if that does not prove 
it, I say, I know not what proof men would have. 

But now, I have told you that God bade these 
Jews to look for blessings in this life, and blessings 
on their whole nation, and on their children after 
them, if they obeyed and served him. Does God 
Ttot bid us to look for any such blessings ? The 
Jews were to be blessed in this world. Are we 
only to be blessed in the next ? 

To that the Seventh Article of our Church gives 
a plain and positive answer. For it says that those 
are not to be heard, who pretend that the old 
Fathers, i. e., Moses and the Prophets, looked only 
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for transitoiy promises, i,e., for promises vhich 
TTOold pass away. No. Tb^ looked for eternal 
promisee, wliich could not pass away, because they 
were according to the eternal laws of God, which 
stand good both for this world, and for tdl worlds ; 
for this life, and for the life OTetiaating. 

Tes, my fiiends, settle in your hearts that the 
Book of Deuteronomy is meant for you, and for 
all the nations npon earth, as much as for the 
old Jews. That its promises and warnings are to 
you and to yonr children, as sorely as they were to 
the oli^ Jews. Ay, tliat they are meant for every 
nation that is, or ever was, or ever will be upon 
earth. If you would prosper on the earth, fear God 
and keep his commandments ; and know, and con- 
sider it in your heart, that the Lord Jesus Chri&t he 
is. God in heayen above, and on the earth b^ieath : 
there is none else. He it is who gives grace and 
houour. He it is who delivers out of the hands of 
our enemies. He it is who blesses the &nit of the 
womb, and the irnit of the floc^ and the fruit of 
the jgarden and the field. He is the living God, 
in whom this world, as well as the world to come, 
lives, and moves, and has its being ; and only by 
obeying his laws eon man {at)sper, he and his 
children after him, npon this earth of God. 
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SERMON XVI. 

NATIONAL WKALTH. 

(FiJBi Buodas after Eaaer.') 

Dbtjt. Tiii. II— IB. 
Bemre timt thou foiget not tlie Lord thy God, ia not keeping 
his caimiiandmeiita> and his judgmentB, and bis statutes, which 
I conaaand thee this daj : lest when thou haat eaten and art 
fbll> and haet built goodly booBce, and dwdt therein; and 
when thy braila and thy flacks mnltiply, and thy dItbt and 
thf gold is multiplied, and all that thon hast is mnltiplied ; 
then thine heart be lifted np, and tbon fbrget the Loid Ihy 
Odd, which brought thee forth out of the land of Egypt, ftom 
tlie honse of bondage ; who led thee through that great and 
tenible wildemeas, wherwn were flery eerpent^ and scotpions, 
and droDght. where there naa no water; who brought thee 
forth water ont of the rook of flint; who fed thee in the 
wilderness with manna, which thy fathera knew not, that he 
might humble thee and that he might prove thee, to do thee 
good at thy latter end; and then m.j in thine heart. My 
power and the might of mine hand bath gotten me this wealth. 
Bnt than sbalt remember the Lord thy Ood : for it is he that 
giveth thee power to get wealth, that be may eetabltsh hii 
oorenant which he Bware nnto thy fatben, as it is this day. 

T TOLD you before tliat the Book of Deot^ 
-'- etonomy was tlio foundation of all aoimd 
politics — as one would expect it to be, if its 
author were Moaes, the greatest lawgiver whom 
the world ever saw. But here, in this lesson, ia a 
proof of the tmth of what I said. For here, in 
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the text, is Moses' answer to the first great qaes- 
tioD in politics^what makes a nation prosperous ? 

To that wise men have always answered, as 
Moses answered: 'Good government; govem- 
' ment according to the laws of God.' That alone 
makes a nation prosperous. 

But the mnltitnde— who are not wise men, 
nor likely to be for some time to come — give a 
different answer. They eay, *What makes a 
'nation prosperoos is its wealth. If Britain be 
' only rkh, then she most be safe and right." 

To which Moses, being a wise lawgiver, and 
having, moreover, in him the Spirit of the Lord 
who knoweth what is in man, makes a reasonable 
liberal, humane answer. 

Moses does not deny that wealth is a good 
thing. He does not bid them not to try to be 
rich. He takes for granted that they will grow 
rich ; that the national fruit of their good govern- 
ment will be, that they will increase, in cattle and 
in crops and in money, and in all which makes an 
agricultural people rich. 

He takes for granted, I eay, that these Jews 
will grow very rich ; but he warns them that their 
riches, like all other earthly things, may be a curse 
or a blessing to them. Nay, that they are not good 
in themselves, but mere tools which may be used 
for good or for evil. He warns them of a very 
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great danger that riches will bring on them. And 
herein he ehow8 hie knowledge of the human 
heart ; for it is a certain fact, that whenever any 
nation has prospered, and their flocks and herds, 
and silver and gold, all that they had, have 
multiplied, then they have, as Moses warned the 
Jews, forgotten the Lord their Gk>d, and said, 
'My power and the might of my hand hath 
' gotten me this wealth.' 

And it is true, also, that whenever any nation 
has begun to say that, they have fallen into eon- 
fusion and misery, and sometimes into utter ruin, 
till they repented, and turned and remembered 
the Lord t^eir Grod, and found out that the 
strength of a nation did not consist in riches, but 
in virtue. 

For it is he that giveth the power to get wealth. 

He gives it in two ways. 

First, God gives the raw material ; secondly, he 
gives the wit to use it 

You will all agree that Grod gives the first ; that 
he gives the soil, the timber, the fisheries, the 
coal, the iron. 

Do you believe it ? I hope and trust that you 
do. But I fear that now-a-days many do not ; for 
they boast of the resources of Britain as if we 
ourselves had made Britain, and not Almighty 
God ; as if we had put the coal and . the imn 
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into the rocks, and not Alm^hty G>od ^es before 
we were bcHn. 

And if they will not say that opmly, at least 
they will say, 'But the coal, and iron, and aJl 
' other raw material wonld have been useless, if it 
' had not been for the genius and enei^ of Hts 
' Britigh race.' 

Of course not. But wbo gave tbem that genius 
and enei^ ? Who gave them the wit to find the 
cotd and iron ? 

Grod ; and God gave it to us when we needed 
it, and not before. 

Think of this, I beseech yon ; for it is true, and 
wonderful, and a thing of which I may say, 
* Ck>me, and I will reason with yon of tho ■ right- 
' eouB acts of the Lord.' 

Men aay, ' Ab long as England is ahead of the 
' world in coal and iron she may defy the world.' 
I do not believe it ; for if she became a wicked 
nation all ihe coal and iron in the uniTerse would 
not keep her from being ruined. 

But even if it were true, which it is no^ that 
tho strength of Britain lies in coal and iron, 
and not in Britiah hearte, what right have we to 
boast of coal and iron ? 

Did our forefathers know of them when they 
came into this land ? Did they come after coal 
and iron? 
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Not they. They- camd heie to settle as small 
yeomeu ; to till miserable little patches of corn, 
of which we should be now ashamed, and to feed 
cattle oa the moors, and swine in ihe forests — 
and that was all they lotted to. Hien they 
foand that there was inm, jvincipally down south, 
in Sussex and Snrrey ; and they worked it, clum- 
sily enough, with disrcoal; and for more than 
1200 years they were here in England, with no 
notion of the boundless wealth in iron and coal 
lying t'other in the same rocks which God had 
provided for them; or if they did guess at it, 
they could not use it, because they could not 
work deep mines, being unable to pump out the 
water; lor God had not opened their eyes and 
shown them how to do it. 

But just when it was wanted, God did show 
them. About the middle of the last century the 
iron in the Weald was all but worked out ; the 
charcoal wood was getting scarcer and scarcer ; 
and there was e-very chance that England, instead 
of being ahead of all nations in iron, would have 
fallen behind otiier nations; and then where 
should we have been now? 

But — just about 100 years ago — it pleased God 
to open the eyes of certain men, and they in- 
vented steam-engines. Then they could pump 
the mines, then they could discover and use the 
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vast riches of our coal-mines. Then, too, sprung 
up a thousand useful arts and manufactures; 
while the land, not being wani«d for charcoal 
and firewood, as of old, could be cleared of 
wood, and thousands of acres set free to grow com. 
Fopnlation, which had been aU but standing 
still, without increasing, has now more than 
doubled, and wealth ineetimable has come to 
this generation, of which our ibrefathers never 
dreamed. 

Now what have we to boast of in that ? What, 
save to confess ourselves a very stupid race, who 
for 1200 years could not discover, or at least us^ 
the boundless wealth which God had given us, be- 
cause we bad not wit enough to invent so simple 
a thing as a steam-engine ? 

All we should do, instead of boasting, is to 
bless Gfod that he revealed to us just what we 
needed, and at the very time at which we needed 
it, and confess that it is Me that giveth us power 
to get wealth. It is he that hath made us, and 
not we ourselves. 

Look, ^;ain, at another case, even more extra- 
ordinary, which has happened during our own 
times — indeed, within the last ten years — the dis- 
covery of gold in Australia. 

There had been rumours and whispers of gold 
for years before : and yet no one looked for gold, 
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cated for it, hardly believed in it. God had 
dolled their understanding and blinded their 
eyes, for some good purpose of Mb own. That is 
what the Bible would have said of such a matter ; 
and that is what we should say. 

And at last, some man finds lying out upon the 
downs, a huge lump of gold — ^by accident (as meil 
call it — by the special providence of God, as they 
ought to call it) ; aud at that every one starts up 
and awakes, and begins looking for gold. And 
now that their eyes are opened, behold I ihe gdd 
is everywhere. Not merely in lonely forests and 
imexplored mountains, but on farms where the 
sheep have been pastured for yean past ; ay, even 
Melbourne streets were full of gold, under the feet 
of the passengers, and the wheels of the carriages ; 
there had the gold been all along : but men could 
not see it, till God opened their ^eyes. Verily, 
verily, God is great, and man is small. I do not 
say that this was a miracle, in the common mean- 
ing of the word; but I do say that this was a 
striking instance of that everlasting and specif 
providence of the living God, who ordereth all 
things m heaven and earth, &om the rise of a 
nation to the fall of a sparrow ; and does so, not 
by breaking his own laws, but by making his laws 
work exactly as he will, when he will, and 
where he will ; and I say that it is a fresh proof 
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of the great saying, that no man can see a thing 
unless God shows it him. For it is the Lord who 
gives us power to get wealth. ' It is he that hath 
made us, and not we ourselves, and in him we 
live, and move, and have our being. 

Thie, then, was what Moses commanded — to 
remember that they owed all to God. What they 
had, they had of God's free gift. What they 
were, they were by God's free grace. Therefore 
they were not to boast of themselves, their num- 
bers, their wealth, their armies, their iair and 
fertOe land. They were to make their boast of 
God, and of Grod'e goodness. He that gloried was 
to glory in the Lord, and confess that a Syrian 
ready to perish was their fiither Jacob, when the 
Lord had mercy on him, and made him the bead 
of a great tribe, and the father of a great nation ; 
that not tiiemselves, but God, had lm>ught them 
out of Egypt with signs and wonders ; that they 
got not the land in possession by their own bow, 
neither was it their own sword that helped them, 
but that God had driven out before them nations 
greater and mightier than they. 

This they were to remember, because it was 
tme. And this we are to remembw, because it is 
more or less tme of us. God has put us where 
we are. God has made of ns a great nation ; God 
has discovered to us the immense riches of this 
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land. It is be that bath luade us, and not we 
ourselves. 

But more. Yon will see that Moses wama 
tbem that if they forget God, the Lord who 
brought them out of the land of Egypt, they 
would go after other gods. 

He cannot part tiie two things. If they foi^t 
that God brought them out of Egypt, they will 
turn to idolatry, and so end in ruin. 

Now why was this? 

Why should not the Jews hare gone on woiv 
shipping one God, even if they had forgotten that 
he brought them ont of the land of Egypt ? 

Some people now-a-daya think that they would, 
and that they might have very well been what is 
called moQotheists, without believing all the 
story of the signs and wonders in Egypt, and the 
passage of the Eed Sea, and the giving of the law 
to Moses. 

8uch men may be very learned ; but there is 
one thing of which they know very little, and 
'tiiat is, human nature. Moses knew human nft> 
ture ; and he knew that if men forgot that God 
was the living God, the acting God, who had 
helped them once, and was helping them alw^B, 
and only believed about there being one God tax 
away in heaven, and not two, that that sort of 
dead faith in a dead God would never keep them 
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from idols. They would want gods who would 
help them, who would hear their prayers, to 
whom they could feel gratitude and trust ; and 
they would invent them for themselves, and begin 
to worship things in the heavens above, and the 
earth beneath, because they bad forgotten their 
true tiiend and helper, tiie living God. 

And so shall we. If we forget that God is the 
living God, who brought our forefathers into this 
land ; who has revealed to us the wealth of it 
step by step, as we needed it ; who is helping and 
blessing us now, eveiy day and all the year round, 
— then we shall begin worshipping other gods. I 
do not mean that we shall worship idols — though 
I do not see why our childrena' children should 
not do 80 a few hundred years hence, if we teach 
them to foi^t the living God. There are too 
many Christians at this day who worship saiuts, 
and idols of wood and stone ; and so may our 
descendants do — or do even worse. 

But we ourselves shall begin — indeed we are 
doing it too much already — worshipping the so- 
called laws of nature, instead of God who made 
the laws; and so honouring the creature above 
the creator ; or else we shall worship the pomps 
and vanities of this world, pride and power, money 
and pleasure, and eay in our hearts, 'These are 
' our only gods which can help ue — these must we 
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obey.' Which if we do, this land of England will 
come to ruin and shame, as sorely as did the land 
of Israel in old time. 

If we do not belieye in the living God, we 
shall believe in something worse than even a 
dead god. For in a dead god — a god who does 
nothing, but lets mankind and the world go their 
own way — no man nor nation ever will care to 
believe. 

And now, my dear &iends, remember that a ' 
nation is, after all, only the people in that nation ; 
you, and I, and oar neighbours, and our neigh- 
boors' neighbours, and so forUi ; and that there- 
fore, in as far as we are wrong, we do our worst 
to make the British nation wrong. If we give 
way to ungodly pride and self-sufSoiency, then we 
are injuring ourselves; and not only that, but 
injuring our neighbours and our children after us, 
as far as we can. And therefore our duty is, if 
we wish well to our nation, not to judge our neigh- 
bour, nor onr neighbour's neighbour, but to judge 
ourselves. 

If we go on trusting in ourselves, rather than 
God ; if we keep within us the hard self-sufficient 
spirit, and boast to ourselves (though we may be 
ashamed to boast to our neighbours), ' My power 
' and the strength of my hands have got me this 
' and that ;' and in fact live under the notion, which 
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too many have, that we could do very well without 
God's help, if God would let na alone ; then we 
are heaping Up ruin and shame for ourselTea ux) 
for our children after us. Buin and shame, I say. 
We are apt to forget how easy and common it is 
for God to turn the wisdom of men into folly ; to 
frustrate the tokens of the liars, and make the 
prophets mad. How men blow great hubbies, and 
God biirate them with the slightest touch. How, 
when all seems well, and men cry peace and safety, 
sudden destractioa comes upon them unairares. 
Uow, when men say, ' Soul, take thine ease, eat, 
' drink, and be merry thoa hast much goods laid 
' up for many years,' God answers, ' Thou fotJ, 
' this night shall thy soul be required of thee.* 

My friends, we see God doing thus in these 
very days, by great nations, by great branches of 
industry. Look at the American war, look at the 
Manchester cotton iamine, and see how God can 
confound the strong and cunning, and blind their 
eyes to the ruin which is coming, till it is come 
in all its might And then think, if it be so 
easy for him to confound such as them, is it leoB 
easy for him to confound you and me, if we begin 
to &ucy that we can do without him, and ask, 
' Doth God perceive it ? Or is there knowledge 
' in the Most High ? We are they that ought to 
'speak. WboisIxMrdover us?* 
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Yes, in this sense God is, indeed, a jealoue God, 
who will not give his honour to another. And a 
blessed thing for men it is that God is a jealous 
God, that he mil punish us for trusting in 
anything but him, — will punish as for trusting 
in ourselves, or in our wisdom, or in wealth, or in 
science, or in armies and navies, or in constitu- 
tions and laws; in anything, in short, save him 
the living God. 

For if he left us alone to go our own way with- 
out trusting or fearing him, we should surely go 
down and down (as the Chineee seem to have 
gone down), generation after generation, till we 
hecame only a mere cunning and spiteful sort of 
anim^, hateful and hating one another. But 
when we are chastened for our folly, we are 
chastened by him that we may be partakei^ of his 
holiness ; that we may be his children, looking up 
to him as our father, from whom comes every 
good and perfect gift ; the Father of Lights, with 
whom is no variableness or shadow of turning ; and 
who therefore will and can give us his children 
light, more and more to understand those his in- 
variable and eternal laws, by which he has made 
earth and heaven ; who has given us hia Son 
Jesus Christ our Lord, and will with him likewise 
freely give us all things. 
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SERMON XVn. 

THE GOD OP THE BAIN 

{Mfih Sunday after Ea^er.) 



Van. iL 11, 12. 

The laitd, whither ye go to poneee it. is b kud of Wi» and 
valleys, and diinketh wat^ of the taia of heaven. A land 
-which the Lord thj God cai«th for ; the ejes of the LoM thy 
Glod are aloaTii upon it, fiom the beginning (^ the ;«ar era) 
imto the end of the year. 

T TOLD you, when I spoke of the earthqaakes of 
-'- the Holy Land, that it seems as if God had 
meant specially to train that strange people the 
Jews, by putting them into a country where they 
mmt tmst Him, or become cowards and helplees ; 
that so they might learn not to fear the powers of 
Nature which the heathen worshipped, but to fear 
him the living God. 

In this chapter is another instance of the same. 
They were to be an agricultural people. Thedr 
rery worship was (if you can imderstand such a 
thing now-a-days) to be agriculturaL Pentecost 
was a feast of the first fruits of the harvest. The 
Feast of Tabernacles was a great national harvest 
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home. The Passover iteelf, though not at first an 
agricoltural festival, hecame one hy the waving of 
the Paschal sheaf^ which gave permission to the 
people to begin their Earing harvest ; — so tho- 
roughly were they to be an ^icultural and cattle- 
feeding people. They were going into a good land, 
a land of milk and honey and oil olive ; a land of 
vines and figs and pomegranates; a rich land: 
but a most uncertain land ; a land which might 
yield a splendid crop one year, and be almost 
barren the next 

It was not as the land of Egypt, — a land which 
was, humanly faking, sure to be fertile, because 
always supplied with water, brought out of the 
Nile by dykes and channels which spread in a net- 
work over every field, and where — as I believe is 
done now— ^the labourer turned the water from 
on© land to the other simply hy moving the earth 
with his foot. 

It was a mountain land, a land of hills and 
valleys, and drank water of the rain of heaven. 
A land of fountains of water, which required to be 
fed continually by the rain. In that hot cUmate, it 
depended entirely on Grod's providence Irom week 
to week, whether a crop could grow. 

Therefore it was a land which the Lord cared 
for — a land which needed his special help, and it 
had it. ' The eyes of the Lord God were always 
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' upon it, from the begiimiiig of the year onto tlie 
•end of the year.' 

Beautifnl, drnple, noble, true words — deeper 
than all the learned words, however true they 
may he (and tnie they are, and to be listened to 
with respect), which men talk about the laws of 
Nature and of weather. Who would change 
them for all the scientific phrases in the world ? 

The eyes of the I<ord were upon the land. It 
needed his care ; and therefore his care it had. 

Therefore the Jew was to understand from his 
first entry into the^ land, that his prosperity 
depended utterly on God. The laws of weather, 
by which the tain comes up off the sea, were un- 
known to him. They are all hnt nnknown to us 
now. But they were known to God. Not a drop 
conld fall without his proTidence and will; and 
therefore they were utterly in his power. 

' And it shall come to pass, if ye shall hearken 
' diligently unto my commandments which I com- 
' mand you this day, to love the Ijord your G!od, 
' and to serve him with all your heart and with 
' all your soul, that I will give you the rain of 
' your land in his due season, the £rst rain and 
' the latter rain, that thou mayest gather in thy 
' com, and thy wine, and thine oil. And I will 
' send grass in thy fields for thy cattle, that thou 
', mayest eat and he full. Take heed to yonr- 
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' selves, that your heart be not deceired, and ye 

* turn aside, and serve other gods, and worship 
' them ; and then the Lord's wrath be kindled 

* against you,' and he shut up the heaven, that 
' there be no rain, and that the land yield not 
' her fruit ; and lest ye periah quickly from off the 
' good land which the Lord giveth you.' 

Now the Bible story is, that this warning came 
true. More than once we read 'of drought — ^long, 
and severe, and minous. In one &moas case, 
there was no rain for three years ; and Ahab has 
to go out to search through the land for a scrap of 
pasture. 'Feradventure we shall find grass enough 

* to save the horses and mules alive.' 

And most distinctly does the Bible say, that 
these droughts came at times when the Jews had 
fallen into idolatry, and profligacy therewith. 
That is the Scriptore account. And if you believe 
in the living God, whose providence ordereth all 
things in heaven and earth, that account will 
seem reasonable and credible to you. 

What special means God used to bring about 
tiieee great droughts, we cannot know, any more 
than we can know why a storm or a shower should 
come one week and not another. And we need 
not know. God made the world, and God governs 
the world, and that is enough for us. 

Be that as it may, Moses goes down to the very 
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root and groimd, and tme cause of tbe riches of 
the land, and of the rainfall, and of the proBperity 
of the Jews, and of the prosperity of any Hving 
nation on earth, when he says — Therefore shall ye 
lay up these my words in your heart and in your 
soul, and bind them for a sign upon your hand, 
that they may be as frontlets between your eyes. 

Ye shall lay up these my words in your heart 
and your soul, and teach them your children, when 
thou sittest in thine house, and when thou walk- 
est by the way, when thou liest down, and when 
thou risest up. That is, thou ehalt believe con- 
tinually in a liraig God — a God who is work- 
ing everywhere at every moment, about thy path 
and about Ay bed, and spying out all thy ways ; 
and not only about thee, but about all that thou 
seesL From him comes alike rain and sunshine ; 
from him comes the hfe of man' ; from him comes 
all which makes it possible for man to live upon 
the earth. 

And it is a plain fact, that the Jews for a long 
time did believe this — at least the prophets, psalm- 
ists, and good men among them — to the most in- 
tense degree; to a degree in which perhaps no 
nation has believed it since. With them God is 
everything, and man nothing. Man finds out 
nothing : God reveals it to him, Man's intellect 
does nothing : the Spirit of God gives him under- 
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standing to do it — even, says Isaiah, understand- 
ing to plough, and to sow, and to reap his crops 
in due season. It is the Spirit of God, according 
to the prophets and psalmists, which makes the 
difference between a man and a beast But upon 
the beasts too, and the green things of the earth, 
and on all nature, the Spirit of God works. He is 
the Lord and giver of life. Take only those four 
Psalms, Tiii., zviii., xxiz., civ., and learn from them 
what the old Jews thought of this wonderful world 
in which we live. — 

' There all wait upon thee' — all living things by 
land and sea — ' that thou mayest give them meat 
in due season. When thou givest it them, they 
gather it When thoa openest thy hand, they 
are filled with food. When thou hidest thy face, 
they are troubled. When thou takest away their 
breath, they die, and are turned again to their 
dust. When thou lettest thy breath go forth, 
they shall be made, and they shall renew the 
face of the earth.' 

So again, in the world of man, God is the living 
Judge, the living overlooker, rewarder, pnuisher 
of every man, not only in the life to come, but in 
this life. His providence is a special providence. 
But not such a poor special providence as men 
are too apt to dream of now-a-days, which inter- 
feres only now and then on some great occasion, 
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or on behalf of some very favoured persons, bnt a 
special providence looking after every special act 
of man, and of the whole univerBe, Irom the fall of 
a yarrow to the fall of an empire. 

And it is this intense faith in the living Ciod, 
wliich can only come by the inspiration of the 
Spirit of God, which proves the Old Testament to 
be truly inspired. This it is which makes it dif- 
ferent &om all books in the world. This it is, I 
hold, wliich marks the canon of Scripture. For in 
the_Apocrypha — true, noble, and good as most of it 
IB — you do not find the same intense faith in the 
living God, or anything to be compared there- 
with ; and that for the simple reason, that the 
Jews, at the time the Apocrypha was written, were 
loEong that faith very fast They felt themselves 
that there was an immense difference between 
anything that they could write and what the old 
psalmists and prophets had written. They felt 
that they could not write Scripture. All they 
could do was to write commentaries about it, and 
to carry out in their own fashion Moses' com- 
mand : ' Thou ehalt bind my words for a sign 
• upon your hands, and they shall be as 
' frontlets between your eyes, and thou shalt 
' write Uiem upon the doorposts of thine house.' 
They were right in that; but as they lost faith 
in the living God, they began to observe the 
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commEuod in tlie letter, and select it iu th9 

SfHlit. 

Tou know, some of you at least, how these words 
were misnsed afterwards; how the Scribes and 
the FbariseeB, in their zeal to carry out the letter 
of the law, went about with texts of Scripture on 
their foreheads, and wriste, and the hems of 
their rob^ eQlai^;iug their phylacteries, as 
our Lord said of them. But all the time they did 
not understand the teste, or love them, or get imy 
good from them ; hut only made them excuses for 
hating and scoMng at the rest of the world. They 
had them written only on their foreheads, not on 
their hearts — an outside and not an inside reli- 
gion. They had lost all &ith in the living God. 
God had spoken of course to their foreiatbers : hut 
they could not believe that he was speaking to 
them — not even when he spoke by his only 
begotten Son, the brightness of his glory, and the 
express image of his person. God, so they held, had 
finished his teaching when Malachi uttered his last 
prophecy. And now it was for them to teach, and 
expound the law at secondhand. There could be 
no more prophets, no more revelation ; and when 
one came and spoke with authority, at first hand, 
out of the depth of his own heart, he was to 
be persecuted, stoned, (nucified. No. They had 
the key of knowledge ; and no man could enter in, 
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tmless tiiey choee to open the door. NothiDg new 
could be true. John the Saptist came neither 
eating nor drinking, and they eaid. He hath a 
devil. The Son of Man came eating and dtmkmg, 
and they said, Behold a gluttonous man and a 
wine-bibber, a &iend of publicans and sinners. 
And meanwhile the poor, the ignoiant, Hioee 
whose hearts were really in earnest, were looking 
out for a prophet and a deliverer — often going 
after felse prophets, with Thendas and Barcochab 
into the wilderness ; but going, too, to be baptized 
with the baptism of John, and crowding in thoa- 
sands to hear our Lord preach to them of the 
living God of whom Moses had preached of old ; 
while the Scribes and Fharisees sat at home, 
wrapped tip in their narrow shallow book-divinity, 
and said, ' This people who knoweth not the law 
• is accursed.' Nothing new could be true. It must 
be put down, persecuted down, lest the Romans 
should come and take awajr their pla^ie and nation. 

But they did not succeed. Our Lord and his 
truth, whom they crucified and buried, rose again 
the third day, and conquered ; and the BomaOB 
came, after all, and took away their place and 
nation. And so they failed, as all will fail, who 
will not believe in the living God. 

My friends, all these thiugs were written for 
our example. As it was then, so may it be again. 
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There raa-j come a time in this laud when 
people shall profess to worship the word of Grod ; 
and yet, like those old scribes, make it of none 
eSect by their own commandmeDts and traditions. 
When they shall command men, like the scribes, to 
honour every word and letter of the Bible, a'nd yet 
forbid them to take the Bible simply and hterally 
aa it stands, but only their interpretation of the 
Bible. When they shall say, with the scribes, 'No- 
' thing new can he true. God taught the apostles, 
' and therefore he is not teaching ns, God 
' worked miracles of old ; but whosoever thinks 
' that God is working miracles now is a Pantheist 
' and a blasphemer. Grod taught men of old the 
' thing which they knew not ; but whosoever 
' dares to say that he does so now is bringing 
' heresy and false doctrine, and undermining the 
' Christian faith by science falsely so called.' 

And all because they have lost faith in the 
living God — the ever-working, ever-teaching, 
ever-inspiring, ever-governing God whom our 
Lor Jesus Christ revealed to men ; in whom the 
Apostles, and the Fathets, and the great middle- 
age Schoolmen, and the Beformers, believed, and 
therefore learned more and more, and taught men 
more and more, concerning God, and the dealings 
of God, as time went on. 

And then, when they see ignorant people mn- 
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ning after quacks and impoetotB, Bpirit-rappan 
and table-tamers, St. Simoniane and Mormona, 
and false prof^ets of every kind, they will have 
nothing to Bay but * This people which knoweth not 
' the law is accursed.' While when they see any- 
thing -like new truth, or new teaching from God 
(^pear, instead of welcouuDg the light, and going 
to meet the light, and accepting the light, they 
will say, ' What shall we do p For all men will 
* believe on him, and then the powers of this world 
' will come and take away oar station and our 
' order ?' As if Christ could not take better care 
of his Church, for which he died, than they can in 
his stead ! And so they will persecute God's ser- 
vants, in the name of God, and call upon tlie law 
to put down by force the men whom they cannot 
pat dpwu by reason. 

From ever falling into that state of stufdd lip- 
belief, and ontward rehgion, and loss of faith in 
the living God : good Lord deliver us i 

From all blindness of heart; from pride, vain- 
glory, and hypocrisy; from envy, hatred, and 
malice, and all nncharitableness : good Lord de- 
liver us I 

From all false doctrine, heresy, and schian; 
from hardness of heart, and contempt of thy word 
and commandment : good liOrd deliver us I 

For if people ever fall into that frame of mind 
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(as did the Scribea and Pharisees), and the good 
Lord do not deliver them from it, it will surely 
happen to them as it is written in the Bible. 

The powers of this world wiU come and take 
away their place, and their power, and their station : 
but meanwhile the truth which they think that 
they have stifled will rise again, for Christ who is 
the truth will raise it again ; and it shall conqaer, 
and leaven the hearts of men till all he leavened ; 
and while the Scribes and Pharisees shall be cast 
into the outer darkness of discontented and hope- 
less bigotry, the kingdoms of the world, which they 
fancied were the devil's dominion, shall become 
the kingdoms of God and of his Christ, and be 
adopted into that holy Mid evergrowing Church 
of which it is written, that the gates of hell shall 
not prevail against it, for in it is the Spirit of Grod, 
to lead it into all truth. 

To which blessed end may God bring us, and 
our children after us. Amen. 
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SERMON XVni. 

THE DEATH OF MOSES. 
(Pint Banday apxr Trinity.) 

Deu^. xxxiv. 5, 6. 

Bo Hose* the Mrrant of ihe Lord died there id the laud of 

Hwb, sccordiog (o the vord of the Lord. And he buried 

him in a vaUey in the Und of Moab, ovet against Bethpeoi : 

but no man knoweth of his sepnlcbie unto thia Saj, 

CI OME miglLt Tegcet that the last three chapters 
^ of DeuteroDomy are not read among our Sun- 
day lessona. There was not, however, lOom for 
them ; and I do not doubt that those who ehose 
our lessons knew better than I what chapters they 
ought to choose. We may, however, read them 
for ourselves, not only in the daily lessons, but as 
often as we choose. And well worth reading they 
are. 

For I know no stronger proof of the truth of the 
book of Denteronomy, and of the whole Pentateuch, 
than its ending bo differently from what we should 
have expected, or indeed wished. If things went 
in this world, as they do in novels and fables, 
according to man's notion of what is right and 
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good, then Moses and his history would hare had 
a very different ending. 

And if the stoiy of Moses had been of man's 
inrention, we should have heard — I think, from 
what we know of the fables, ' myths,' as they call 
them now, which nations have invented about 
themselres, and their own early history, we may 
gaess fairly what we should have heard — how 
Moses brought the Jews into the land of Canaan, 
and established his laws, and reigned over them, 
and died in honour and great glory — if he died at 
all, and was not taken ap into the skies, and 
changed into a star, or into a god ; — and how he 
was btuied with great pomp ; and how his sepul- 
chre did remain among the Jews nntil that day ; 
and probably how men worshipped at it, and 
miracles were worked at it, and so forth. 

Also, we should hare heard how, as soon as the 
Israelites came into the laud of Canaan, they 
b^an forthwith to serve the Lord with all their 
heart and soul, as they never did afterwards, and 
to keep Moses' law, while it was yet fresh in their 
minds, more exactly than ever they did after- 
wards ; and, in short, we should have had one of 
those stories of a ' golden age,' a ' good old time,' 
a pattern-time of early purity and devotion, of 
which nations and churches, of all tongues and all 
creeds, have been so ready to dream in their 
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own case ; and which tiiey have used, -not alto- 
gether ill, to rebuke vice in their own day, by 
Baying, ' Look how perfect yonr forefathers were. 
'Look how yoQ, their unworthy children, hare 
' &llen from their bith and their virtue.' 

This, I think, is what we should have been told 
if the Pentatench had been the inyention of man. 
This is exactly what we are not told ; but, on the 
contrary, the yery oppoeiite. 

What we are told is disappointing, sad, gloomy, 
fall of dark fears and warnings about what tike 
Jews will be and what they will have to endure. 
But it is far more true to human nature, and to 
the fiicts which we see in the world about us, 
than BUj story of a good old time would have been. 

They are still wandering in the land of Moab, 
when the time draws near when Moses must die. 
He is a hundred and twenty years old, but hale 
and vigorous still. His eye is not dim, nor his 
natural force abated. But the Lord has told 
him that his death is near. He gives the ccon- 
mand of the army of Israel to Joshua the son of 
Nnn, and then he speaks his last words. 

Songs they are, dark and rugged, like all die 
higher Hebrew poetry; but, like it, full of the 
very Spirit of God, — the Spirit of wisdom and un- 
derstanding, the Spirit of faith and of the fear of 
the Lord, 
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There are three of these aonga, which Beem to 
belong to those last days of his. 

The Prayer of Mosee the man of Gfod — which is 
onr 90th Psalm, our burial Psalm. We all know 
the sadness of that Psalm ; ite weariness, as of one 
who had laboured limg and would fain be at rest. Its 
confession of man's bailty — iadiug away suddenly 
like the grass. Its confessitm of God's strength 
— Grod from everlasting, before the mountuns 
were brought forth. Its eternal gospel of hope 
and comfort, that the strength of Grod takes pity 
on the weakness of man — ' Lord, thou hast been 
' onr refuge, from one generation to another.' 

Then comes the Song of the Bock — the song 
of which (it seems) the Lord said to him, ' Write 
' this song, and teach it the children of Israel, tiiat 
' it may be a witness for me {^[ainst them.' 

And so, Moses writes ; and seemingly before all 
the congregation of Israel, according to the cus- 
tom of those times, he chants his death song, the 
Song of the Bock. It is such a song as we should 
expect from him, Giod is the Bock. He was 
thinking, it may be, of the everlasting rocks of 
Sinai, where God had appeared to him of old. 
But God is the true, everlasting Bock, on which 
all things rest ; the Eternal, the Self-existent, the 
I Am, whom he was sent to preach to men. But 
he is a good and righteous God likewise. His 
Q 

Dinlz-MNGoOgIc 



236 THE DKATU OF H08E8. t^^^"' 

viotk 18 perfect * A God of troth, and wittioat 
* iniquity, just and right is he.' 

In him Moses can trnat : but not in the children 
of Israel ; they are a perverse and crooked gene- 
ration, who have waxen fat and kicked. God has 
done all for them, but th^ will not obey him. 
Even in the wilderness they have worshipped 
strange gods, and sacrificed to devils, not to God, 
— and so they will do after Moses is gone ; and 
then on iSiem will come all the curses of which he 
has so often warned them. ' The sword withoat, and 
' terror within, will destroy both the young man 
' and the maiden, the suckling with the man of 
' grey hairs. Oh that they were wise, that they 
' would understand this ! that they would consider 
' their latter end ! How should one of them chase 
' a thousand ; and two put ten thousand to flight.' 
What a people they might be, and what a future 
there is before them, if they would but be true to 
God! But they will not And so Moses' death- 
song, like his life's wish, ends in disappointment, 
and sadness, and dread of the evils which are 
coming upon his beloved countrymen. 

Lastly, he blesses them, tribe by tribe, in 
strange and grand words ; such as dying men 
utter, who, looking earnestly across the dark river 
of death, see &rther than they ever saw amid the 
cares and temptations of life. And he blesses 
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tlieoi. He will Bay nothing of them but good. He 
will speak not of what they will be, but of what 
they ought to be, and can be. But not in their 
own strength, — only in the strength of God. Man 
is to be nothing to the last ; and God is all in alL 
' There is none like the God of Jeshurun, who 

* rideth on the heaTens, in thy help ; and his ex- 
' oellency in the sky. The eternal God is thy 
' refuge, and under thee are the everlasting arms. 

' Happy art thou, oh Israel I Who is like nuto 
' thee, oh people saved by the Lord I — the shield 
' of thy help, and the sword of thine excellency ; 

* and thine enemies shall be found liars unto thee, 
' and thou shalt tread on their high places,' 

Those are the last words of Moses. Then he 
goes up into the mountain top, never to return ; 
and the children of Israel are left alone with God 
and their own souls, to obey and prosper, or dis- 
obey and die. 

The time of their schooling is past ; and their 
schoolmaster is gone for ever. They are no more 
to be under a human tutor. They are come to 
man's estate, and man's responsibility, and they 
are to work out their own fortunes by their own 
deeds, like every other soul of man. 

Tor Moses himself must not enter into the pro- 
mised land. In apite of all bis faith, his courage, 
)m endurance, his patriotism, he has sinned against 
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God, and he mnst be punigjied ; and pnnislLed, too, 
in kind — in the veiy thing whi<A he will feel moet 
deeply, in being shut out from the Tery happi- 
nesa on which he has set his heart all along. 

He who has brought the Jews to the edge of 
the promised laud, most not have the honour and 
glory of taking them into it He most have no 
honour and glory. That most be God's alone. 
Man must be nothing, and God all in alL Moses 
must die in faith, not having received the pro- 
mises, as many another saint of Giod has died. 

And why? To teach him, and the Jews and 
us, that man m nothing, and God is all in alL 

Moses had given way to the very temptation 
which would beset su^h a man. He had spoken 
unadvisedly with his lips, and said, ' Hear now, ye 
' rebels, or ye fools, must uk bring you water out 
' of this rock ?' We — and not God. He had claimed 
for himself the power and glory of working 
miracles. The miracles, he thought for a mconent, 
were his, and not God's. And it may be that this 
was not the only time that he had so sinned. He 
may naturally have thought that he had some 
special power and influence with God. But be that 
as it may, the Jews were trained to believe that the 
miracles were God's, God's immediate work, and 
not performed by the wisdom, or sanctity, or super- 
natural power, of any saint or prophet whatsoever. 
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Let the Jews once learn to give the honour and 
glory to Moses, and not to God, and the whole of 
their strange edncation went for nothing. Instead 
of worshipping God, they would b^;in to worship 
saints. Instead of trusting in God, they would 
begin to trust in men; whether on earth or in 
heaven matters uot. If Moses was to have the 
honour and glory, the Jews would surely grow 
into a superstitious, saint-worshipping, miracle- 
moDgering people, and come to ruin and slavery 
thereby. They were to fear God and nought else. 
To trust in God and nought else. 

So Moses must vanish out of their sight, sadly 
and mysteriously. All they know of him is, that 
he is punished for a sin which he committed long 
ago, as you and I may be. All they know of his 
death and burial is, that his body was not left 
foully to the birds of the air, and the beasts of the 
field. For the Lord buried him. They know not 
how, and did not need to know. And we need 
not know. Enough for them and for us to 
know, that no dishonour was done to the grand 
old man ; that as he died lar away on the lonely 
mountain top, without a child to close his eyes, 
his last look fixed upon the good land and lai^e 
which lay spread out below, of entering which he 
had been dreaming, for forty — ^it may be for more 
than forty years — enough for us to know that the 
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tiadly earth received hie body again into faer 
bosom, and that the true Moses, the immortal 
spirit of the man, returned to Grod who created 
him, and inspired him, and suatained him to be 
perhaps the greatest man, save One who was 
more than man, who ever trod this earth. 

So onr human feelings — like those of the Jews — 
are satisfied. But Moses is not to be worshipped, 
by them or by us. No splendid temple is to rise 
over his bones. Ko lamps axe to bum, or priests 
to chant, round his shrine. No miracles are to 
be worked by his relics. No man is to invoke his 
patronage and intercession in their prayers. The 
people whom he has brought out of Egypt are to 
be free ; — free from the slavery of the body ; free 
from the more degrading slavery of the souL 

And so they go on over Jordan to Mfil their 
strange destiny ; to fight their way into the 
promised land, to root out the Canaanite tribes, 
whose iniquity was full, whose sins had made 
them a nuisance not to be suflfered on the earth of 
God. But do they go to establish a golden age; 
to become a perfect people ? 

Nothing less. To become, according to the 
book of Judges, just what Moses foretold, an igno- 
rant, selfish, often profligate and disorderly people, 
doing each what is right in his own eyes, falling 
continually into idolatry, civil war, aud slavery to 

D,niz=rtNGoO«^lc 



ITOI.] THE DEATH OP MOSES. 331 

the heathens ronnd about. Kothiog more shows 
the truth of this history than its humility, ita 
cODtinual confeBBioQ of siu, its readiness to conf^s 
the ugly truth that the Jews are a foolish, 
ignorant, unmaiiageable, lawless, sensn^ race, 
stiSnecked and rebellious, always resisting the 
Holy Spirit. The immense difference between 
the Old Testament history and that of all other 
nations is, that it is a history not of their virtues 
bat of their sus ; and a history, on the other 
hand, of God's punistuuenti) and mercies. God 
in the Old Testament is all, and the Jews are 
nothing ; and one may say that it differs from 
all other histories in this, that it is not a history 
of the Jews themselves at all, but a history of 
Grod's dealings with them. 

. If any man chooses to explain that by saying 
that the story was all invented by priests and 
prophets alterwards, to rebuke the people for 
&lling into idolatry, be must have his fancy. 
Thought is free — for the present at least — though 
it is written that for every idle word that men 
speak, they shall give account at the day of judg- 
ment. But one question I must ask, and I am 
sure that British common sense and British honesty 
will ask it too — ^If these prophets were really good 
men, fearing God, and wishing to make their 
countrymen fear him likewise, would it not have 
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been a rather strange way of showing that they 
feared Clod to tell their coimtrymen a set of fables 
and lies? Good men are not in the habit of 
telling lies now, and never have been; for no 
lie is of the truth, or can possibly help the truth 
in any way; and all liars have their pcntion 
in the lake which bumeth with fire uid brimstone. 
And that such men as the prophets of whom we 
read in the Old Testament did not know that, and 
therefore invented this history, or invented any- 
thing else, is a thing incredible and absurd. 

Here we have the Old Testament, an infinitely 
good book, giving ns infinitely good advice and 
good news, and news too concerning God, — God's 
laws, God's providence, God's dealings, snch as we 
get nowhere else. And shall we believe that 
this infinitely good book is founded upon falser 
hood ? or that the good men who wrote it could 
fancy it necessary to stoop to falsehood, and take 
the devil's tools, wherewith to do God's work? 
That they may have been imperfectly informed 
on some points there is no doubt ; for the Bible 
tells us that they were men of like passions with 
ourselves, and they may not always have been 
true to the Spirit of God who was teaching them, 
even as we are not, though he teaches us. They 
only knew in part and prophesied in part; and 
now that which is perfect is come, that which is in 

D,niz=rtNGoOg[c 



xvni.] THE DEATH OF MOSES. 235 

part is done away ; the mystery of Christ was 
not levealed to them aa it haa been to us by the 
holy apostles and prophets of' the new dispensa- 
ticHi, of which St. Paul says, comparing it with the 
knowledge which the cJd Jews had when th6 
gospel came, that the glory of the law had n6 
glory, by reason of the more excellent glory of 
the gospel They may, I say, have made slight 
errors in unimportant matters, though it is &r 
more probable, that those errors have crept into 
the text, as the Scriptures were copied ^;ain 
and ^ain through many centuries, by different 
scribes, of whose perfect good sense and honesty 
we cannot be certain. But who that really 
\'alnes his Bible cares for them any more than he 
cares for the spots on the sun which he can find 
throng a telescope? The sun still shines, and 
gives light to the whole earth, and the Bible still 
shines, and gives light to every soul of man who 
will read it in reverence and &ith. But that the 
prophets ever invented, or ever dared to tamper 
-with truth, is a thing not to be believed of men, 
whose writings are plainly, by their whole mean* 
ing and end, inspired by the Holy Spirit of Glod. 

One more reason — and a reason which to me is 
unanswerable — for believing, like our forefathers, 
that the Old Testament is true. The Old Tes- 
tament, as well as the New, tells us of the ' noble 
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acts ' of the Lord — of certain gnicious, and merci- 
ful, and just things which the Lord did to the 
children of Israel. But if that be not true, what 
follows ? That God has not done the noble acts 
which men thought he had ; and therefore that 
God is not as noble as men thought be was ; that 
men have actually fancied for themselves a better 
God than the God who exists already. 
Absurd. 

Absurd, truly ; and if you choose to call it by 
s harder name still, you have a right to do so. 

Do not you think that God must be better, not 
worse; more generous, not less; more conde- 
scending, not less ; more jnst, not less ; more 
helpful, not less, than man can fancy or describe ? 
Are not the riches of Christ unsearchable, and 
the mercies of the Lord boundless? Is he not 
able and willing to do exceeding abundantly be 
yond all that we can ask or think? Did not 
even St. Paul say that he only knew in part and 
prophesied in pari ? And must it not be true of 
the whole Bible, what the beloved apostle St. John 
«a^ of his own Gospel — ' And there are many 
other things which Jesus did, the which if they 
should be written every one, I suppose that even 
the world itself could not contain the books that 
should be written V 
Beu that in mind, remembering always that 
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the God of the Old Testemeut is the God of the 
New likewise ; and whenever you read, either in 
the Old or New Testament, of the noble acts of 
the hord, say boldly, as millions of hearts have 
said already, when the good news of the Bible 
came to them, ' This is so beautiful that it most 
' be true. The Spirit of God in the Bible, and 
' the judgment of the Church in all ages, bears 
' witness with my spirit that this is true. 80 
' ought God to have done, and therefore surely so 
' hath God done. Shall not the Judge of all the 
'earth do EIGHT?" 
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